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A THEOLOGY OF THE GOSPEL OF MARK

The third gospel, the gospel of Mark, is the shortest of the four. Furthermore, a full ninety-percent of the content of Mark. For this reason, the book of Mark has often been neglected under the shadow of the other synoptics.
 But with the “discovery” of Markan priority, the gospel was given more consideration again and the distinctive message of Mark was included in the greater message of the NT. 

To gain a sufficient understanding of the message of the gospel, some consideration must be given to its background and contents. The theology of the book can then be developed on this foundation. This is the purpose and methodology of the following paper.

The Background of the Gospel of Mark
Exegesis is sometimes carried out independent of the bigger picture of a book’s background – its genre, style, authorship, provenance, recipients and structure. While this is not an especially good practice, sometimes lexical meaning can be legitimately pinpointed and genitive uses identified with relative accuracy without attention being given to these larger issues. But the theology of the book is a macroscopic issue and rests on the foundation of the other modes of analysis: background, exegesis and survey.
 All of these are crucial, but the background ties in particular to the book’s message – its hortatory impact. Besides the necessary coloring that background gives to the book overall, this is the locus where background most affects theology. For this reason, the pursuit of the message of Mark is the primary aim this paper’s discussion of the gospel’s background and the primary addition that it will make to the later discussion of its theology.

Genre

Similar to the rest of the gospels, Mark has been called a passion narrative with an extended introduction. Indeed, chapters 11-16 are concerned with one week in Christ’s life, comprising 38% of the entire book.
 But on the other hand, since the passion still does not comprise a majority of the book’s content, and since the preceding events also play a crucial role in the development of the book’s themes, this may be a somewhat misleading way of referring to the nature of the book at large. It is probably better to regard the book as fitting somewhat into the genre of a biography though with focused and climatic emphasis on the most significant event in Jesus’ life – the passion week.
 Mark describes his own book in the most general of terms – “the beginning
 of the good news concerning
 Jesus Christ – [(the) Son of God]
” (1:1).

Style

Mark is an accomplished storyteller. The gospel of Mark has the flavor of oral tradition and the energy of a well-told story.
 Mark is very fond of the adverb “immediately” as a narrative device, which gives the gospel an exciting, rushed and breathless texture.
 Likewise, Mark makes liberal use of the historic present, increasing the vividness of his account.
 Mark also uses a classic story-telling device to increase suspense and follow multiple layers of the story with his technique of splitting a single account with another account (3:21-35; 5:21-43; 11:11-26), interweaving several plots and sub-plots (14:1-12, 53-15:1) or interrupting the flow of the narrative to insert a flashback as an explanation (6:7-30). Though Mark includes fewer individual events, the events he records are filled with additional interesting details.
 Mark’s records of the events in Christ’s life are often twice as long as Matthew’s. The details included are often very picturesque and specific, to the point that many observe that Mark’s information must have come from an eyewitness. One commentator speculates that this source must have been an engaging preacher and storyteller based on the exciting vividness reflected in Mark’s account!
 Based on tradition, this source may have been the apostle Peter.
Authorship

The earliest extant reference to the source of Mark’s material in the gospel is from Eusebius who quotes Papias who in turn refers to the testimony of “the Elder” that Mark relied heavily on the teaching of the apostle Peter.
 This is not surprising, for Peter clearly had contact with Mark. When Peter was miraculously released from prison he returned to the home of Mark’s mother (Acts 12:12). Later, during the writing of 1 Peter, Mark was present with the apostle in Rome and Peter affectionately refers to him as “my son” (1 Pet. 5:13). Of course, Mark (also known as John Mark) had association with other apostles and leaders of the church as well. He was the cousin of Barnabas (Col. 4:10), and accompanied him and Paul when they brought aid to Jerusalem (Acts 12:25) and on their mission to Cyprus (Acts 13:4), but when they continued their mission to Asia, Mark left them in Pamphylia (Acts 13:13). Later, he became the subject of an intense dispute between Saul and Barnabas when the latter wanted to bring him with them again in spite of his having abandoned them earlier (Acts 15:36-41). When the men separated, Mark returned again with Barnabas to Cyprus. Later, Mark regained Paul’s trust and served him as a fellow worker (Philem. 24) and emissary (Col. 4:10). When others had abandoned Paul, Mark remained faithful and useful to the apostle (2 Tim. 4:11).
 Mark’s association with Peter explains the eyewitness details he includes. It also gives a fascinating window into Mark’s record of Peter’s denial, since Mark himself knew the experience of personal failure in ministry.

Provenance and Recipients

It is impossible to incontrovertibly prove the provenance and recipients of the gospel since the book says nothing to that effect, but tradition maintains that it was written in Italy for Christians in that locale. The book of Mark itself accords with this tradition, at least in respect to its recipients. Mark uses a number of Latin technical terms
 and twice explains Greek terms with their Latin equivalents.
 Mark also translates Aramaic expressions for the reader
 and explains Jewish customs.
 Finally, Mark gives time references according to the four-watch Roman system instead of the three-watches system used by the Jews (6:48, 13:35). Because very little beyond this is known of the provenance or recipients of the gospel, and because none of the information available touches on the purpose of the letter, this question is mostly incidental to the theology of the book.

Structure of Mark

Of all the background issues in the book of Mark, none has as significant an impact on the theology as the structure, nor is any other question of background as difficult to settle. One of the simplest and most elegant structural schemes is based on the location of Jesus’ ministry. Thus following a short prologue (1:1-13), the book develops in three acts: Jesus’ ministry in Galilee (1:14-8:21), the journey to Jerusalem (8:22-10:52), and the final events in Jerusalem (11:1-16:20).
 

However, this view, though simple and elegant, has the disadvantage of obscuring a major break in the book that is directly tied to the book’s theme. This understanding of the structure sees a two-part division with Peter’s confession of Jesus identity (8:30) at the center. In the first half of the book (1:1-8:30), Mark introduces the person of Jesus and focuses on His identity as manifested through His works and His teaching. In this section, he also demonstrates people’s various responses to Him and introduces Christ’s focus on the twelve disciples. In the second half of the book (8:31-16:20), the focus shifts heavily to the twelve in a more exclusive way and Christ begins to give them privileged information and private explanations of His teaching. One of the most significant teachings He gives to His disciples is concerning His future suffering and death – a major theme that also begins at this point. This section reaches a climax in the Passion Week and crucifixion and concludes with the resurrection.

Finally, it can be observed that Mark seems to group the events he records around certain commonalities such as teaching, miracles, conflict with the Pharisees or exclusive ministry to the disciples. Taking a more organic and integrated approach, this scheme sees seven divisions, 
 beginning with the prologue (1:1-8) followed by a section detailing the beginning of Jesus’ ministry and spread of His fame with remarkable success (1:9-45). The third section introduces the beginning of Jesus’ rejection and resistance from the religious leaders (2:1-3:6). A more lengthy fourth section then details Jesus continuing ministry to the crowds and conflict with the Pharisees (3:7-6:6), which includes a section of parables (4:1-34) and miracles (4:35-6:6). The fifth section records Jesus’ ministry continued and extended with His gradually increasing focus on the twelve (6:7-9:1). In the sixth section, Jesus’ discipleship of the twelve becomes even more focused and exclusive with almost all of His teaching directed towards them (8:27-10:52). In this section, He also begins and increasingly emphasizes teaching about His future suffering. The final section records the events of the Passion Week (11:1-16:20), including the triumphal entry (11:1-11), cleansing the temple (11:12-32), Jesus final section of teaching (12:1-13:37), the Passover and events leading to His arrest (14:1-42), His arrest and trial (14:43-15:20), His crucifixion (15:21-41) and His burial and resurrection (15:42-16:20).

What then is the best understanding of the gospel’s structure? All three paradigms identify legitimate and unmistakable observations in the flow of Mark’s thought. All three paradigms helpfully maintain important Markan emphasis. Yet by necessity, each of the three obscures important emphasis that both of the others helpfully maintain. Which is to be preferred? If all emphasis are to be maintained, so should all of the three structural paradigms. In fact, each is a legitimate division given certain criteria and rubrics of organization. Mark seems to have intended the geographical markers as a way of pointing to the climax of the Passion Week. As Jesus travels down towards Jerusalem, the tension moves up. Likewise, if the theological dimension of the book is the focus, there can be no question that the gospel has a marked break at 8:30 and shifts from the question of identity to the question of suffering. And finally, there must be some reason for Mark’s grouping of miracles, discourses, parables and other common elements together. Before it can be answered how many parts the gospel contains, it must be asked what is meant by a “part” of the gospel, and one’s conclusion on this rubric determines one’s conclusion about the structure of the gospel at large.

Furthermore, the interpreter should be sensitive to the reality that accomplished writing is often multi-dimensional and in a narrative book such as Mark’s gospel it would be poor writing indeed if he allowed the structure to be completely glaring. Mark’s subject matter – the life of Christ – specifies some of the structure automatically. The gospel must follow the events of His life. In fact, the Western concept of an outline and the assumption that a piece of literature can be precisely cut into exclusive parts is something of an external imposition on the book itself. There is no reason that the use of one structure must eliminate all others and no reason to rule out the possibility of several mutually existing structural that all contribute to the book’s overall message and the progress of its thought.

Date

The date of Mark has generally been placed between 60-70 A.D. It is difficult to firmly settle the date more specifically. Some commentators attempt to correlate the gospel with a specific circumstance and argue that it was written for the believers at Rome following the great fire in A.D. 64, but the correlations are unimpressive and unpersuasive. More persuasive is the correlation with the Roman persecutions in the 60’s. Mark emphasizes the necessity of personal sacrifice and suffering in following Christ. However, the two most significant factors regarding the date of Mark are the death of Peter and the synoptic problem. Tradition is divided on whether Mark wrote before or after Peter’s death and so are the evaluations of modern commentators on the issue.
 If the book was written after Peter’s death, it would place the date in the second half of the decade. The second and more involved issue is the synoptic problem and the question of literary dependency.
 If Mark is given literary priority, the date will be earlier and if not, the date will be placed later. Was Mark dependent on the other synoptic gospels, were they dependent on him, or were all dependent on a common source that is no longer extant – Q? The literature and data on this subject is endless. Conservatives tend to want to ignore the issue altogether, since it has been often used to attack the dependability of the gospels at large. Furthermore, beyond doubt, the question has outlived its usefulness and occupied far more attention that it warrants. Though a full discussion of the synoptic problem is beyond the purview of this paper, it seems that none of the “solutions” to the synoptic problem have dealt with all the data and the best answer may be the recognition that literary dependence is an immense complex of discrete factors. Oral tradition and written tradition was probably mixed and some amount of literary dependence may have occurred, but it is impossible to sort out the process or to offer a simple theory that adequately incorporates all the data. Questions about the history of their development are neither entirely answerable nor profitable.
 Inspiration produced the gospels as we know them and they stand as complete units with a clear and useful message. It is to this message and specifically to the theology of the Gospel of Mark that we now turn.

The Theology of the Gospel of Mark

The gospel of Mark is filled with rich themes that are tightly unified around one central theme. Mark includes less of Jesus’ teaching than the other synoptics and certainly less than John. Therefore, most of the themes must be recognized as implications drawn from the events the gospel records. Together with this, the structure of Mark and the writing style are very important considerations for understanding its theology. For the sake of allowing the theology to emerge naturally from the book, the themes will be discussed and evaluated consecutively, and only after that discussion will they be integrated with one another and united into the central theme of the book.

The Person of Jesus Christ

There can be no question that a gospel will be intensely concerned with Jesus Christ. As already noted, the gospels fit most neatly in the genre of biography, though with some significant adaptations. However, it would be banal to say that the gospel merely recounts the events of Jesus’ life. The significance is in the emphases Mark selects in presenting His life.

Jesus’ Power

One of the ways Mark demonstrates Jesus’ power is through his record of Jesus’ miracles. This begins very early in Mark’s introduction to Jesus with His exorcism of the man with an unclean spirit (1:23-28) and His healing of Peter’s mother-in-law (1:29-31). Almost immediately, this became a problem in Jesus’ ministry as the news about His healings spread (1:28; 32-34). So many people came to be healed that that it caused serious logistical problems and hampered Jesus ability to minister.
 Mark records an entire litany of miracles (4:35-6:6) that demonstrate Jesus’ power in every sphere and through every kind of miracle. Jesus displayed His power over nature by quieting the storm (4:31-41) and His power over the underworld by exorcising the maniac of Gadara and controlling the subsequent actions of the demons (5:1-20). By healing the woman with a hemorrhage (5:24-34), Jesus demonstrated His power over physical malady – even longstanding malady beyond the power of physicians. Climactically, Mark Jesus demonstrates His power over death itself by raising Jairus’ daughter (5:21-23, 35-43). Later, Jesus demonstrated His creative power with the feeding of the 5,000 (6:35-44) and 4,000 (8:1-9) and His power over geographical distance by healing the Syrophonecian’s daughter (7:25-30). Jesus also reasserted His power over nature by walking on the water and calming the wind (6:47-52). Besides these, Jesus healed a leper (1:40-44), a man with a withered hand (3:1-5), a deaf man (7:32-37), two blind men (8:22-26; 10:46-52), a paralytic (Mark 2:1-12), and exorcised a demon (9:19-27). In addition, Mark records several general references to Christ healing the sick in a region or ministering to the physical needs of a crowd (1:32,39,45; 3:10-11). His power was so immense that even touching the hem of His garment could heal (3:10; 6:35-56).

