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A THEOLOGY OF THE EPISTLE OF JUDE

The epistle of Jude is the fourth shortest book in the NT.
 However, the three books that are shorter than Jude also have significant writings from the same author. Therefore, Jude represents the smallest corpus from one author in the NT. The extant writings of this author represent only .3% of the content of the NT. For this reason, and simply by necessity (since the raw data is so limited) both the background and the theology of Jude can be assessed far more concisely than most NT books.

The Background of Jude

As already mentioned, the epistle of Jude is very concise, and therefore decisions about its background are very limited in data. In many cases, exegetes simply do not know or cannot strongly establish their conclusions for lack of evidence to build on. Nevertheless, some provision conclusions can be drawn.

Authorship

Jude identifies himself as the author of the epistle and as “a servant of Jesus Christ and brother of James” (1).
 Little is known about Jude beyond this, but it is surmised that the James he refers to is probably the author of the epistle of James who was also the half-brother of Jesus. 
 If so, Jude would also be Jesus’ half-brother.
 Matthew 13:55  (which lists the sons of Mary, Jesus mother) offers some confirmation about the identity of both James and Jude (c.f. Mark 6:3).
 Though some argue that the son of a carpenter would not have the education to write the polished Greek in Jude, this is an empty assertion. It seems clear that Jesus knew Greek and there is simply no reason to suppose that Jude could not have received an education or written in Greek.

As another possibility, Luke 6:16 and Acts 1:13 mention another Jude – the son of James.
 Acts 15:22,27 mention yet another Jude, also called Barsabbas. While both are certainly possibilities, neither is mentioned together with James, as is Jude the half-brother of Jesus.

Therefore, the facts fit together well with the supposition that the author of this epistle should be identified with Jesus’ half-brother, James, and that Jude was also Jesus’ half-brother.
 If this is the case, Jude would have known Jesus very personally but may not have believed in Him until after His resurrection (Mark 3:21; John 7:5). If the order of Jesus’ siblings given in Matthew represents the order of their birth, Jude could be as little as six years younger than Jesus or as much as twenty years younger.

Provenance and Recipients

Essentially nothing is known about where the epistle of Jude was written.
 Similarly, the recipients are simply unknown. It appears that the book is addressed to a specific situation rather than a broader audience as in 1 Peter. Jude speaks of specific false teachers and their teaching in a way that seems to point to a particular church or group of churches. Some suggest that the recipients were in Palestine, but the evidence is very scanty.
 Whatever the case, these believers had been assaulted by false teaching and were in danger of being overcome by these false teachers. Jude writes to confront their need and challenge them to the proper response.

Date

Some interpreters argue for a late date based on references that seem to imply that the foundation of the church has already been laid and the apostles have passed on (3
,17-18,20). Most often, this is used to argue for a second century date and pseudonymity of the book. But none of the expression are explicit enough to require that the apostles have died, and even by 70 A.D., a significant number of the apostles had died. None of these observations require a second-century date.
 Most scholars guess that the book was written in the early 70’s, but in the final analysis, the evidence simply is not sufficient to draw conclusions about the date of the book.

Structure

The structure of Jude is very simple. Jude begins with his introduction and a statement of purpose (1-4). The bulk of the book is a denunciation of the character of the false teachers and teaching about their judgment (5-16). Jude then applies this teaching to believers by admonishing the proper response (17-23) and concludes with an assuring benediction (24-25). Because Jude is so short and this structure is so simple, the theology of the book roughly follows the same outline of the structure.

Jude and 2 Peter

It is a well-known observation that Jude and 2 Peter share much of their content. There are strong and unmistakable parallels between the two books.
 Even more notable, the order of references and topics is always maintained with only one exception.
 The three theories have been (1) that Jude used 2 Peter, (2) Peter used Jude, (3) or that both relied on a common document. The third seems unlikely,
 but either of the other two are workable hypothesis.
 Ultimately, the evidence is inconclusive and the issue is inconsequential to the interpretation of either book.

The Theology of Jude

Jude shares much in common with the theology of 2 Peter. Both authors were addressing similar situations, though 2 Peter gives much more specific information about the exact teaching that the false teachers were promulgating. Both books have three main elements in common: false teachers and their teaching, the guarantee of God’s judgment on them for their false teaching, and the response believers should have to them in light of this fact. The difference between the two books (besides the rather obvious one of length) is in their emphasis. While 2 Peter strongly emphasizes the response believers must have to guard themselves against this false teaching, Jude more strongly emphasizes the judgment that awaits false teachers. In this way, the two books complement one another through their similarities and their differences.

False Teachers

Jude speaks of the false teachers in the harshest of terms. He refers to them as “impious” (2), “like unreasoning animals” (10), “stains” (12), “waterless clouds” (12), “fruitless trees, having died and been uprooted” (12), “wild waves of the sea, foaming up their own shame” (13), “wandering stars” (13), “grumblers (and) complainers” (16), “mockers” (18), “causing divisions” (19), “worldly” (19) and “not having the Spirit” (19).
 It is impossible to identify with much specificity the nature of their false teaching, but it seems to have been related to perverse sensuality. Jude condemns them for “changing the grace of God into sensuality” (3) and compares them to the Sodom and Gommorah in pursuing illicit and improper relationships (7).
 Jude also speaks of them being animalistic (10), “foaming up their own shame” (10) and “going after their own lust” (16,18).

Though less information is given, Jude does refer to other characteristics of the false teachers. They denied the “only Master and Lord, Jesus Christ” (4) and rejected proper authority (8). They reviled and blasphemed angels (8-10) and ministered for personal, financial gain (11-12). They complained (16) and caused divisions within the church (19), while boasting (16) and seeking the approval of men for their own advantages (16). They were worldly (19) and ungodly (15) in their mindset. Finally, Jude makes it clear that they demonstrated all of these characteristics and accomplished their insidious purposes in a surreptitious way, sneaking in among the people of the church (4,12).

God’s Judgment

Jude strongly emphasizes the inevitable judgment from God against the false teachers. He points out that they had been “written about long beforehand concerning this judgment” (4), referring not to reprobation, but to the OT texts he will cite in the ensuing verses.
 This begins a litany of OT and extra-Scriptural allusions
 demonstrating that false teachers, perverted sensualists and unbelievers will be judged. Jude references the account of Israel’s unbelief after God had rescued them from Egypt and God’s response of destroying the unbelievers (5). 
 He also speaks of the sinning angels that were incarcerated in gloom (6)
 and against Sodom and Gomorrah that suffered eternal fire (7). Jude also alludes to the destruction that came to Cain, Balaam and Korah (11). 

The judgment against the false teachers also comes through their own sin as they are unknowingly destroyed by their own actions (10). Jude colorfully describes them as fruitless trees when they should be bearing fruit, and gives their judgment – that they will be uprooted (12). He also describes them as wandering stars – a reference to angels – and says that they will be shut up in darkness forever (13). Most dramatically, Jude speaks of the sight of the full court of heaven with thousands of God’s angels to sit in judgment over wicked men’s ungodly actions and their blasphemous words against the very God that now pronounces against them their verdict (14-15).
 This will be a chilling sight for those that await eternal condemnation in that day.

Jude paints a very dark picture of the judgment false teachers will receive for their sin. In fact, the tone of Jude’s words both in describing the judgment of false teachers and their character is so negative, it almost appears overly harsh and gratuitous. But the strong denunciation is fitting in the light of the damage they do to the ignorant and undiscerning. The most alarming thing about the false teachers is that their judgment extends also to those that foolishly follow their teaching. Just as the false teachers will be burnt with everlasting fire (7), their followers will partake of the same judgment (23). For this reason, the proper response to their false teaching is eminently imperative.
The Response to False Teachers

Jude states his purpose in writing at the beginning of his book – to urge believers “to be struggling
 for the faith once handed down to the saints” (3). This is inextricably tied to the other themes, which give rise to the need and the motivation for Jude’s purpose in writing. The false teachers and their false teaching are what believers must contend against. The judgment that will come upon false teachers and especially the fact that those that succumb to them will share in their judgment are the reason for the urgency of contending for the faith. In the conclusion of the book, Jude outlines the proper response that believers must have based on the truths that he has presented in the rest of the book.