The theme of Jesus power is extensive throughout the gospel, but this theme integrates tightly with a second theme in the book. Jesus’ power became the basis upon which he demonstrated His identity. Jesus demonstrated His power to forgive sins by His power to heal (2:1-12) and implied His identity, since only God can forgive sins (2:7). Even the religious leaders recognized this fact and had to seek for an explanation for them (3:22-30). Likewise, the people reasoned on this basis and Jesus’ miracles became the ground for widespread theories about His identity (6:14-16). 

Jesus’ Identity

Jesus’ identity is an unmistakable theme of Mark’s gospel.
 Since the gospels are fundamentally records of the person of Jesus, the theme could occupy endless consideration and incorporate a plethora of themes. Interestingly, the most extended section pointing out Jesus’ identity is at the beginning of the book. From the moment that he introduces Jesus, Mark makes this issue clear. The first verse announces the subject of the book as “Jesus Christ (Cristo,j – the Messiah), [(the) Son of God] 
” (1:1). Two verses later, Mark calls attention to Jesus identity by quoting Isaiah 40:3, implying that Jesus is the same as the OT Yahweh! Immediately after, John the Baptist announces the coming of one that is mightier
 than he (1:11). This one is identified a few verses later when John baptizes Jesus and a voice proclaims “You are my beloved Son, in whom I take delight”
 (1:11). Later in the same chapter, Jesus encountered a demon that cried out, “I am knowing you – who you are – the Holy one of God!” (1:24).
 Likewise, in 1:34, Jesus did not permit the demons to speak because they knew His identity (1:34). After He exorcised the demon, the people were left with questions about His authority (1:27). This led to the first major conflict between Jesus and the religious leaders in 2:1-12, in which He claimed to have authority to forgive sins. His opponents recognized the significance of this statement, responding that no one could do so but God. Jesus never corrected the conclusion, but only proved the premises (2:10). Thus, Mark begins with a string of major statements and proofs concerning Jesus’ identity. It is significant that though this motif continues throughout the book, it is concentrated at the beginning and sets the stage for the ensuing events.

The subject of Jesus’ identity occupies a significant position at the very beginning of the book, but it is also the subject of the major turning point in the book – 8:27-31. Jesus draws attention to the issue by raising the question with His disciples (8:27). Their response displays that the people were preoccupied with this issue to the point that various theories were being proposed (8:28). But Jesus is interested in bringing them to an enlightened understanding. Peter responds by identifying Him as the Messiah (8:29) and Jesus confirms that this appraisal is accurate (8:30). Mark records that from that time on, Christ began to teach them concerning His passion, death and resurrection (8:31). As pointed out in the discussion of the structure of Mark, this is the hinge for the two major divisions of the book (1:1-8:26 // 8:27-16:20) and the turning point for the book’s focus. The fact that the question of Jesus’ identity is brought to the fore in this section is very significant.

Finally, the question of Jesus’ identity has emphasis of placement at the end of the book. As Jesus entered the Passion Week, the primary issue of His conflict with the religious leaders was the subject of His identity. Jesus had the audacity of walking into the temple and cleansing it, and the religious leaders challenged Him, asking Him where He received the authority to do this. Though Christ never answered their question directly, He implied it by asking if John received His baptism from heaven (11:27-33). Christ also implied that He was the Son, sent by God to Israel which was an unprofitable vineyard (12:1-11). Jesus also pointed out David’s reference to the Messiah as his Lord (12:35-37). These earlier conflicts came to a head in Jesus’ Jewish trial, where the final charge against Him was His claim to be “the Messiah, the Son of the Blessed One” (14:61) and the fulfillment of Daniel 7:13 (14:62). In a climactic confession that would have been well-suited to Mark’s Roman readers, the Roman centurion witnessed Christ’s unusual death and testified in amazement, “truly this man was (the) Son of God” 
 (15:39).

One other subject is worthy of note in reference to Jesus’ identity. Mark includes less of the content of Jesus preaching than the other gospels.
 But Mark emphasizes Jesus’ identity as a teacher from God. Mark records numerous instances of people addressing Him by this title.
 Another common title in Mark is Rabbi, a Jewish honorary title for a recognized teacher of the law.
 While these observations are not absolutely conclusive alone, Mark also includes a number of significant references to Jesus’ preaching and teaching ministry. After His baptism and temptation, the first action of Christ’s ministry is His proclamation of the gospel and the first major account of His public ministry (other than His selection of the twelve) also begins with His teaching (1:21-22). Jesus specifically states that His purpose in coming was for preaching (1:38-39) and Mark records several summary accounts of this type of ministry (2:13; 4:33-34). Why is teaching an emphasis in Mark when the content of that teaching is not included? To answer this question, other considerations must first be taken into account.
The Suffering of Jesus Christ

The theme of Jesus’ suffering is curiously absent from the first half of the book. One would expect some kind of subtle allusion or foreshadowing, but none is given. At the crucial midpoint of the book, Peter confesses Jesus identity as the Messiah and Mark records that “He began to be teaching them that it is necessary (for) the Son of man to suffer many things and to be rejected by the elders and the high priests and the scribes and to be killed and after three days to rise again” (8:31). From this point onward, the suffering of Jesus is a major theme in the gospel of Mark.

It is apparent that Peter was unprepared for this change and not expecting Jesus’ new teaching, because he turned and rebuked Jesus for these words (8:32b). Jesus responded by sharply rebuking Peter in turn. This new teaching was crucial (8:33). Immediately after this event, Jesus taught that all of His true disciples must also take up their cross as part of following Him (8:34). At the transfiguration Jesus spoke again of resurrection from the dead and the disciples inquired with one another what this could mean (9:9-13). Soon after, Jesus spoke in the clearest of terms of His betrayal, death and resurrection, and the disciples still did not understand (9:31-32). It was clear that some of His followers understood His teaching or at least sensed that Jerusalem represented danger for Him, because they were afraid during their journey to the city (10:32). Jesus spoke again in even more detailed and clearer terms of His betrayal, humiliation, death and resurrection (10:33-34). James and John showed their total lack of understanding by only inquiring about their place of honor in the kingdom. Jesus responded by offering them the same suffering and death He would suffer. They glibly accepted (10:38-39). Later, Jesus taught them about the suffering that they would suffer in the final days (13:3-37).

Of course, in the passion week, the theme of Jesus’ suffering builds to a climax. His anointing with pure nard prefigured His burial (14:8) and the institution of the Lord’s table typified His death and the shedding of His blood (14:22-25). In the garden of Gethsemane, Mark provides a temporary window into the anguish of soul that accompanied Christ’s crucifixion (14:32-42). Possessing knowledge of what He would suffer, Christ desired to bypass the suffering that awaited Him.
 After being condemned as guilty, Jesus was beaten and mocked (15:16-20). Jesus was probably too weakened to carry His own cross, for Mark records that a passerby was pressed into service (15:21). Mark records that as He was crucified, all around were mocking Him (15:29-32). 

Jesus’ prophecies about His suffering climax in His cry. His was the supreme expression of human agony in the history of the world, for He of all men knew the sting of sin the deepest. “Eloi, Eloi, Lama Sabachthani… – my God, my God, why did you forsake me?” (15:34). Jesus’ cry climaxes the theme of His sufferings, but beyond Mark’s gospel, it is the climax of all the groans of all the ages finally reaching their zenith and finding in Him their answer. When He had cried a second time, He “breathed out (His last)” (15:37).

But the sufferings of Christ give way to joy when the angel tells the women that seek Him, “you are seeking Jesus the Nazarene, the one who has been crucified; He rise, He is not here; Behold the place where they laid Him!”(16:6).
But the theme of Jesus’ suffering points to yet another significant theme. Throughout the days leading up to His death, Jesus had taught the disciples about the coming events. They had shown a remarkable ability to not understand the patently obvious, because they assumed that what Jesus said could not be what He meant. It is interesting to trace the flow of Jesus’ teaching to the disciples during the days preceding His passion. His words become increasingly clearer as He added more detail, but none of His additional clarifications make any different on the disciples’ comprehension. They are almost impossibly blind to Jesus’ teaching. How can this be explained? Is it really possible that the disciples did not comprehend Jesus’ teaching after He was so explicit about His suffering? This question can only be answered in light of an additional theme Mark emphasizes – belief vs. unbelief.
Belief vs. Unbelief

This theme is evident first from Mark’s use of the word family. Mark uses pisteu,w and related words about the same number of times as Matthew and Luke in a gospel only 2/3 their length.
 These instances are further emphasized by their placement in the gospel at significant junctures. In addition, there are a number of instances where faith or unbelief is the point of the narrative without the actual words being used.

In discussing the litany of Jesus’ miracles one pericope in the section was left unconsidered. Having shown His power in every sphere, He continued to His own hometown (6:1-6) and the people responded with unbelief because of their familiarity. Mark records that Jesus “was [not] able to do not one miracle there, except having laid his hands on a few sick people, he healed (them). And He marveled because of their unbelief” (6:5-6a).

In another poignant illustration of unbelief, the Pharisees approached Jesus immediately after the feeding of the 4,000 and requested a sign (8:10-12). Jesus refused their foolish request. Soon after, the disciples misunderstood Jesus words and were concerned because they had no food. In one of the more ironic interchanges of the gospel, Jesus asked them if they remembered the feeding of the 5,000 and the number of baskets that remained. Likewise, he queried their memory of the same miracle with the 4,000 and the surplus food (8:13-21). With a biting rebuke, Jesus quoted Jer. 5:21 from God’s rebuke of Judah’s unbelief – “Do you have a hardened heart? Having eyes are you not seeing and ears are you not hearing, and are you not remembering?” (8:17-18). Both responses demonstrate that man’s fundamental problem is his unbelief, and that even when he is given clear proof, unbelief will still often prevail.

In another, similar episode, the disciples witnessed first-hand and even facilitated the miracle of feeding 5,000 people, but immediately after they saw Jesus walking on the water and when He entered their boat, the wind stopped. Mark records that they were completely astounded by this miracle “For they did not understand
 from the (incident of) the loaves, but their heart was having been hardened” (6:52). In Mark 4:35-41, the disciples encounter a powerful storm and chide Jesus for being asleep when they are about to perish. Jesus “rebuked the wind and said to the sea, quite, be muzzled. And the wind stopped, and it was very calm” (4:39). Jesus rebuked the disciples for not trusting Him, asking, “Why are you afraid? Are you not yet having faith?” (4:40) When the disciples were incapable of exorcising a demon because of their unbelief (9:19), Jesus worked the miracle, specifically in response to the man’s faith (9:23-24).
A number of examples of conspicuous faith are those that beseeched Christ for healing. The man whose son had a difficult demon laid even his unbelief at the altar of his faith with his prayer, “I am believing! Help my unbelief!” (9:24) 
 The woman with a hemorrhage demonstrated simple, child-like faith when she believed that if she could only touch the hem of Jesus’ garment, she would be healed (Mark 5:25-34).
 Jesus specifically connects the fact that she was healed together with her faith. Faith is also a focus in Mark 10:46-52 with the healing of blind Bartimaeus. When the man cries out for Jesus to have mercy on him, Jesus asked “what is it you are desiring (that) I should do for you?” The man bluntly and simply asked for his sight to be restored, and Jesus healed him with the explanation that “your faith has saved you.” 

Thus Mark presents a surprising pattern of belief and unbelief. The crowds are generally presented in a positive light and usually respond to Jesus with truly overwhelming acceptance. The only exception is when Jesus returns to His hometown (6:1-6). Similarly, Jesus own family thought that He had lost His senses (3:21). The religious leaders – those that had the greatest knowledge of the OT prophecies concerning the Messiah – were Jesus’ fiercest adversaries. And most unexpectedly, Mark presents Jesus’ own disciples as chronically unbelieving. Even as Jesus teaching to them becomes increasingly explicit, they continually fail to grasp His teaching and respond in almost remarkable unbelief. Thus, Mark illustrates that those with the most spiritual privilege and the greatest amount of knowledge responded most often in unbelief. Meanwhile, Mark is filled with accounts of remarkable faith – but all from unexpected sources. The contrast is palpable. Mark records the response of every group of people to Jesus, and demonstrates that this response is almost without exception, the response that would be unexpected.

Thus Mark attains a dramatic emphasis on belief and unbelief throughout his gospel. Though faith is a significant subject in all of the gospels, Mark brings it to the dramatic foreground in this contrast. This may even point to a possible explanation for Mark’s abrupt ending. Those expected to believe have failed to do so; those least expected to believe have done so remarkably. Christ has continually taught the disciples of about His coming death and resurrection, but they seem incapable of understanding. And then all the events happen. Everything Christ told them comes about in perfect detail. Will they believe? Will the reader believe?

A Lacuna?

One major theme of Mark seems to be missing. In many recent evaluations of the gospels, Mark is said to distinctively present Jesus as the servant. Specifically, this is maintained as an identification with the Isaianic servant of Yahweh. Is this a significant theme in the book, and how should it be integrated with the other themes?

There can be little question that Mark contains teaching on Jesus as servant. Chester Lehman sees at least eight allusions to the servant songs in the gospel of Mark.
 Mark 10:45 is an often quoted support for the theme – “For even the Son of man did not come to be ministered (to), but to minister and to give His life a ransom in behalf of many.” In addition, Mark’s style has a particular emphasis on action, 
 showing Jesus hurriedly ministering to the multitudes to the point that His own needs go unmet. Finally, Mark often references Jesus teaching and refers to Him as “teacher” more often than the other gospels, but records very little of His teaching. This is in keeping with the role of a servant.

Though this list incorporates a number of different types of evidence, the strength of the individual lines of evidence is somewhat lacking. First, there is something of an equivocation on the meaning of “servant.” The Isaianic servant is one a significant concept that appears in Mark, incorporating a number of tightly related ideas. The concept of a servant as a household slave seems to be a slightly different idea. The servant in Isaiah is Yahweh’s servant, a reference that emphasizes His full and unquestioning obedience to Yahweh’s sovereignty. To be sure, humility and service of all men is not an unconnected idea to the Isaianic servant, but this is a subsidiary component and not the central concept in Isaiah. When this is cited as support for Jesus as servant in Mark, the idea being supported is slightly different. Here, the emphasis is on Jesus’ humility and willingness to humbly help those in need. When these two are not carefully distinguished, it can seem that they overlap enough that the Isaianic references stand as support for the Markan theme, but on closer analysis, these are actually different ideas.

Concerning Mark 10:45, this passage does explicitly support the servant concept. What is significant is that this is the only passage in Mark that does. Other than ancillary references in parables or as part of the narrative account,
 the only other passages that even mention servants are when Christ enjoins the disciples to humbly serve (Mark 9:35; 10:43). There are no other explicit statements concerning Christ as servant in the book of Mark. This is not insignificant. Though not impossible, it seems unlikely that the central theme of a book would include only one explicit reference. Furthermore, Matthew 20:28 also records the same teaching as Mark 10:45. Continuing this line of evidence, the other gospels actually seem to support the servant theme more strongly than Mark. A simple search for dou,loj, dia,konoj and their lexical cognates reveals that Mark uses these words the least often of the gospels.
 The other gospels and especially the synoptics include a number of parables that teach the need for Jesus’ followers to be servants. Luke 7:8 records the centurion’s faith in recognizing that Jesus was also placed under authority, but Mark omits the incident. Most significantly, John includes the single clearest picture of Jesus as servant with his account of Jesus washing the disciples feet (John 13:1-20), but none of the synoptics, including Mark, record the incident.

The fact that Mark omits much of Jesus’ teaching is not surprising. Mark is the most abbreviated of the gospels, and it is only natural that extended sections of His teaching cannot be included. Furthermore, the fact that Mark refers to Jesus as teacher without recording significant teaching content is hard to connect to the theme of servant. While it may be possible to integrate the two, this observation could be integrated with a number of other themes. In short, the question is whether the reader would naturally and objectively recognize an emphasis on Jesus as servant based simply on Mark’s omission of His teaching content?

This issue is closely related to the question concerning Mark’s writing style. The gospel of Mark is a gospel of action. Why does the author choose verbs that emphasis Jesus’ action and view that action in vivid terms if not to point out Jesus’ role as servant? This argument is likely the strongest in favor of the servant motif in Mark, since it does seem to point to Jesus in action. But the reader must ask if this is not a more general idea than the servant motif. The servant concept includes action, but it also involves a number of other, very specific components. In other words, to say that the gospel emphasizes Jesus in action is a far cry from saying that the gospel presents Jesus as a servant. Mark could have chosen to picture Jesus this way for a number of other reasons – most conspicuously in correlation with the theme of belief or unbelief in Jesus’ person.
 Mark displays people’s unbelief all the more poignantly by juxtaposing it with incontrovertible miracles so that the intransigent refusal of the people is exposed. The content of their unbelief is not his focus as much as the total lack of legitimate excuses for it since they had seen clear proof of His identity and power.
 Finally, it must be asked whether writing style is a sufficient indicator for the central theme of a book. Style is part of communication, but the greatest burden for meaning is borne by the informational content of the words communicated rather than the style alone. It should be recognized that writing style is part of the total presentation of a book but performs a subsidiary role and is simply part of the author’s means of communicating clearly and powerfully. It is a recognized fact that Mark is one of the most colorful, dramatic of the evangelists and that his gospel has the flavor of an oral story. It is impossible to suppose that every account written with this kind of communicative style must have servanthood as its central theme.

In summary, support is lacking for the supposition that Mark’s central theme is Jesus as servant.
 Though Mark’s deemphasis of Jesus’ teaching content and use of vivid and dramatic language places the focus on Jesus’ actions, this is insufficient proof for Jesus as servant. Without explicit emphasis on the servant motif in the informational content of the book, style alone cannot specify or emphasize this enough for it to be a major theme nor the central theme of the book.
 If this is the case, the supposition that Jesus as a servant is the theme of Mark is a part of the history of interpretational tradition rather than the clearly demonstrable theme of the gospel of Mark.

Conclusion

This study has summarized the emphasis of the book of Mark under three major headings: Jesus person, His suffering, and belief vs. unbelief. The subject of Jesus’ person was further subdivided into His power and His identity. This study also concluded that the theme of Jesus as servant is difficult to support with the biblical data in Mark. If this is an accurate surmisal of the themes, they should naturally fit together and mutually support one another. Can these themes be correlated?


The subject of Jesus’ identity and power seems to be an odd fit with the subject of His suffering. Of course, the themes are primarily expounded in separate parts of the book so that to some degree they develop separately. But it seems difficult to connect the two. The NT epistles often place these in juxtaposition (such as in Philip 2:5-11), but even this is an illustration of the inherent tension in the two concepts, since this connection is often intentionally paradoxical. Mark neither answers the paradox nor intentionally draws it to the fore, leaving two clear themes that appear difficult to relate with one another.

Can either be connected with the theme of belief vs. unbelief? Clearly, the subject of Jesus’ person shares the closest relationship with this theme, since His power and His identity are two of the major issues that are being accepted or rejected. What are the other questions to which belief vs. unbelief relate? In the second half of the book, one of the primary expositions of this theme is in the disciples unbelief concerning Jesus’ suffering. Thus, the other major theme of Mark integrates very naturally with belief vs. unbelief. This, then, is the solution to the difficulty of connecting Jesus’ person with His suffering. Both are the objects the third theme which incorporates them together. Individuals must believe in Jesus’ person – His identity and His power. Individuals must also believe in His suffering. Their belief or unbelief in these facts dictates their relationship with Him.

Mark presents a dramatic and vivid account of the ministry of Jesus Christ. Through the actions of His ministry, Mark presents His power and His identity. As Jesus begins to increasingly focus in the second half of the book on training the disciples, Mark presents Jesus’ suffering. Throughout the entire book and incorporating all of these themes, Mark records people’s responses to everything Jesus did and taught. As he shows their faith and unbelief in the identity and suffering of Jesus, the Messiah, the Son of God,
 Mark challenges all readers concerning their own response to the truth about Jesus Christ. Will the readers respond to these realities with belief or with unbelief?
Appendix A: Introductory information on Mark

	Date
	Author
	Provenance
	Recipients

	60-70
	John Mark, under the influence of Peter
	Rome or the peninsula of Italy
	Most specifically, Gentile recipients in Rome or the peninsula of Italy, but broadly, the church at large

	Occasion
	Theme
	Structure
	Message

	Nothing known, except possibly persecuted Roman believers
	Faith and unbelief in the identity and suffering of Jesus, the Messiah, the Son of God.
	(1) The identity of Jesus (1:1-8:30)

(2) The sufferings of Jesus (8:31-16:20).
	Those with the most spiritual privilege can respond with the greatest unbelief.


Appendix B: Translation and Exegesis of Mark

A. Chapter 1

1. (The) beginning
 of the gospel of Jesus Christ
 – [(the) Son of God.]

2. Just as
 it has been written in Isaiah the prophet: Behold, I am sending my messenger before your face, who will prepare your way;

3. A voice of one crying in the wilderness; prepare the way of (the) Lord, be making his ways straight.

4. John the one baptizing was in the wilderness and preaching a baptism of repentance for the purpose of
 forgiveness of sins.

5. And the whole land of Judea and all Jerusalem was going out to him, and they were being baptized by him in the river Jordan, confessing
 their sins.
6. And John was having been dressed in camel hairs and a leather belt around his waist and eating locusts and wild honey.
7. And he preached, saying, one stronger
 than me is coming after
 me, whom I am not worthy, having stooped, to loose the strap of his sandals.
8. I baptized you with water, but He will baptize you with (the) Holy Spirit.
9. And it happened in those days, (that) Jesus came from Nazareth of Galilee and was baptized in the Jordan by John.

10. And immediately, coming up from the water, he saw the heavens being opened and the Spirit as a dove coming down on Him.

11. And a voice came from the heavens; You are my beloved son, in whom I take delight.

12. And immediately, the Spirit is driving him out into the wilderness.

13. And He was in the wilderness 40 days, being tempted by Satan and he was with the beasts and the angels were ministering to Him.

14. But after John was arrested, Jesus came into Galilee, preaching the gospel of God.

15. And saying that the time has been fulfilled and the kingdom of God has drawn near; be repenting and believing in the gospel.

16. And going beside the sea of Galilee, He saw Simon and Andrew, the brother of Simon, casting a net in the sea, for they were fishermen.

17. And Jesus said to them, come after me, and I will make you to be fishers of men.

18. And immediately, having left their nets, they followed him.

19. And having gone a little (further), He saw James, the (son) of Zebedee and John his brother and they (were)
 in the boat mending their nets.

20. And immediately, He called them. And having left their father Zebedee in the boat with the hired hands, they went after Him.

21. And they are going into Capernaum, and immediately on the Sabbath, having gone into the synagogue, He was teaching.

22. And they were being amazed at his teaching, for he was teaching them as having authority
 and not as the scribes.

23. And immediately, a man was in their synagogue in an unclean spirit and he cried out

24. saying: “what to me and to you
 Jesus of Nazareth? Did you come to destroy us? I am knowing you – who you are – the Holy One of God!”

25. And Jesus rebuked Him, saying, be quiet and go out from him.

26. And having thrown him into convulsions and having cried out with a great voice, the unclean spirit came out from him.

27. And they were all
 amazed, with the result that they debated with each other, saying, what is this? A new teaching according to authority? And He is commanding the unclean Spirits and they are obeying Him?

28. And immediately the news of Him went out everywhere into (the) whole region of Galilee.

29. And immediately, having come out from the synagogue, he came into the house of Simon and Andrew with James and John.

30. But the mother-in-law of Simon was lying, having a fever, and immediately they are speaking to him concerning her.

31. And having come to her, he raised
 her, taking her hand. And the fever left her and she served them.

32. But evening having come, when the sun (had) set,
 they were bringing to him all the ones being ill and the ones being demon-possessed.

33. And the whole city was gathered to the door.

34. and He healed many being ill with many kinds of diseases and He cast out many demons and was not permitting the demons to be speaking, because they knew him.

35. And in the morning, when it was quite dark, having arisen, Jesus went out and went away into a deserted place and there he was praying.

36. And Simon and the ones with him searched (for) Him.

37. And they found him and are saying to him that all men are seeking you.

38. And He is saying to them, let us go elsewhere into the adjacent
 towns, in order that also there I should preach;
 for I came out for this purpose.

39. And he came, preaching in their synagogues in the whole (region of) Galilee and casting out the demons.

40. And a leper is coming to him, begging Him and falling on his knees and saying to him that if you should will, you are able
 to cleanse me.

41. and having been moved with compassion, having stretched out His hand He touched Him and is saying to him, I am willing – be cleansed.

42. And immediately, the leprosy went away from him, and he was cleansed.

43. And having warned him sternly
, immediately He sent him out.

44. And He is saying to him, see to it
 that you should say nothing to noone, but go, show yourself to the priest and offer concerning your cleansing, what Moses commanded, for a witness to them.