Jude directs his admonitions first, to the believers’ response to the false teachers in respect to themselves.
 Jude gives several reactions that they should have. Fundamentally, the believers should keep themselves in the love of God (21) – in other words, they should live in such a way that they do not come under the judgment and disapproval that the false teachers have received from God. 
 Jude specifies this further with three adverbial participles. Remaining in the love of God begins with building themselves up in the faith (20).
 Jude refers to this faith as “holy,” probably an implicit censure of the “unholy” faith of the false teachers. Remaining in God’s love also involves “praying in (the) Holy Spirit” (20). Finally, this involves “anxiously anticipating the mercy of our Lord Jesus Christ unto eternal life” (21). All of these commands are preventative and confirmatory – means by which believers can remain faithful to the truth rather than being swept away in the error of the false teachers.

Bur believers have a responsibility to be struggling for the faith that extends beyond themselves. Jude directs his admonitions second, to the believers’ response to the false teachers in respect to others. Jude subdivides these people into two groups – those that are questioning and those that have already been harmed. The first group is comprised of the ones that have begun to doubt because of the false teaching. With these, Jude admonishes the believers to have mercy (22). The second group of believers is comprised of those that have already been influenced by the false teaching. On these, believers are also to show mercy (23). These must be saved from their plight and snatched from the fire. Jude communicates how insidious the false teaching is by warning even those helping them to do so with fear (24). The teaching of the “stains” (12)  – the false teachers – is so pervasive that it leaves a stain even on the garment of those influenced by them. As believers seek to correct this false teaching, their attitude should be so strong against false teaching that they should hate even this garment because of this stain (24). This expression is an important part of understanding Jude’s instructions. The person himself is to be rescued and shown mercy, but with the recognition that everything, even down to their clothing will be effected by their association with error. While showing genuine compassion for those that have fallen to the destruction of error, Jude also shows his dire hatred of false teaching to the point of hating everything associated with it.

Jude concludes with an assurance to believers that their confidence must come from God. Ultimately, He is the one able to guard
 them and keep them from stumbling, until they come into the presence of His glory with great joy (24). Jude presents, then, two truths: the truth of believers’ responsibility to be faithful and obey, in tension with the truth that God is the only one that can accomplish this work.
 The absence of one leads to antinomianism; The absence of the other leads to despair; But the presence of both in tandem gives “to the only God our Saviour through Jesus Christ our Lord, glory, majesty, power and authority (from) before time began and now and forever. Amen” (25).

Conclusion

The epistle of Jude provides a paradigmatic picture of the believer’s proper relationship to false teaching. True love always requires hatred. The deepest compassion is always accompanied by the deepest zeal against what contradicts that love. On the surface, the epistle of Jude seems entirely negative. Indeed, Jude includes some of the sharpest and most judgmental denunciations of false teachers in the NT. But a reading beyond the surface reveals that Jude’s zeal is deeply rooted in pastoral concern. Jude is intent on helping believers understand the true nature of the false teachers, showing the judgment that awaits them and teaching believers to respond properly. Those that love the people of God as they ought and properly understand the immensely destructive power of false teaching will respond with the same zeal to confront error. The fault of those that do not militantly respond to error is not their great love, but their lack of it.

Appendix A: Introductory information on Jude

	Date
	Author
	Provenance
	Recipients

	Early 70’s, though evidence is scanty
	Jude, the half brother of Jesus (Matt. 13:55; Mark 6:3)
	Unknown, though some theorize Palestine
	A church or group of churches infiltrated by false teachers (some theorize in Palestine)

	Occasion
	Theme
	Structure
	Message

	God’s people have been infiltrated by false teachers with some doubting and others harmed.
	Earnestly contend for the faith against those that deny it, knowing their inevitable judgment.
	(1) Introduction and purpose (1-4)

(2) The character and judgment of false teachers (5-16)

(3) The response of believers (17-23)

(4) Benediction (24-25)
	False teaching and its coming judgment is serious enough to require a sharp response. 


Appendix B: Translation and Exegesis of Jude

1. Jude, a servant of Jesus Christ, and brother of James, to the ones that are called, having been loved in God (the) Father and kept
 for
 Jesus Christ

2. Mercy and peace and love be multiplied to you
.

3. Beloved, making all haste to be writing to you concerning our common salvation, I felt it necessary
 to write to you urging (you) to be struggling
 for the faith once handed down
 to the saints.

4. For certain men snuck in secretly,
 the ones long ago having been written about for this
 judgment, 
 impious men, changing the grace of our God into sensuality and denying our only Master and Lord, Jesus Christ.

5. But I am desiring to remind you, (though you are) knowing all things, that the Lord once for all having saved a people from (the) land of Egypt, the second time destroyed the ones not having believed.

6. Even
 angels, the ones who did not keep their own domain
 but left their own habitation into judgment of (the) great day in eternal bonds, he has kept
 under gloom.

 

7. Just as Sodom and Gommorah and the cities around them in the same way
 as these
 having indulged in illicit relationships and gone after
 another kind of flesh, are being set before (as) an example to suffer (the) punishment of eternal fire. 

8. But similarly also, these, dreaming, are defiling flesh on the one hand but are rejecting authority on the other and blaspheming (angelic) majesties.

9. But Michael the archangel, when disputing with the devil (and) arguing concerning the body of Moses, did not dare to bring a judgment of blasphemies, but said, may (the) Lord rebuke you.

10. But these, to the degree that on the one hand they do not know, they are blaspheming, but on the other hand as much as they by nature like unreasoning animals, do know, by this they are being destroyed.

11. Woe to them, because they went the way of Cain and they totally gave themselves up to
 the error of Balaam for pay and in the rebellion of Korah they were ruined
.

12. These are the stains
 in your love feasts, eating together (with you) unfearingly, feeding
 themselves, waterless clouds, being carried along
 by (the) winds, trees in late autumn without fruit, twice having died, having been uprooted.

13. wild waves of (the) sea, foaming up their own shame,
 wandering stars,
 for whom the gloom of darkness has been reserved forever.

14. But Enoch also prophesied beforehand concerning these
 men, the seventh generation from Adam, saying, behold (the) Lord came with thousands of His holy ones

15. to do judgment against all and to convict every soul concerning all the works of their ungodliness which they lived out in an ungodly manner
 and concerning all the harsh things which ungodly sinners spoke against Him. 

16. These are grumblers, complainers, going according to their own lusts and their mouth is speaking boastful things, admiring (to the) faces for the sake of advantage.

17. But you, brethren, remember the words spoken before by the apostles of our Lord Jesus Christ

18. That He was saying to you that in (the) last times, there will be mockers going according to their own ungodly lusts.

19. These are the ones causing divisions,
 worldly
, not having (the) Spirit.

20. But you, brethren building yourselves up in your faith (that is the) holiest, praying in (the) Holy Spirit,

21. keep yourselves in (the) love of God,
 anxiously anticipating the mercy of our Lord Jesus Christ unto eternal life.

22. And with the one (kind), be having mercy towards the ones doubting,

23. But with another (kind), be saving (them), snatching (them) from fire, and with another (kind) be having mercy with fear, hating even the garment having been stained from the flesh.

24. But to the one being able to guard
 you, free from stumbling and to bring
 (you) in the presence of His glory, blameless in immense joy
,b

25. to the only God our Savior through Jesus Christ our Lord, (be) glory, majesty, power and authority before time began
 and now and forever, Amen.

Appendix C: Summary Outline of Jude

Theme: Earnestly contend for the faith against those that deny it, knowing their inevitable judgment.

A. Greetings: Jude to the truly called of God, mercy peace and love (vv. 1-2).

B. My purpose for writing is that you earnestly contend for the faith against false teachers (vv. 3-4).

C. Regarding the false teachers and their inevitable judgment: (vv. 5-16)

1. Recall the severity of God’s judgment on rebellion against the nation in the Exodus, against cohabiting angels, and against Sodom and Gomorah (vv. 5-7).

2. These men also rebel by reviling angelic majesties, following their animalistic instincts and ministering for pay (vv. 8-13).

3. For these reasons, as well as for their arrogant grumblings and flattery, these men will be judged at the coming of the Lord (vv. 14-16).