45. But having gone out, he began to be preaching much, and to be spreading around the news, with the result that He was no longer able to publicly enter into a city, but He was outside in a deserted place; and they were coming to Him from everywhere.

B. Chapter 2
1. And having gone again into Capernaum after days, it was heard that He is in (the) house.

2. And many were gathered with the result that there was no longer room
, not even before the door, and he was speaking the word to them.

3. And they came, bearing to him a paralytic, carried by four men.

4. And not being able to bring (the paralytic) to him, through the crowd, they unroofed the roof where He was, and having dug (it) out, they let down the pallet where the paralytic was lying down.

5. And Jesus, seeing their faith, is saying to the paralytic, child, your sins are forgiven.

6. But certain of the scribes were sitting there and reasoning in their hearts:

7. Why is this man speaking thus? He is blaspheming; who is able to be forgiving sins except one – God!

8. And immediately, Jesus, knowing in his spirit that thus they are reasoning in themselves, he is saying to them; Why are you reasoning (about) these things in your hearts?

9. What is easier – to say to the paralytic, your sins are forgiven, or to say, rise and take your pallet and be walking?

10. But in order that you should know that the Son of man is having authority to be forgiving sins on the earth – He is saying to the paralytic:

11. I am saying to you – arise, take your pallet and go into your house.

12. And he arose and immediately, taking his pallet, he went out before all, so that all were being amazed and glorifying God, saying that we never saw such a thing.

13. And again, He went out beside the sea, and all the crowd was coming to Him and He taught them.

14. And passing by, he saw Levi, the son of Alphaeus, sitting in the tax booth, and he is saying to him, be following me. And having arisen, he followed Him.

15. And it was (that) He was reclining in his house, and many tax collectors and sinners were reclining together with Jesus and His disciples; for they were many and they were following Him.

16. And the scribes of the Pharisees, having seen that He is eating with sinners and tax collectors, were saying to His disciples; why (is it) that
 He is eating with tax collectors and sinners.

17. And Jesus, having heard, is saying to them that the strong ones are not having need of a physician, but the ones that are ill. I did not come to call righteous ones but sinners.

18. John’s disciples and the Pharisees were fasting and they are coming and are speaking to Him; On what account are the disciples of John and the disciples of the Pharisees fasting, but your disciples are not fasting?

19. And Jesus said to them, the attendants of the bridegroom are not able (-) while the bridegroom is with them to be fasting; as much time as they are having the bridegroom with them, they are not able to be fasting.

20. But days will come when the bridegroom should be taken away from them, and then they will fast in that day.

21. No one is sewing an unshrunken patch on an old garment, but if not, the patch is pulling away from it – the new from the old and a worse tear happens.

22. And no one is putting new wine into old wineskins; but if not, the wine will burst
 the wine skins and the wine is ruined as well as
 the wineskins 

23. And it happened on that Sabbath, (that He was) walking through the wheat fields, and His disciples began to go (along the) way, plucking the heads of wheat.

24. And the Pharisees were saying to Him, behold, why are they doing what is not lawful on the Sabbath?

25. And is saying to them, did you never read what David did when he had need and he hungered and the ones with him?

26. How he came into the house of God during (the time of ) Abiathar, high priest, and he ate the loaves of the offering, which is not lawful to eat except for the priests, and he gave also to the ones being with him?

27. And He was saying to them, the Sabbath is because of the man, and not the man because of the Sabbath.

28. Therefore, the Son of man
 is Lord even of the Sabbath.

C. Chapter 3
1. And he entered again into the synagogue. And a man was there with his hand having been withered.
2. And they were watching Him (to see) if on the Sabbath He will heal him, in order that they should accuse Him.
3. And He is saying to the man having the withered hand,
 come up to the middle.
4. And He is saying to them: is it lawful on the Sabbath to do good or to do evil, to save a life or to kill? But they were being quiet.
5. And looking around (at) them with anger, being grieved at the hardness of their heart,
 He is saying to the man, stretch out the hand. And he stretched it out
 and his hand was restored.
6. And the Pharisees, having gone out, immediately were forming a plan
 against Him, in order that they should destroy Him.
7. And Jesus, with His disciples, returned to the sea, and a great multitude from Galilee followed and from Judea,
8. and from Jerusalem and from Idumea, and beyond the Jordan and [the region] around Tyre and Sidon, a great multitude – hearing how much He is doing, they came to Him.
9. And He said to His disciples that a boat should stand ready
 for Him because of the crowd, in order that they should not press upon Him.

10. For He healed many people, with the result that as many were having afflictions were pressing on Him in order that they should touch Him. 
11. and the unclean spirits, whenever they were seeing Him, were falling down before Him and were crying out, saying that you are the Son of God!
12. And He strictly
 warned
 them that they should not make Him plain.

13. And He is going up into the mountain and calling to (Him) whom He wanted, and they came
 to Him.
14. And He made twelve [whom He named apostles],
 in order that they should be with Him and in order that He should send them to be preaching.
15. And to be having authority to be casting out the demons;
16. And He made the twelve – Simon, (upon whom) He placed the name Peter, 
17. and James the son of Zebedee and John, the brother of James, and He place on them (the) name, Boanerges, which is “Sons of thunder,”
18. And Andrew and Phillip and Bartholomew and Matthew and Thomas and James the son of Alphaeus, and Thaddaeus, and Simon the Zealot, 
19. and Judas Iscariot, who also betrayed Him.
20. And He came home,
 and the crowd is coming together again, with the result (that) they are not even able to eat food.
21. And His own people
 having heard, they went out to take hold of Him, for they were that saying that He lost His mind.
22. And the scribes having come down from Jerusalem were saying that He is having Beelzebub, and that by the ruler of the demons He is casting out the demons.
23. And getting their attention
 He was saying to them; How is Satan able to be casting out Satan?
24. And if a kingdom against itself should be divided, not able (-) to stand – that kingdom!
25. And if a house against itself should be divided, that house will not be able
 to stand.
26. And if Satan has rebelled against himself and was divided, he is not able (-) to stand, but is finished.

27. But no one is able,
 having come into the house of the strong man, to plunder his property, except first he should bind the strong man, and then (he is able) to plunder his house.

28. Truly, I am saying to you, that all will be forgiven to the sons of men – sins and blasphemies, whatever they should blaspheme;
29. But whoever should blaspheme against the Holy Spirit, is not having forgiveness into eternity, but is guilty of an eternal sin.
30. (Because they were saying, He is having an unclean Spirit.)
31. And his mother is coming and his brothers, and standing outside they sent to Him, calling Him.
32. And a crowd was sitting around Him, and they are saying to Him – look, your mother and your brothers [and your sisters]
 outside, are seeking you.
33. And answering
 them, He is saying, who is my mother and my brothers?
34. And having looked around at the ones around Him being seated in a circle,
 He is saying, look – my mother and my brothers.
35. For whoever should do the will of God,
 this one is my brother and sister and mother.

D. Chapter 4
1. And again, he began to be teaching beside the sea. And a very great crowd gathered together with Him, with the result that he boarded into a boat in the sea to be sitting, and the whole crowd was by
 the sea on the land.

2. And He was teaching them in many parables and was saying to them in His teaching;

3. Be hearing (this). Behold, a sower went out to sow.

4. And it happened while (he was) sowing, (some) which (he sowed)
 fell beside the road, and the birds came and devoured
 it.

5. And other fell on the rocky ground, where it is not having much soil, and immediately it sprang up because of not having depth of soil;

6. And when the sun rose, it was burned and also because of not having root, it was dried up.

7. And other fell into the thorns, and the thorns rose up and choked it and it did not give fruit.

8. And others fell into the good soil and it was giving fruit, coming up and growing and bearing one thirty-fold and one sixty-fold and one a hundred-fold.

9. And he was saying: Who(ever) is having ears to be hearing, let him be hearing.

10. And when he was by himself,
 the ones around Him with the twelve were asking him (about) the parables.

11. And he was saying to them: to you the mystery of the kingdom of God has been given; but to these outside, all things are in parables,

12. in order that seeing, they should see and not perceive
 and hearing, they should hear and not understand, otherwise they might return and it should be forgiven to them.

13. And He is saying to them, are you not knowing this parable? and how will you know any
 parables?

14. the one sowing is sowing the word.

15. But these are the ones beside the road: where the word is being sowed and when they are hearing, immediately Satan is coming and is taking the word that has been sown in them.

16. And these are the ones on the rocky ground being sown, the ones who when they are hearing the word immediately with joy they are receiving it,

17. and they are not having root in them but are temporary – then happens tribulation or persecution through the word, immediately they are being offended.

18. And others are the ones in the thorny ground being sown; these are the ones hearing the word,

19. And the worries of the time and the deceitfulness of riches and the desires for other things entering in are choking the word and it is unfruitful.

20. And these are the ones on the good soil having been sown, whichever ones are hearing the word and accepting
 (it) and bearing fruit – one thirty-fold and one sixty-fold and one a hundred-fold.

21. And he was saying to them, the lamp is not brought
 in order that under the basket it should be placed or under the bed, is it?
 Is it not (brought) in order that it should be placed on the lampstand?

22. For nothing is hidden except in order that it should be manifested, nor is secret but in order that it should come into light.

23. if someone is having ears to be hearing, let him be hearing.

24. And He was saying to them, Be careful
 what you hear. By which measure you are measuring, it will be measured to you and (more) will be added to you.

25. For who(ever) is having, it will be given to him; and who is not having, also what he is having will be taken away from him.

26. And He was saying, the kingdom of God is like this
 – like a man (who) should cast the seed on the soil.

27. And he should sleep and get up at night and day, and the seed should sprout and grow – how? He
 does not know.

28. The soil is bearing fruit by itself
, first blade, then a head of grain, then full grain in the head of grain.

29. But when the fruit allows,
 immediately he is sending (for) the reapers,
 because the harvest has come.

30. And He was saying, how will we compare the kingdom of God or by what parable will we present it?

31. (It is) like a seed of a mustard plant, which whenever it should be sown in the earth, is smaller than all the seeds that are on the earth,

32. and whenever it should be sown, it is coming up and is becoming greater than all the garden plants and is making great branches, with the result that the birds of the heaven are being able to be nesting under its shade.

33. and with many such parables he was speaking the word to them as they were able to be hearing;

34. But apart from a parable He was not speaking to them, but privately to His own disciples He was explaining all things.

35. And He is saying to them in that day it, evening having happened, Let us cross over to the opposite side.

36. And having left the crowd, they were taking Him along as He was in the boat, and other boats were with Him.

37. And there was a great storm of wind and the waves were breaking over the boat, so that already the boat was being filled.

38. And He was in the stern, on a pillow sleeping.
 And they are waking Him and they are saying to Him, teacher, is it not a concern to you that we are perishing?

39. And having awakened,
 He rebuked the wind and said to the sea, quiet,
 be muzzled.
 And the wind stopped, and it was very calm.

40. And He said to them, Why are you afraid? Are you not yet having faith?

41. And they feared a great fear and were saying to one another; who then is this, that even the wind and the sea are obeying
 Him?

E. Chapter 5
1. And they came into the other side of the sea into the country of the Gerasenes.

2. And when He came out from the boat, immediately a man in an unclean spirit met Him from the tombs,

3. who was having his dwelling in the tombs, and not even with a chain was anyone being able to bind him

4. because many times with shackles and chains (he) had been bound and the chains had been torn apart by him and the shackles had been smashed and no one was being able to subdue him.

5. And through all the night and day in the tombs and in the mountains he was crying out and lacerating
 himself with stones.

6. And seeing Jesus from a distance, he ran and prostrated himself
 before Him.

7. And shouting
 with a loud voice, he is saying, what is it to me and to you,
 Jesus, Son of the most high God? I am adjuring
 you by God, do not torture me.

8. For he was saying to Him, come out, unclean spirit, from the man.

9. And He was asking him, what (is) your name? And he is saying to Him; Legion
 (is) my name, because we are many (spirits).

10. And He is begging him greatly in order that he should not send them out of the country.

11. But there was there near the mountain, a great herd of swine, feeding.

12. And they begging Him saying, send us into the swine in order that we may enter them.

13. And he permitted them. And having come out of the unclean spirits, they entered into the pigs, and the herd rushed down the precipice into the sea, about two thousand, and they were drowning
 in the sea.

14. And the ones feeding them fled and reported in the city and in the fields; and they came to see what was the happening.

15. And they are coming to Jesus and are seeing the man being demon possessed, sitting, having been clothed and in a right mind – the one who had had the legion, and they feared.

16. And the ones who saw, explained to them how it happened to the one being demon possessed and concerning the pigs.

17. And they began to beg him to leave from their region.

18. And when he was getting into the boat, the man that had been demon possessed begged Him in order that he should be with Him.

19. And they did not let him, but He is saying to him; Go to your house to your (people) and report to them as much as your Lord has done and showed mercy to you.