D. Regarding the proper response of beliefs to the false teachers and those affected by them: (v. 17-23)

1. In respect to them, remember that the apostles prophesied beforehand that men like this would come (vv.17-19).

2. In respect to you, stay separate from this by being built up on your faith, praying, keeping yourselves in God’s love, and awaiting Christ’s return (vv. 20-21).

3. In respect to others, show mercy and try to rescue them from falling into error (vv. 22-23).

E. Benediction: God can accomplish His work of keeping you, to Him be all glory and power, Amen. (vv. 24-25).

Appendix D: Survey of Theological Themes in Jude

	Thielman
	Marshall

	Theme: Contending for the Faith Against a Perversion of God’s Grace

I. Jude’s Opponents: Corinthesque Antinomians

II. Jude’s Response: Eschatological Judgment and Present Hope

a. Jude’s Opponents as the Eschatological Opponents of God’s People

b. The Destiny of Jude’s Opponents

c. A Strategy for Coping with the False Teachers

i. How Jude’s Readers Can Avoid Falling into Error

ii. How Jude’s Readers Can Help Those under the False Teaching’s Influence
	The theme is the call for Christians to persevere in the faith under the protection of God despite the existence among them of false teachers who will be judged by God just like the notorious sinners of the past.

I. God as Loving and Merciful

II. Jesus Christ as Lord

III. Possession of the Holy Spirit

IV. Salvation

V. Scripture and other Sources [Marshall breaks somewhat from theological themes here]

VI. The Congregation and its Life



	
	Arnold

	
	Theme: Earnestly contend for the faith against those that deny it, knowing their inevitable judgment.

I. False Teachers

II. God’s Judgment

III. The Response to False Teachers

a. The Response to False Teachers in respect to Oneself 

b. The Response to False Teachers in respect to Others
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––––––––––––. Jude: Introduction, Argument and Outline. Biblical Studies Press, 2000. http://www.bible.org
� Jude has 535 words (NA 27). The shorter books are 3 John (254 words), 2 John (278) and Philemon (386). 


� Unless otherwise noted, all translations are the author’s own and can be found in Appendix B: Translation and Exegesis of Jude. 


� The argument is that apparently the James alluded to in Jude 1 was recognized enough to be identifiable by simple reference. This best accords with the James also spoken of by simple reference in Acts 15:13 and Gal. 1:19.


� Why did Jude not identify himself as the half-brother of the Lord? James does not refer to himself this way either. It appears that the two authors preferred to call themselves the servants of their Lord instead of claiming some type of superiority in the church based on their relationship to Him.


� Acts 5:37 mentions another Jude which cannot be identified with the author of the epistle and Acts 9:11 mentions the house of a Jude.)


� One argument against the identification with this Jude is that Mark varies the listing and refers to him as Thaddaeus (Mark 3:18). It seems that if this Jude were well known and recognized in the early church enough to identify himself by simple reference in Jude 1, his name would not have been confused in the various synoptics.


� Some of this argument is built on scanty evidence, but this seems to be the most likely conclusion and if Jude is not to be identified in this way, we know nothing else about him. The strongest pieces of evidence are the listing of Jesus siblings in Matt. 13:55 that links James and Jude together, and the argument that both men must have had enough significance in the early church to be easily identifiable.


� See note 10 in Peter H. Davids, The Letters of 2 Peter and Jude (Grand Rapids: Wm. B. Eerdmans Publishing Co., 2006), 11.


� A number of commentators opt for Palestine since Jude uses sources that were in Hebrew, but this seems to be based on the need to say something rather than nothing and dubious attempts to argue on the basis of non-existent evidence. See Davids, 12-14 for an argument for a Palestinian provenance.


� The argument is based on the assumption of Palestine as the provenance and on the supposition that the readers were familiar with sources Jude quotes that were in Hebrew. See Davids, 17-23 for a survey of the argument, though the conclusion seems to be based on insufficient evidence.


� In the case of v. 3, the argument is based on the fact that the expression “the faith” seems to come at a later period in the life of the church. This evidence could have very slight legitimacy, but there are still appearances of the expression earlier in the life of the church (1 Cor. 13:16; 2 Cor. 13:5; Gal. 1:23). The single occurrence in Jude out of only 25 verses, is an extremely small sampling upon which to base a conclusion.


� Hebrews contains a similar statement (Heb. 2:3-4). 


� It should be noted, however that though the books make parallel references and include parallel ideas, they are rarely parallel in the exact words used. There is no doubt that the parallels are real, but it is not the kind of verbal parallelism found in the synoptics. Schreiner cautions against confidently asserting that there must be a literary dependence. Thomas R. Schreiner, 1, 2 Peter, Jude (Nashville: Broadman and Holman Publishers, 2003), 418. See Davids 136-141 for a very helpful layout showing the parallels.


Jude�
2 Peter�
�
4�
2:1�
�
5-7�
2:4-6�
�
8-10�
2:10-12�
�
11�
2:13-15�
�
12-13�
2:17�
�
16�
2:18�
�
17-19�
3:2-3�
�



� The single exception is Jude 11 with  Pet. 2:13-16).


� This hypothesis is the least likely for several reasons: (1) The parallelisms are to such a degree that a written document would be necessary. (In addition, the allusions are so exotic, it seems unlikely that this type of material would be communicated by verbal tradition.) But this necessitates a non-existent document which only complicates the theory unnecessarily. (2) More significantly, this hypothetical document would be essentially the book of Jude, which leaves the question why it was necessary for Jude to be written. 


� Schreiner (418-419) and Davids (142-143) argue together with the majority of modern scholarship that Peter used Jude. One of the strongest arguments is that it seems unlikely that Jude would borrow from only ch. 2 and some of ch. 3 without using any of Peter. Furthermore, the parallels comprise almost the entire book, meaning that Jude would have paraphrased 2 Peter, included a few details, and added an introduction and conclusion. Arguing in favor of Jude’s dependence on Peter, Wallace (“Jude; Introduction, Argument, and Outline”) argues that Peter’s Greek is much rougher than Jude’s and points out that Jude’s main purpose for writing and the important conclusion in 20-23 is unique. Though Wallace’s argument on the basis of style is strong, the arguments for the priority of Jude seem more persuasive. Daniel B. Wallace, Jude: Introduction, Argument and Outline. (Biblical Studies Press, 2000), http://www.bible.org


� Jude is also an extremely colorful author, with very powerful metaphors.


� Another insight into their sensuality may come from the comparison with the angels that left their proper domain. If this is understood as a reference to Gen. 6:1-2 (c.f. 1 Pet. 3:19-20; 2 Pet. 2:4-5), it could imply that the sin of the false teachers is similarly a perversion of the normal sexual relationship. One other line of insight comes from the parallel remarks in 2 Pet., where the false teaching is also clearly related to illicit sexuality. However, this presumes that the situations the two books were addressing were somehow related and it is questionable evidence at best.


� This implies that they were originally outside of the church, but hiding their actual motives and teaching, they snuck in to become part of the people and to seditiously spread their teaching.


� This interpretation is to be preferred for three reasons. (1) progra,fw can be naturally understood as earlier predictions, particularly in Scripture (c.f. Rom. 15:4; Eph. 3:3). (2) The demonstrative pronoun on “this” judgment cannot refer to anything before, since this is the first mention of judgment. It is best to understand it as a forward reference to the judgments Jude lists in 5-16. (3) Finally, the ensuing context very naturally fits this interpretation, since this statement heads a long list of OT prophecies of judgment.


� Jude quotes from 1 Enoch (Jude 14) and The Assumption of Moses (Jude 9). Though these sources are not canonical, there is no reason to suppose that NT authors cannot reference other sources if these sources are accurate. Of course, the verification of this accuracy came through the Holy Spirit’s use of them in inspired Scripture.


� The reference is either to Numbers 14 or Exod. 32). Jude’s inclusion of “the second time” seems to slightly imply an attempt to return to Egypt, and therefore Numbers 14 may be the more likely reference.


� This is probably a reference to Gen. 6:1-2 (c.f. 1 Pet. 3:19-20; 2 Pet. 2:4-5). If so, it is also a reference to the fuller account recorded in 1 Enoch.