20. And he departed and began to be preaching in Decapolis as much as Jesus did for him, and all were marveling.

21. And when Jesus had crossed over in the boat again to the opposite side, a crowd was gathered together around him, and He stayed by the sea.

22. And one of the leaders of the synagogue, by (the) name (of) Jairus, was coming, and having seen him, he is falling before His feet

23. And He is begging
 Him greatly
, saying that my daughter has reached her end
 – (please) in order that coming you should lay your hands on her in order that she should be saved and live.

24. And he departed with him. And a large crowd was following him and crowding around Him.

25. And a woman being in a hemorrhage of blood twelve years

26. And having suffered greatly from many doctors and having spent all of her possessions and having been benefited nothing but only having come to a worse (condition),

27. having heard concerning Jesus, having come in the crowd from behind, she touched his garment

28. For she was saying that if I should touch even his garments, I will be healed.

29. And immediately the fountain of her blood was dried up and she knew in her body that she had been healed from her affliction.

30. And immediately Jesus, having perceived in Himself the power from Him having gone out
, having turned around in the crowd, He was saying, who touched my garments?

31. And His disciples were saying to Him, you are seeing the crowd pressing together on you and you are saying, who touched me?

32. And He was looking around to see the one (fem.) who did this thing.

33. But the woman feared, and trembling, knowing what had happened to her, she came and fell down before Him and she told Him all the truth.

34. And He said to her, daughter, your faith has saved you; go in peace and be healthy from your affliction.

35. When He was yet speaking, they are coming from the (house) of the leader of the synagogue saying that your daughter died; why still trouble the teacher?

36. But Jesus, having overheard
 the word being spoken is saying to the leader of the synagogue, do not be fearing; only be believing.

37. And He did not permit anyone to come with Him except Peter and James and John, James’ brother.

38. And they came into the house of the leader of the synagogue and He is seeing a commotion and (people) weeping and much wailing.

39. And having come into the house of the leader of the synagogue, He is saying to them; Why are you being disturbed and weeping? The child is not dead but is sleeping. 

40. And they were laughing at Him. But He, having cast out all (of them), is taking the father of the child and the mother and the ones with Him
 and is going in where the child was.

41. And having taken the hand of the child He is saying to her, “Talitha cum” which is being interpreted, daughter, I am saying to you, be arising.

42. And immediately, the girl arose and is walking; for she was twelve years (old). And immediately, they were amazed with a great amazement.

43. And He ordered
 them much that no should know
 this, and He said to give to her (something) to eat.

F. Chapter 6
1. And He went out from there and He is coming into His homeland and His disciples are following Him.

2. And when the Sabbath came, He began to be teaching in the synagogue and many hearing, were marveling, saying, from where did this man (get) these things, and what is the wisdom given to Him, and such powerful miracles are done through his hands?

3. Is this not the carpenter, the son of Mary and brother of James and Joses and Judas and Simon? And are not his sisters here with us? and they were being offended at Him.

4. And Jesus was saying to them that a prophet is not dishonored
 except in his own homeland and among his relatives and in his house.

5. And He was [not] able to do not one miracle there, except having laid his hands on a few sick people, he healed (them).

6. And He marveled because of their unbelief. And He was going around the villages in a circle, teaching.

7. And He is calling to Him
 the twelve and he was beginning to be sending them, two by two and He was giving to them authority over the unclean spirits,

8. And He commanded them in order they should take nothing in (the) way except only a staff – not bread, not a bag, not money in their belt
.

9. but putting on sandals, and do not put on two shirts.

10. And He was saying to them, wherever you should enter into (a) house, there remain until you should go out from there.

11. And whatever place should not receive you or should not hear you, going out from there, shake off the dust under your feat in a testimony again them.

12. And having gone out, they preached that they should repent,

13. And they were casting out many demons and anointing with oil many sick people and were healing.

14. And Herod, the king heard, for His name became well-known and they
 were saying that John the one baptizing had been raised from (the) dead ones and because of this,
 the powers
 are working in Him.

15. But others were saying that he is Elijah; but others were saying that (he is) a prophet like one of the prophets.

16. But Herod, having heard, was saying, John, whom I beheaded – this man was raised.

17. For Herod himself having sent, took possession of John and bound him in prison because Herodias, the wife of Phillip his brother, because he married her.

18. For John was saying to Herod that it is not lawful for you to be having the wife of your brother.

19. But Herodias was having a grudge against him and she was desiring to kill him, and was not able (–).

20. For Herod was fearing John, knowing him (to be) a righteous and holy man and he was preserving him and hearing him often he was perplexed and with pleasure he heard him.

21. And a strategic day came when Herod on his birthday made a supper for his nobles and commanders and the aristocracy of Galilee,

22. And when the daughter of Herodias herself
 had come in and danced,
 it pleased Herod and the ones eating together (with him). The king said to the girl, Ask me whatever you should want, and I will give to you.

23. And he swore to her repeatedly,
 whatever you should ask me I will give to you until half of my kingdom.

24. And having gone out, she said to her mother, what will I ask? And she said, the head of John the one baptizing.

25. And having gone in immediately with haste to the king she asked, saying, I am desiring that at once
 you should give to me on a platter the head of John the Baptist.

26. And having become very sorrowful, the king, because of the oath and the ones reclining (with him) was not willing to refuse her.

27. And immediately, having sent an executioner
, the king commanded to fetch his head and departing, he beheaded him in the prison.

28. And he brought his head on a platter and gave it to the girl and the girl gave it to her mother.

29. And when his disciples had heard, they came and took his body and buried it in a tomb.

30. And the apostles gathered together with Jesus and reported to him all whatever they did and whatever they taught.

31. And He is saying to them, You yourselves come by yourselves into a deserted place and rest a little. For the ones coming and going were many and (they did not have) even a time to eat.

32. And they went away in a boat into a deserted place by themselves.

33. And they saw them going and many recognized (them) and ran there together by foot from all the cities and arrived before them.

34. And having come out, he saw a great crowd and had compassion on them, because they were as sheep, not having a shepherd, and he began to be teaching them many things.

35. And it already having become a late hour, His disciples having come to Him were saying that the place is desolate and (the) hour is already late

36. Send them away in order that having gone away into the surrounding countryside and villages they should buy for themselves something (and) they should eat.

37. But answering
 He said to them, You give them (something) to eat. And they are saying to Him, having departed, should we with two hundred denarii (worth of) bread and will give to them to eat?

38. But He is saying to them, How many loaves are you having? Go (-), look. And having come to know, they are saying, five and two fishes.

39. And He commanded them to all sit down group by group on the green grass.

40. And they sat down (like) garden plots
 according to hundreds and according to fifties.

41. And having taken the five loaves and two fishes and having looked up into [the] heaven, He blessed and broke the loaves and was giving to His disciples in order that they should set before them and He divided the two fishes with all.

42. And all ate and were satisfied,

43. And they took up (the) fragments – (the) fullness of twelve baskets and from the fishes.

44. And the ones who ate [the loaves] were five thousand men.

45. And immediately, He compelled His disciples to embark in the boat and to go ahead (of Him) to the opposite side to Bethsaida until He is dismissing the crowd.

46. And having said good-bye to them, He left to the mountain to pray.

47. And (when) evening came, the boat was in (the) middle of the sea and He (was) alone on the land.

48. And having seen them straining in their rowing, for the wind was against them, about (the) fourth watch of the night He is coming to them, walking on the sea and He was ready
 to pass by them.

49. But having seen Him walking on the sea, they thought that it is a ghost and cried out.

50. For they all saw Him and were terrified. But immediately He spoke with them and is saying to them, take courage; it is I; do not be fearing.

51. And He got into the boat with them and the wind stopped and they were utterly astounded [abundantly
] within themselves.

52. For they did not understand
 from the (incident of) the loaves, but their heart was having been hardened.

53. And having crossed over to the land, they came into Gennesaret and were moored.

54. And (when) they came out from the boat, (the people) immediately having recognized Him,

55. ran about that whole country and began to be carrying around on the pallets, the ones being ill where(ever) they were hearing that He is.

56. And wherever He is entering into villages or into cities or into (the) countrysides, (or) in the market places, they laid the ones being sick and were begging Him that even if the hem of His garment they should touch; and as many as were touching it were being restored.

G. Chapter 7
1. And the Pharisees and certain of the scribes are gather together, having come from Jerusalem.

2. And having seen certain of His disciples that with unclean hands, that is with unwashed, they are eating their bread
 –

3. for the Pharisees and all the Jews are not eating except to (the) fist they should wash their hands, holding fast
 the traditions of the elders,

4. And (coming) from (the) marketplace, except they should baptize themselves, they are not eating, and many other things are (there) which they received to be holding fast – baptisms of cops and pitches and copper pots [and pallets] –

5. And the Pharisees and the scribes are asking
 Him, on what account are your disciples not walking according the tradition of the elders, but with impure
 hands they are eating their bread?

6. But He said to them, well, Isaiah prophesied concerning you hypocrites, as it has been written that this people with their lips are honoring me, but their heart is distant, far away from me.

7. But vainly they are worshipping me, teaching (as) teachings
 the commandments of men.

8. Having left the commandment of God, they are holding fast the traditions of [the] men.

9. And He was saying to them, well you are nullifying
 the commandment of God in order that your tradition you should maintain.

10. For Moses said, be honoring your father and your mother, and the one speaking evil of father or mother, let him be dying (the) death.

11. But you are saying, if a man should say to his father or to his mother, Corban, (which is “gift”
), whatever you should be benefited from me,

12. no longer are you permitting him to do anything for his father or his mother,

13. nullifying the word of God by your tradition which you handed down; and many similar such things are you doing.

14. And having called again to Him the crowd, He was saying to them, All (of you) hear me and understand.

15. Nothing is from outside the man coming into him which is able to defile him, but the things from the man going out are the things defiling the man.

16. [if someone is having ears to be hearing, let him be hearing.]

17. And when He came into (the) house from the crowd, His disciples were asking him (about) the parable.

18. And He is saying to them, are you also so without understanding? Are you not perceiving that all entering into the man is not able to defile him.

19. Because it is not going into him, into the heart, but into the stomach and it is going out into the latrine, (And in saying this, Christ was) cleansing
 all foods.

20. But He was saying that the thing coming out of the man, this is defiling the man.

21. For from within, from the heart of [the] men, the evil thoughts are coming out – fornication, thefts, murders,

22. adulteries, covetings, evilnesses, deceit, sensuality, an evil eye,
 blasphemy, pride, foolishness;

23. All these evil things are from inside coming out and are defiling the man.

24. But having arisen from there, He went out into the mountain of Tyre.
 And having gone into a house, he wanted noone to know and He was not able to be hidden.

25. But immediately, a woman having heard about Him, whose little daughter was having an unclean spirit, having come, fell before His feet;

26. But the woman was a Greek, Syrophonecian by race; And she asked him in order that demon He should cast out from her daughter.

27. And He was saying to her, Let the children be fed first, for it is not good to take the bred of the children and to cast to the little dogs.

28. But she answered and is saying to Him, Lord, even the dogs under the table are eating from the small crumbs of the children.

29. And He said to her, because of this word, go, the demon has come out from your daughter.

30. And having departed to her house, she found the child having been cast on the bed and the demon having gone out.

31. And again, having gone out from the regions of Tyre, He came through Sidon into the sea of Galilee in (the) middle of the regions of Decapolis.

32. And they are bringing to him a deaf and mute man and they are begging Him in order that He should place his hand on him. 

33. And taking him away
 from the crowd by himself, He put His fingers into his ears and having spit, he touched his tongue.

34. And having looked up into heaven, having groaned, He is also saying to him, Ephphatha, which is “be opened up.”

35. And [immediately],
 his hearing
 was opened, and the bond of his tongue was loosed and He was speaking correctly.

36. And He commanded them
 that they should speak to no one. But as much as He was ordering them, they proclaimed even more.

37. And they were being completed amazed, saying, He has done all things well, and the deaf ones He is making to be hearing the unspeaking ones to be speaking!

H. Chapter 8
1. In those days, when there was again a great crowd and they are not having something (that) they should eat, calling to Him the disciples He is saying to them.

2. I am having compassion on the crowd, because already three days they are remaining with me and are not having something (that) they should eat.

3. And if I should send them away
 hungry to their home, they will become weary in the way; and some of them have come from far away.

4. And His disciples answered Him that from where will someone be able to supply bread here in a wilderness?

5. And He was asking them, how many loaves are you having? But they said, seven.

6. And He is ordering the crowd to sit down on the ground; And having taken the seven loaves, having given thanks, He broke (it) and was giving to His disciples in order that they should be serving and they served the crowd.

7. And they were having a few little fishies, and having blessed them He said also (that) these be being served.

8. And they were eating and were filled and they took surpluses of fragments – seven large baskets.

9. But there were about four thousand. And He sent them away.

10. And immediately, having gone into the boat with His disciples He came into the parts of Dalmanutha.

11. And the Pharisees went out and began to be arguing with Him, seeking from Him a sign from heaven, testing Him.

12. And having sighed deeply in His Spirit, He is saying, why is this generation seeking a sign? Truly, I am saying to you, Absolutely no sign will be given to this generation!