� This is a reference to 1 Enoch which in turn derives from Deut. 33:2 – a reference to God’s coming at Sinai with flashing lighting to inaugurate His relationship with His people. However, this coming of God will be a coming for judgment. There is no conflict in the passages, since Enoch only took the picture recorded in Deuteronomy and applied it in a parallel to the way in which God will come to pronounce judgment.


� evpagwni,zomai – “to exert intense effort on behalf of someth., contend… The primary semantic component in the use of this verb in Jude 3 is the effort expended by the subject in a noble cause” (BDAG). Stauffer says that the word refers to “a conflict, contest, debate, or legal suit.” “avgw,n,” Theological Dictionary of the New Testament, edited by Gerhard Kittel, 1:134-40 (Grand Rapids: Wm. B. Eerdmans Publishing Company, 1964), 135. The word was commonly used in reference to athletic contexts (Davids, 42).


� The inclusion of the redundant personal pronoun in 20 places a contrastive emphasis on Jude’s switch of subjects. He has been discussing the false teachers and their characteristics. “But you (in contrast to them and the way they are)….”


� Some commentators feel the need to take this as objective  referring to our love for God. But the NT also seems to allow for a believer’s responsibility to remain in God’s love (John 15:9-10; 1 John 4:16) and a subjective genitive here seems to comport well with the rest of the book. See Davids, 95-96; Schreiner feels that it could be subjective and objective but emphasizes the former (Schreiner, 483-484).


� This command is not arbitrary. Jude has chosen out this responsibility in particular because he is concerned to challenge his readers not to demur to the unbelief of the false teachers. 


� fula,ssw – “(1) to carry out sentinel functions, watch, guard… (2) to protect by taking careful measures, guard, protect” (BDAG). BDAG places this reference under the latter, but it seems quite clear that there is a connection through metaphor to the former.


� This tension is a common teaching throughout the NT, manifest in passages such as 2 Pet. 1:3-11 or Philip. 2:12-13. 


� thre,w – This is a very significant and often repeated word in Jude (1,6,13,21).


� The relationship is a simple genitive and could also be translated “by” Jesus Christ.


� Aorist passive optative. (plhqunqei,h).


� avna,gkhn e;scon – Lit. “I had necessity” but the idiom 


� evpagwni,zomai – “to exert intense effort on behalf of someth., contend… The primary semantic component in the use of this verb in Jude 3 is the effort expended by the subject in a noble cause” (BDAG). Stauffer in TDNT says that the word refers to “a conflict, contest, debate, or legal suit” (Vol. 1, “avgw,n,” 134-40) The word was commonly used in reference or athletic contexts (Davids, 42).


� paradi,dwmi – the word is the verbal form of the common word for tradition and could be crudely translated “traditioned.” “to pass on to another what one knows, of oral or written tradition, hand down, pass on, transmit, relate, teach” (BDAG).


� pareisdu,w – “slip in stealthily, sneak in” (BDAG). This implies that they were originally outside of the church, but hiding their actual motives and teaching, they snuck in to become part of the people and to seditiously spread their teaching.


� What does “this” refer to? It cannot refer to anything before, since this is the first mention of judgment. It is best to understand it as a forward reference to the judgments Jude lists in 5-16.


� This should not be understood as a reference to reprobation, but rather to the OT prophecies that false teachers, perverted sensualists and unbelievers will be judged. This interpretation is to be preferred for three reasons. (1) progra,fw can be naturally understood as earlier predictions, particularly in Scripture (c.f. Rom. 15:4; Eph. 3:3). (2) The demonstrative pronoun on “this” judgment must point forward to the judgments Jude lists in 5-16. (3) Finally, the ensuing context very naturally fits this interpretation, since this statement heads a litany of OT prophecies of judgment.


� Both participles appear in the final position, following the other modifiers. This has the effect of emphasizing “the grace of God” and “our only Master and Lord” with the result that it seems incredible that they would change or deny these things.


� The reference is either to Numbers 14 or Exod. 32). Jude’s inclusion of “the second time” seems to slightly imply an attempt to return to Egypt, and therefore Numbers 14 may be the more likely reference.


� te, here is a “marker of close relationship between sequential events” (BDAG), here denoting that this is another part in the sequence of examples started in v. 5.