13. And having left them, again having gone in, He departed to the other side.

14. And they forgot to take bread
 and except for one loaf, did not have (bread) with them in the boat.

15. And He was ordering them
 saying, watch out, beware of the leaven of the Pharisees and the leaven of Herod.

16. And they were discussing with one another that they are not having bread.

17. And having known this, He is saying to them, Why are you discussing that you are not having bread? Are you not yet perceiving nor understanding?
 Do you have (-) your heart having been hardened?

18. Having eyes are you not seeing and ears are you not hearing?
 And are you not remembering?

19. When I broke the five loaves for the five thousand, how many baskets of pieces full did you take up? They are saying to Him, twelve.

20. When (I broke) the seven for the four thousand, how many large baskets full of pieces did you take up? And they are saying to Him, seven.

21. And He was saying to them, Are you not yet understanding?

22. And they are coming into Bethsaida. And they are bringing to him a blind man and begging Him that He should touch Him.

23. And taking the hand of the blind man, he led him out
 of the village and having spit into his eyes, having placed His hands on him, He asked him, 
are you seeing anything?

24. And having looked up, he was saying, I am seeing men because I am seeing (them) as trees walking.

25. Then again He placed His hands on his eyes and he opened his eyes wide and was restored and was looking at everything clearly.

26. And He sent him to his house saying, Do not even enter into the village.

27. And Jesus went out and His disciples in the villages of Caesarea Phillipi, and in the way He was asking His disciples, saying to them, Who are men saying (that) I am?

28. But they spoke to him saying that John the Baptist, and others Elijah, but others that (you are) one of the prophets.

29. And He was asking them; But who are you saying (that) I am? Answering, Peter is saying to Him, You are the Christ.

30. And He soberly warned
 him that He should not be saying to anyone concerning Him.

31. And He began to be teaching them that it is necessary (for) the Son of man to suffer many things and to be rejected by the elders and the high priests and the scribes and to be killed and after three days to rise again.

32. And he was saying the word with frankness. And Peter having taken Him aside
 began to be rebuking Him.

33. But having turned around and having seen His disciples,
 He rebuked
 Peter and is saying, Get behind me, Satan, because you are not thinking the things
 of God but the things of men.

34. And having called to Him the crowd with His disciples, He said to them, if someone is willing to be following after me, let him deny himself and take up his cross and let him be following me.

35. For whoever should be willing to save his life will ruin
 it, but whoever will ruin His life in behalf of me and the gospel will save it.

36. For what is it benefiting a man to gain the whole world and to forfeit his (true, eternal) life?

37. For what should a man give as an exchange
 for his soul?

38. For whoever should be ashamed of me and my words in this adulterous and sinful generation, the Son of man will also be ashamed of him whenever he should come in the glory of his father with the holy angels.

I. Chapter 9

1. And He was saying to them, truly I am saying to you that certain ones of the ones standing here which will by no means taste of death until they should see the kingdom of God coming in power.
2. And after six days, Jesus took Peter and James and John and brought them up to a high mountain by themselves alone. And He was metamorphosed before them,
3. And His garments became shining and exceedingly white, such as a launderer on the earth is not being able thus to whiten.
4. And Elijah appeared to them with Moses and they were speaking together with Jesus.
5. And answering, Peter is saying to Jesus, Rabbi, it is good (for) us to be here, and let us make three tabernacles, one for you and one for Moses and one for Elijah.
6. For he did not know what he should answer, for they were terrified.
7. And a cloud came,
 overshadowing them and a voice came from the cloud: this is my beloved Son, be hearing Him.
8. And suddenly, having looked around, no longer did they see anything, but Jesus only with themselves.
9. And as they were doming down from the mountain, He was commanding them that they should report
 to no one what they saw, except whenever the son of man should rise from (the) dead ones.
10. And they took hold
 of the statement, discussing with one another what is it to rise from the dead ones.
11. And they were asking Him, saying, that the scribes are saying that it is necessary (for) Elijah to come first?

12. But He was saying to them, Elijah on the one hand having come first is restoring all things, and on the other hand, how has it been written about the son of man that He should suffer many things and be treated with contempt?

13. But I am saying to you that also Elijah has come, and they did to him whatever they were choosing, just as it has been been written concerning him.

14. And having come to the disciples, they saw a large crowd around them and scribes arguing with them.

15. And immediately, the whole crowd, seeing Him, was very excited
 and running to Him was greeting Him.

16. And He asked them, What are you debating with them?

17. And one from the crowd answered Him, teacher, I brought my son to you, having a spirit of muteness;

18. And whenever it should overtake him, it is throwing him down, and he is foaming and grinding his teach and is stiffening out;
 And I said to your disciples that they should cast him out, and they were not able.

19. But answering (•) them, He is saying, O foolish generation, how long will I be with you? How long will I endure you? Bring (-) him to me.

20. And they brought him to him. And having seen him, the spirit immediately put him into convulsions, and having fallen on the earth, he was rolling about, foaming.

21. And He asked his father, how much time is it (that) it has been to him like this? And he said, from his childhood.

22. And many times also he cast him into fire and into water in order that he should destroy him; but if you are able (to do) something, help us, having had compassion on us!

23. But Jesus said to him, (what is this)
 “if you should be able?” All things are possible to the one believing.

24. Immediately, the father of the child crying out
 was saying I am believing! Help
 my unbelief!

25. But Jesus, having seen that a crowd is gathering quickly, rebuked the unclean spirit, saying to him, deaf and mute spirit, I am commanding
 you, come out from him and no longer enter
 into him.

26. And having cried out and having thrown (him) into many convulsions, he came out, and he was like a dead man, so that the majority were saying that he died.

27. But Jesus, having taken his hand, raised him and he arose.

28. And when he had come into (the) house, his disciples were asking Him privately, why
 were we not able to cast it out?

29. And He said to them, This kind is not able to come out by anything except by prayer.

30. And from there, having gone out, they were passing through Galilee and were not desiring that someone should know.

31. For he was teaching his disciples and He was saying to them that the Son of man is being betrayed into the hands of men and they will kill him and having been killed, after three days He will rise.

32. But they were not understanding the word,
 and they were afraid (-) to ask Him.

33. And they came into Caparnaum. And (when) He was in the house, He was asking them, what were you disputing on the way?

34. But they were being silent; for they disputed with one another in the way who (was) greater.

35. And having sat down, He called the twelve and is saying to them, if someone is desiring to be first, He will be last of all and servant of all.

36. And taking a child, He stood him
 in their midst and having put his arm around him, He said to them,

37. Whoever will receive one of the children like this in my name, is receiving me; and whoever should be receiving me, He is not receiving me but the one who sent me.

38. John was saying to Him, teacher, we saw someone casting out demons in your name and we were forbidding him, because He was not following us.

39. But Jesus said, do not be forbidding him. For there is no one who will do a miracle in my name and will be able in a short time to speak evil of me.

40. For who(ever) is not against us is for us.

41. For who ever should give you to drink a cup of water because you are in (the) name of Christ, truly I am saying to you that He should by no means lose his reward.

42. And whoever should offend one of these small ones believing in me, it would be good for him rather if a donkey’s millstone
 were being hung around his neck and he had been thrown into the sea.

43. And if your hand should be offending you, cut it off; It is good (for) you to enter crippled into [the] life

44. [Where their worm is not dying and and the fire is not being put out.]

45. And if your foot should be offending you, cut it off; It is good (for) you to enter into life lame than having two feet to be cast into Gehena.

46. [Where their worm is not dying and and the fire is not being put out.]

47. And if your eye should offend you, throw it out; it is good (for) you to enter one-eyed into the kingdom of God than having two eyes to be cast into Gehenna,

48. Where their worm is not dying and the fire is not being put out.

49. For all will be salted with fire.

50. Salt is good, but if the salt should become unsalty, by what will you salt it? Be having salt in yourselves and be having peace with one another.

J. Chapter 10
1. And having arisen from there, He is coming into the mountains of Judea and beyond the Jordan and crowds are gathering together
 again with Him and as had been his custom, again He was teaching them.

2. And (the) Pharisees coming to (Him), were asking him if it is a lawful (for) a man to divorce (his) wife, testing Him.

3. But answering
 (•), He said to them, What did Moses command you?

4. But they said, Moses allowed (someone) to write a document of divorce and to divorce (her).

5. But Jesus said to the, with reference to your hard-heartedness, He wrote to you this commandment.

6. But from (the) beginning of creation, He made them male and female.

7. For this reason, a man will leave his father and mother and will be stuck
 to his wife.

8. And the two will become into one flesh; with the result that they are no longer two but one flesh.

9. Therefore, what God joined together, let not a man be separating.

10. And in the house again, the disciples were questioning Him concerning this.

11. And He is saying to them, Whoever should divorce his wife and should marry another is committing adultery against her.

12. And if she, having divorced her husband, should marry another man, she is committing adultery.

13. And they were bringing children to Him in order that He should touch them. But the disciples rebuked them.

14. But Jesus, having seen, was angry and said to them, allow the children to come to me; do not be forbidding them, for of such a kind (as these) is the kingdom of God.

15. Truly I am saying to you, whoever should not receive the kingdom of God as a child, will by no means enter
 into it.

16. And taking them in his arms
 He is blessing them, placing his hands on them.

17. And when He was going out on (the) way,
 one, having run to him and having knelt down before Him, asked Him, good teacher, what should I do in order that I should inherit eternal life?

18. But Jesus said to him, Why are you calling me Good? No one (is) good, except one – God.

19. You know the commandments: do not murder,
 do not commit adultery, do not steal, do not bear false witness, do not defraud,
 honor your father and mother.

20. But he was saying to Him, Teacher, I kept all these things from my youth.

21. But Jesus, having looked at
 him, loved him and said to him, you are missing
 one thing;
 Go, whatever you are having, sell and give to the poor, and you will have treasure in heaven, and come, be following me.

22. But having been sanded at the statement, he departed, being grieved, for he was having many possessions.

23. And Jesus, having looked around is saying to His disciples, with how much difficulty are the ones having possessions entering into the kingdom of God!

24. But the disciples were being amazed at His words. But Jesus answering again is saying to them, children, how difficult is it to enter into the kingdom of God.

25. It is easier (for) a camel to enter through the eye of a
 needle than (for) a rich man to enter into the kingdom of God.

26. But they were being even more amazed, saying to themselves, then
 who then is able to be saved?

27. Having looked at them, Jesus is saying, with men (it is) impossible, but not with God; for all things (are) possible with God.

28. Peter began to be saying to Him, behold, we left all things and have followed you.

29. Jesus was saying, Truly, I am saying to you, there is no one who has left household or brothers or sisters or mother or father or children or farms for my sake and for the sake of the gospel,

30. Except He should receive a hundred-fold now in this time period – houses and brothers and sisters and mothers and children and fields (along) with persecutions, and in the coming age, eternal life.

31. But many first will be last and [the] last ones first.

32. But they were on the road going up to Jerusalem, and Jesus was going before them, and they were being amazed and the ones following were fearing.
 And taking aside again the twelve, He began to be telling them the things about to be happening to Him.

33. (saying) that behold, were are going up to Jerusalem and the Son of man will be betrayed to the high priests and to the scribes and they will condemn Him to death and they will hand him over to the Gentiles.

34. And they will mock Him and spit on Him and whip Him and kill (Him), and after three days He will rise.

35. And James and John, the sons of Zebedee, approach Him, saying to Him, teacher, we are desiring that whatever we should ask you, you should do for us.

36. But He said to them, what are you desiring [me]
 (that) I will do for you?

37. But they said to Him, grant to us that one on your right hand and one on the left, we should sit in your glory.

38. But Jesus said to them, You do not know what you are asking. Are you able to drink the cup which I am drinking or to be baptized (with) the baptism (with) which I am being baptized?

39. But they said to Him: we are able. But Jesus said to them, the cup which I am drinking you will drink and (with) the baptism (with) which I am being baptized you will be baptized,

40. But the sitting
 at my right hand or at my left is not mine to give, but to whom it has been prepared.

41. And having heard, the twelve began to be angry concerning James and John.

42. And calling them to Him, Jesus is saying to them, You know that the ones reputed to be rulers
 of the Gentiles are Lording it over them and their great ones are exercising authority over them.

43. But it is not thus with you, but whoever should be desiring to be great among you, let him be your servant,

44. And whoever should be desiring to be first among you, let him be (the) slave of all.

45. For even the Son of man did not come to be ministered (to), but to minister and to give His life a ransom in behalf of many.

46. And they are coming into Jericho. and when He was going out from Jericho and His disciples and a considerable crowd, a blind beggar, Bartholomew, the Son of Timaeus was sitting beside the rod.

47. And having heard that it is Jesus the Nazarene, He began to be crying out and saying, Jesus, Son of David,
 have mercy on me.

48. And many were rebuking Him, that He should be quiet, but (even) more rather He is saying, Jesus, Son of David, have mercy on me.

49. And having stopped, Jesus said, Call him. And they are calling the blind man, saying to him, don’t be afraid,
 get up – He is calling you.

50. But having thrown away his cloak (and) jumped up, He came to Jesus.

51. And answering Him,
 Jesus said, said, what is it you are desiring (that) I should do for you? But the blind man said to Him, Rabboni, that I should gain (my) sight!

52. And Jesus said to him, Go. Your faith has saved you. And immediately He received his sight and was following Him in the way. 

K. Chapter 11
1. And when they are coming near to Jerusalem in Bethphage and Bethany near the mount of olives, He is sending two of His disciples

2. And is saying to them, go into the village opposite you and immediately, coming into it, you will find a cold having been bound, upon which noone of men has ever sat.
 Untie it and be bringing (it here).

3. And if someone should say to you, why are you doing this, say the Lord is having a need of it, and immediately he is sending
 it again here.

4. And they went away and found a coat, having been bound by (the) door outside in the street and they are untying it.

5. And someone of the ones that had stood there
 was saying to them, What are you doing, untying the colt?

6. But they said to them just as Jesus said, and they permitted them.

7. And they are bringing the colt to Jesus and throwing on it their garments and He sat on it.

8. And many spread their garments on the road, but others (spread) leafy branches, having cut (them) from the fields.

9. And the ones going before and the ones following were crying, Hosanna! Blessed is the one coming in (the) name of (the) Lord.

10. Blessed is the coming kingdom of our father, David; Hosanna in the highest!

11. And He entered into Jerusalem into the temple and having looked around (at) everything, (because) it was already an evening hour, He went out to Bethany with the twelve.

12. And on the next day, when they had gone
 from Bethany, he became hungry.

13. And seeing a fig tree from far away having leaves, he went, if perhaps he should find something on it, and coming to it, he found nothing except leaves; for it was not the time of figs.

14. And responding
 he said to it, May no one eat
 from you, not from now on, forever. And His disciples were hearing Him.

15. And they are coming
 into Jerusalem. And going into the temple He began to be casting out the ones selling and the ones buying in the temple, and the tables of the money changers and the chairs of the ones selling the doves He overturned.

16. And he was not permitting that someone should carry
 merchandise through the temple.

17. And he taught and said
 to them, has it not been written that my house will be called a house of prayer to all the nations?
 But you have made it a cave of thieves.

18. And the chief priests and the scribes heard and they were seeking how they should destroy him; For they were fearing Him, for all the crowd was being amazed at his teaching.

19. And when it became evening, they were going out of the city.

20. And passing by in the morning, they saw the fig tree, having been withered
 from (the) roots.

21. And remembering,
 Peter said to him, Rabbi, look – the fig tree which you cursed has dried up!

22. And answering,
 Jesus said to him, have
 faith (in) God.

23. Truly I am saying to you that whoever should say to this mountain, be taken up and cast into the sea, and should not doubt in his heart but should be believing that what he is speaking is,
 it will be for him.

24. For this reason
 I am saying to you, all things, whatever you pray and ask,
 believe that you received and it will be for you.

25. And when you are standing praying, forgive if you have something against someone, in order that also your father in heaven should forgive you your transgressions.

26. [But if you are not forgiving, neither will your father in heaven
 forgive your transgressions.

27. And they are coming again into Jerusalem. And (when) He was walking in the temple, the high priests and the scribes and the elders are coming to Him

28. and they are saying to him, by what kind of authority are you doing these things? Or who gave to you this authority that you should be doing these things?

29. But Jesus said to them, I will as you one question
 and you answer me and I will say to you by what kind of authority I am doing these things;

30. The baptism of John – was it from heaven or from men? Answer me.

31. And they are reasoning with themselves, saying, if we should say from heaven, He will say, why then did you not believe him?

32. But if we should say from men… – they were fearing the crowd, for all were of the opinion
 that John was truly a prophet.

33. And answering (•) Jesus, they are saying, we do not know. And Jesus is saying to them, neither am I saying to you by what sort of authority I am doing these things.

L. Chapter 12

1. And He began to be speaking to them in parables; a man planted a vineyard and put a wall around it and dug a winepress trough and built a tower and rented it to farmers and took a journey.
2. And at the time he sent a slave to the farmers in order that from the farmers he should receive from the fruits of the vineyard;
3. And having taken him, they beat (him) and sent (him) away empty-(handed).
4. And again, he sent to them another servant; and this (one), they beat over the head and dishonored (him).
5. And he sent another; and this one they killed and many others, beating some and killing some.
6. He was still having one – a beloved son; He sent hi last to them, saying that they will respect my son.
7. But those farmers said to themselves that this is the heir. Come, we should kill him and the inheritance will be ours.
8. And having taken (him), they killed him and cast him out of the vineyard.
9. What then will the Lord of the vineyard do? He will come and will destroy the farmers and will give the vineyard to others.
10. Did you not read this Scripture? (The) stone which the builders rejected, this became
 (the) head of (the) corner.

11. This happened from (the) Lord an it is amazing in our eyes.
12. And they were seeking to seize Him, and they feared the crowd, for they knew that He said the parable to them. And having left Him, they departed.
13. And they are sending to Him certain of the Pharisees and the Herodians in order that they should catch Him unawares in a statement.
14. And having come, they are saying to Him, teacher, we know that you are true and it does not matter to you concerning anyone; For you are not paying attention to the status
 of men, but you are teaching in truth the way of God; is it lawful to give a tax to Caesar or not? Should we give or not give?
15. But having known their  hypocrisy, He said to them, Why are you testing me? Be bringing me a denarius in order that I should see.
16. And they brought (it). And He is saying to them, whose is this image and inscription? And they said to Him, Caesar’s.
17. And Jesus said to them, give Caesar’s things to Caesar and God’s things to God. And they were marveling at Him.
18. And (the) Sadducees are coming to Him, which ones are saying (that) there is not a resurrection, and they are asking Him, saying,
19. Teacher, Moses wrote to us that if someone’s brother should die and leave behind a wife and should not leave a child, that his brother should take the wife and should raise up children to his brother.
20. There were seven brothers; and the first left a wife and dying, He did not leave seed.
21. And the second took her and died, not leaving behind seed. and the third similarly.
22. And the seven did not leave seed. Last of all the woman also died.
23. In the resurrection, when they should rise again, whose wife of them will she be? For the seven had her (as a) wife.
24. Jesus said to them, is it not for this reason you are being deceived, not knowing the Scriptures nor the power of God?

25. For whenever they should be rising again from (the) dead ones, they are not marrying nor being given in marriage, but they are as angels in the heavens.

26. But concerning the dead ones, that they are rising, did you not read in the book of Moses about the bush, how God spoke to him, saying
 I am the God of Abraham and the God of Isaac and the God of Jacob

27. He is not a God of dead (people) but of living (people). You are much deceived.

28. And one of the scribes
 approaching, heard them arguing, seeing that He answered them well, he asked Him, What is the first commandment of all?

29. Jesus answered that (the) first
 is, Hear, Israel, the Lord our God is one Lord.

30. And you will love
 (the) Lord your God from your whole heart and from your whole spirit and from your whole mind
 and from your whole strength
.

31. This (is the) second – you will love your neighbor
 as yourself. There is not another commandment greater than these.

32. And the scribe said to Him, Well, teacher, in truth you have said that (there) is One and (there) is not another beside Him.

33. And to be loving Him from (the) whole heart and from the whole understanding and from the whole strength and to be loving (one’s) neighbor as himself is greater than all the burnt offerings and sacrifices.
34. And Jesus, having seen that He answered wisely, said to him, You are not far from the kingdom of God. And no one was daring to ask him any longer.
35. And having answered, Jesus was saying, teaching in the temple, On what basis
 are the scribes saying that the Christ is a son of David?
36. David himself said in the Holy Spirit, (the) Lord said to my Lord, sit at my right hand, until I should place your enemies under your feet.
37. David himself is calling him Lord, and in what way
 is he his son? And a large crowd was hearing Him with pleasure.
38. And in His teaching He was saying, Beware of the scribes who like (–) to be walking in long robes and greetings in the market places
39. And seats of honor in the synagogues and places of honor in the banquets,
40. the ones devouring the households of widows and with false motives are praying long; these will receive greater judgment.
41. And having sat down opposite the treasury, He was seeing how the crowd is contributing change into the treasury. And many rich people were contributing in much.
42. And one poor widow coming, was putting in two small copper coins, which are a cent.

43. And calling His disciples to Him, he said to them, truly I am saying to you that this poor widow put more than all the ones putting into the treasury.

44. For they all put from their abundance,
 but this from her poverty contributed all which she was having, her whole means of subsistence.

M. Chapter 13
1. And as He was going out from the temple, one of His disciples is saying to Him, teacher, look what glorious stones and what glorious buildings!

2. And Jesus said to him, are you seeing these great buildings? By no means should a stone upon a stone be left here, which should not certainly be torn down.

3. And when He was sitting in the Mount of Olives across from the temple, Peter and James and John and Andrew were questioning Him by Himself.

4. They said to him, when will these things be and what (will be) the sign when all these things should be about to be accomplished?

5. But Jesus began to be saying to them, Beware (that) someone should not deceive you;

6. Many men will some in my name saying that I am he and will deceive many.

7. But when you should hear wars and rumors of wars, do not be alarmed; it is necessary (for these things) to be, but the end is not yet.

8. For nation will rise against nation and kingdom against kingdom, there will be earthquakes in many places,
 there will be famines, these things (are the) beginning of birth pains.

9. But you be watching
 yourselves; they will hand you over to councils and you will be flogged in (the) synagogues and you will stand before governors and kings for my sake for a testimony to them.

10. And it is necessary (for) the gospel to be preaching first in all the nations.

11. And when they should arrest you handing you over, do not be worrying beforehand what you should speak, but whatever it should be given to you in that day, be speaking this. For you are not the ones speaking but the Holy Spirit.

12. And brother will betray brother into death and father, child, and children will rise up against parents and put them to death.

13. And you will be hated by all because of my name. but the one who endures to (the) end, this one will be saved.

14. But whenever you should see the abomination of desolation having been placed where it ought not be,
 let the one reading be understanding, then let the ones in Judea flee into the mountain,

15. [But] let the one on the house top not go down, nor let him go in to take something from his house,

16. and let the one in the field  not return back to take his garment.

17. but woe to the ones being pregnant and to the ones nursing in those days!

18. But be praying that it should not happen in (the) winter.

19. for those days will be tribulation of such a kind as has not been from (the) beginning of creation which God created until now and by no means should be.
20. And except (the) Lord shorten the days, no flesh should be saved,
 but because the elect which he chose, He shortened the days.

21. And then if someone should say to you, behold the Christ is here! look there! Do not be believing.

22. for false Christs and false prophets will be raised and will give signs and wonders to deceive, if possible, the elect!

23. But you be watching; I have spoken beforehand everything.

24. But in those days, after that tribulation, the son will be darkened and the moon will not give her light,

25. And the stars will be falling from heaven and the powers in the heavens will be shaken.

26. And then they will see the son of man coming in clouds with much power and glory.

27. And then He will send the angels and will gather together his elect from the four winds, from (the) end of (the) earth to (the) end) of (the) heaven.

28. But learn (a) parable from the fig tree. Whenever its branch should already become tender and should be putting out the leaves, you are knowing that the summer is near.

29. Thus even you, when you see these things happening, you are knowing that He is near, – at the door.

30. Truly I am saying to you that this generation should by no means pass away until all these things should happen.
31. Heaven and the earth will pass away, but my words will by no means pass away.

32. But concerning that day or the hour, noone knows – not even the angels in heaven nor the son, except (only) the Father.

33. Be watching, be being alert; For you do not know when the time is.

34. Like a man on a journey, having left his house and having given to his servants the authority, to each his task and to the doorkeeper he commanded that he should be alert.

35. Therefore be being aldert; For you are not knowing when the Lord of the house is coming, whether evening or midnight or before dawn or morning,

36. lest coming suddenly he should find you sleeping.

37. But what I am saying to you, I am saying to all
 – Be being alert!

N. Chapter 14
1. But the Passover and the (feast of) unleavened bread were (coming) after two days. And the high priests and the scribes were seeking how, having taken Him by deceit, they should kill (Him).

2. For they were saying, not during the feast, lest there will be a riot of the people.

3. And (when) He was in Bethany, in the house of Simon the leper, (while) He was reclining, a woman came, having an alabastar jar of ointment – pure nard – very expensive, (and) having broken the alabastar jar, she was pouring (it on)
 His head.