� avrch, – “the sphere of one’s official activity, rule, office… or better domain, sphere of influence” (BDAG).


� Perfect of thre,w. Wallace calls this consummative, emphasizing the fact that the event was completed in the past instead of the ongoing results of it.


� Significantly, this may be the reference the demon is making in Luke 8:30-31 when he requests that Christ not send him into the abyss – he would not plead so if there was not a real threat of that possibility.


� It seems that this is easily an oblique reference to 1 Enoch, since Jude refers to it in v. 14-15. Also, 1 Enoch was popular and well-known in the first century. Finally, this reference seems too similar to 1 Enoch 10:4-6 to be otherwise.


� This is probably a reference to Gen. 6:1-2 (c.f. 1 Pet. 3:19-20; 2 Pet. 2:4-5). If so, it is also a reference to the fuller account recorded in 1 Enoch.


� to.n opmoion This is an adverbial accusative of manner in which “the word in the accusative indicates how the action of the verb takes place” (Brooks and Winberry, Syntax of NT Greek, 55).


� The best antecedent here is avgge,louj because of its proximity and because the gender and number match.


� avpe,rcomai – “to endeavor to attain someth.,   go after, of the Sodomites” (BDAG).


� evkcu,nnw – “to give oneself totally in commitment, give oneself up to, dedicate oneself” (BDAG).


� avpo,llumi – in the middle, it has the force of “perish, be ruined… of pers. perish, die” (BDAG).


� spila,j – the word can have either of two meanings: (1) “a rocky hazard hidden by waves, a rock washed by the sea, a (hidden) reef” or (2) “that which soils or discolors, spot, stain” (BDAG). Though NAS takes the former, I lean towards the latter because of Jude’s use of the cognate verb in v 23. 


� poimai,nw – Jude is using a pun here with feeding, but also alluding to the metaphorical sense meaning “to watch out for other people, to shepherd, of activity that protects, rules, governs, fosters” (BDAG).


� parafe,rw – the verb is used of being drawn about by a force such as the wind or water, but also has a metaphorical sense meaning to “lead or carry away fr. the path of truth, and so mislead” (BDAG). The point is similar to James’ idea of a double-minded man, driven and tossed like the surf of the sea (Jam. 1:6).


� aivscu,nh – The word here is plural and can carry a sexual connotation though it is not limited to this.


� The reference to stars is almost certainly speaking of angels – in this case fallen and with some connection to v. 6.


� There is no preposition here but only the dative. The dative use here is unusual and Wallace gives no reference to it.


� The verb is very difficult to translate – avsebe,w, meaning to conduct oneself in an ungodly way. The construction is a cognate accusative – “living out in an ungodly way, ungodliness.”


� This is a reference to 1 Enoch which in turn derives from Deut. 33:2 – a reference to God’s coming at Sinai with flashing lighting to inaugurate His relationship with His people. However, this coming of God will be a coming for judgment. There is no conflict in the passages, since Enoch only took the picture recorded in Deuteronomy and applied it in a parallel to the way in which God will come to pronounce judgment.


� Since it is a present substantive participle, it could be translated “the division causers”


� yuciko,j – “pert. to the life of the natural world and whatever belongs to it, in contrast to the realm of experience whose central characteristic is pneuvma, natural, unspiritual, worldly” (BDAG).


� Some commentators feel the need to take this as objective  referring to our love for God. But the NT also seems to allow for a believer’s responsibility to remain in God’s love (John 15:9-10; 1 John 4:16) and a subjective genitive here seems to comport well with the rest of the book. See Davids, 95-96; Schreiner feels that it could be subjective and objective but emphasizes the former (Schreiner, 483-484).


� fula,ssw – “(1) to carry out sentinel functions, watch, guard… (2) to protect by taking careful measures, guard, protect” (BDAG). BDAG places this reference under the latter, but it seems quite clear that there is a connection through metaphor to the former.


� i[sthmi – “to cause to be in a place or position, set, place, bring, allow to come” (BDAG).


� avgalli,asij – “a piercing exclamation, exultation” from the verb, avgallia,w – “to be exceedingly joyful, exult, be glad, overjoyed” (BDAG).


� This translation taken from BDAG.