4. But some were indignantly discussing
 (it) with one another: why has this destruction of the perfume happened?”

5. For this perfume could have been
 sold (for) more than three-hundred denarii
 and given to the poor. And they were scolding
 her.

6. But Jesus said, leave her (alone). Why are you causing her trouble? She did a good work to
 me.

7. For you are always having the poor with yourselves, and when you should be desiring, you are able to do good for them, but You are not always having me.
8. What she had,
 she did. She anointed my body ahead of time
 for preparation for burial.
9. But truly I am saying to you, whever the gospel should be preached in the whole world, what she did will also be spoken for a remembrance of her.
10. And Judas Iscariot, one of the twelve, departed to the high priests in order that He should betray Him to them.
11. But having heard, they rejoiced and promised to give him silver. And they were seeking how to arrest him at a good time.

12. And on the first day of (the feast of) unleavened bread when (they) were sacrificing
 the Passover lamb, His disciples are saying to Him, Where are you wanting (that) having gone we should prepare in order that we should eat the Passover?

13. And He is sending two of His disciples and is saying to them, Go into the city and a man will encounter you, carrying a jar of water; follow him.

14. And wherever He should enter, say to the housekeeper that the teacher is saying, where is my guest room where I should eat the Passover with my disciples?

15. And He will show to you a large upstairs room (that) been furnished
 and (is) ready. And prepare for us there.

16. And the disciples went out and came into the city and found (it) just as He said to them and prepared the Passover.

17. And (when it) was evening, He is coming with the twelve.

18. And (while) they were reclining and eating, Jesus said, truly I am saying to you that one from you will betray me – one (who is) eating with me.

19. They began to be distressed and to say to him one by one, it isn’t I, is it?

20. But He said to them, (it is) one of the twelve – the one who is himself
 dipping with me into the bowl.
21. Because on the one hand, the son of man is departing just as it has been written concerning Him, but on the other hand, woe to that man through whom the son of man is being betrayed. Better for him if he had not been born (•) – that man.

22. And (while) they were eating, having taken (the) bread (and) having blessed (it), He broke (it) and gave to them and He said, take, this is my body.

23. And having taken (the) cup (and) having blessed (it) He gave to them and they all drank from it.

24. And He said to them, this is my blood of the covenant, (which is) being poured out in behalf of many.

25. Truly I am saying to you that no more will I by any means drink from the product of the vine until that day when I am drink it new in the kingdom of God.

26. And having sung a hymn, they went out to the Mount of Olives.

27. And Jesus is saying to them that all will be offended, because it has been written, I will strike down the shepherd and the sheep will be scattered.

28. But after I am raised up,
 I will go ahead of you into Galilee.

29. But Peter said to Him, even if all should be offended, yet not I.

30. And Jesus is saing to Him, Truly, I am saying to you that you – this very night, before
 a rooster crows
 twice – will deny me thrice.

31. But He was saying emphatically, if it should be necessary (for) me to die together with you, by no means will I deny you!
 And they were all also speaking similarly.

32. And they are coming into a place of which the name (is) Gethsemane and He is saying to His disciples, sit here until I should pray.

33. And He is taking along Peter and James and John with Him and He began to be overwhelmed(–) and troubled.

34. And He is saying to them, my soul is deeply grieved to the point of death. Remain here and stay awake (–).

35. And having gone forward a little He fell on the earth and was praying that if it is possible, the hour should pass from Him.

36. And He was saying, Abba, Father, all things are possible for you. Take away this cup from me; But not what I am wanting, but what you (are wanting be done).

37. And He is coming and finding them sleeping, and He is saying to Peter, Simon,
 you are sleeping? Are you not capable of
 staying awake (•)
 one hour?

38. Stay awake (–) and be praying, in order that you should not enter into temptation. On the one hand, the spirit is willing, but the flesh is weak.

39. And again having gone away, He prayed, saying the same word(s).

40. And having come again, He found them sleeping, for their eyes fell shut
 and they did not know what they should answer Him.

41. And the third He is coming and He is saying to them, Are you still sleeping on
 and resting? Enough. The hour (has) come (•), behold the son of man is being betrayed into the hands of the sinners.

42. Get up (–); we must be going; behold, the one who is betraying me has drawn near.

43. And immediately, (while) He was still speaking, Judas, one of the twelve arrived
 and with him a crowd with swords and clubs from the high priests and the scribes and the elders.

44. But the one betraying Him had given to them a signal, saying, whoever I should kiss is He; seize Him and take (Him) away securely.

45. And having come, (and) immediately having gone to Him, he is saying, Rabbi, and he kissed Him.

46. Then they laid (their) hands on Him and seized Him.

47. But one
 of the ones standing by, having drawn (his) sword struck the servant of the high priest and cut off his ear.

48. And responding,
 Jesus said to them, as against a thief
 have come out with swords and clubs to arrest me?

49. Every day
 I was with you in the temple teaching, and you did not seize me; but (this has happened) in order that the Scriptures should be fulfilled.

50. And having left him, all were fleeing.

51. And a certain
 young man was accompanying
 Him, having been clothed (with) a linen cloth over (his) naked(ness), and they seized him.

52. But he left behind the linen cloth and fled naked.

53. And they led Jesus away to the high priest and all the high priests and the elders and the scribes gathered together.

54. And Peter followed Him from far away until (he was) inside in the courtyard of the high priest and he was sitting together with the helpers and warming himself at the fire.

55. But the high priest and the whole Sanhedrin were seeking a testimony against Jesus in order to put Him to death, and they were not finding (it).

56. For many were giving false testimony against Him and the testimonies were not consistent.

57. And some, having stood up were giving false testimony against Him saying

58. That we heard Him saying that I will destroy this temple made with hands and within three days I will build another
 not made with hands.

59. And not even in this respect was their testimony consistent.

60. And having stood up (and come) into the middle, the high priest asked Jesus saying, Are you not answering anything? What are these men testifying against you?

61. But He was silent and did not answer anything. Again, the high priest asked Him and is saying to Him, are you the Christ, the Son of the Blessed One?

62. Then Jesus said, I am, and you will see the Son of man seated on (the) right hand of power and coming with the clouds of [the] heaven.

63. Then the high priest, tearing (•) his clothes is saying, Why are we having need still of witnesses?

64. You heard the blasphemies! What does it seem
 to you? Then all condemned Him to be worthy of death.

65. And some began to be spitting on Him and blindfolding His face and beating Him and saying to Him, prophesy! And the helpers received Him with slaps.

66. And (while) Peter was below in the courtyard, one of the servant-girls of the high priest is coming

67. And having seen Peter warming himself, having looked closely at him she is saying, you were also with the Nazarene – Jesus.

68. But he denied
 saying, I neither know nor understand you – what you are saying.
 And he went outside into the front courtyard [and a rooster crowed]
.

69. And the servant-girl, having seen Him began to be saying again to the ones standing beside that this man is from them.

70. But again He was denying (it). And after a little while again the ones standing by were saying to Peter, truly you are from them, for you are also a Galilean.

71. But He began to curse and swear that I do not know this man whom you are talking (about).

72. And immediately for the second time, a rooster crowed. And Peter was reminded (of) the word as Jesus said to him that before a rooster crows
 twice, you will deny me three times; And he began to cry (–).

O. Chapter 15
1. And immediately, early in the morning, the chief priests having taken counsel with the elders and scribes and the whole Sanhedrin, having bound Jesus, they led (Him) away and handed (Him) over to Pilate.

2. And Pilate questioned Him, are you the king of the Jews? Then answering Him, He is saying, you are saying (it).

3. And the high priests were accusing Him (of) many things.

4. But Pilate again questioned Him, saying, are you not answering anything? Do you know how many things they are accusing you (of)?

5. But Jesus never answered anything (again), with the result that Pilate was marveling.

6. But each
 feast He was releasing to them one prisoner which they were requesting.

7. But the one being called Barabbas had been bound with the rebels who
 had done murder in the revolt.

8. And having gone up, the crowd began to be asking just as he was doing
 for them.

9. But Pilate answered them saying, Are you desiring (that) I should release to you the king of the Jews?

10. For he knew that because of envy
 the high priests had handed Him over.

11. But the high priests stirred up the crowd in order that
 rather Barabbas he should release to them.

12. But answering (•) again, Pilate was saying to them, what then [are you desiring (that)] I should do (with) [(Him) whom you are calling] the king of the Jews?

13. But again they are crying out, crucify Him.

14. But Pilate was saying to them, why,
 what evil did He do? But they cried out all the more, crucify Him!

15. But Pilate, desiring to do their request,
 released Barabbas to them and having scourged Jesus, handed Him over in order that He should be crucified.

16. But the solders took Him away into the courtyard into the Praetorium, and were calling together the whole military unit.

17. And they are dressing Him (in) purple and having weaved a crown of thorns are putting (it) on Him.

18. And they began to hail
 Him, hello, king of the Jews.

19. And they were beating His head with a reed and spitting on Him and bending their knees,
 worshipping Him.

20. And when they (had) mocked (•) Him, they took off of Him the purple robe and put on Him His garments. And they are leading Him out in order that they should crucify Him.

21. And they are compelling one passing by, a certain Simon of Cyrene coming from (the) country, the father of Alexander and Rufus in order that he should take up His cross.

22. And they are bring Him to (the) place, Golgotha, which is being translated, Place of a Skull.

23. And they were giving Him wine having been mixed with myrrh, but he did not receive (it).

24. And they are crucifying Him and dividing His garments, casting lots for them (to decide) who should take what.

25. But it was also (the) third hour (that) they crucified Him.

26. And the inscription of His charge had been written, the King of the Jews.

27. And they are crucifying with Him two robbers, one on (the) right hand and another on His left.

28. [And the Scripture was fulfilled was fulfilled which said, and with transgressors He was reckoned
.]

29. And the ones passing by were blaspheming Him, shaking their heads and saying, aha – the one tearing down the temple and building (it) in three days,

30. Save yourself, coming down from the cross.

31. Similarly, also the high priests with the scribes, mocking with one another were saying, others He saved; Himself He is not able (–) to save.

32. Let Him, the Christ, the king of Israel come down now from the cross in order that we should see and should believe. And the ones having been crucified together with Him were mocking Him.

33. And (when the) sixth hour came, darkness was over the whole land until (the) ninth hour.

34. And in the ninth hour, Jesus cried out with a great voice, Eloi, Eloi, Lama Sabachthani; which is having been translated, my God, my God, why did you forsake me?

35. And certain of the ones standing by, having heard, were saying, look, he is calling Elijah.

36. But having run, someone also having filled a sponge with vinegar, having put it on a reed gave Him a drink, saying, let us see
 if Elijah is coming to take Him down.

37. But Jesus having uttered
 a great cry, breathed out (His last).

38. And the curtain of the Holy of Holies was split in two from top to bottom.

39. But the centurion who had stood opposite Him, having seen that He breathed out (His last) in this manner, he said, truly this man was (the) Son of God.

40. But there were also women from far away watching, among whom (were) also Mary Magdalene and Mary the (mother) of James the less and Joses’ mother, and Salome.

41. They, when He was in Galilee, were following Him and ministering to Him, and many other women (were there who) having traveled up together with Him to Jerusalem.

42. And already evening having come, since it was (the) day of preparation which is (the) day before the Sabbath,

43. Joseph from Arimathea having come, a significant member of the council, who was also himself awaiting the kingdom of God, daring (•), came in to Pilate and asked for the body of Jesus.

44. But Pilate was amazed (that) already He had died and having summoned the centurion, asked him if He already died.

45. And having known (it) from the centurion, He granted
 the body to Joseph.

46. And having bought a linen cloty, having taken Him down, he wrapped (Him) in the linine and placed Him in a tomb which had been hewn
 out of a large boulder
 and He rolled a stone against the door of the tomb.

47. But Mary Magdalene and Mary the (mother) of Joses were looking where He had been laid.

P. Chapter 16
1. And (when) the Sabbath was passed, Mary Magdalene and Mary the (mother) of James and Salome bought spices in order that having come they should anoint Him.

2. And exceedingly early in the morning on the first day of the week, they are coming to the tomb, (when) the sun had arisen
.

3. And they were speaking to each other, Who will roll away for the stone from the door of the tomb?

4. And having looked up, they saw that the stone had been rolled away – for
 it was very large.

5. And having entered into the tomb, they saw a young man sitting at the right side, wearing
 a white robe, and they were overwhelmed
. 

6. But He is saying to them, do not be overwhelmed (–); You are seeking Jesus the Nazarene, the one who has been crucified; He rose,
 He is not here; Behold, the place where they laid Him.

7. But go, say to His disciples and to Peter that He is going ahead of you into Galilee; You will see Him there, just as He said to you.

8. And having gone out, they fled from the tomb, for trembling and astonishment
 had seized
 them. And they said nothing to anyone, for they were fearing. [But all the things that had been commanded to the ones associated with Peter they briefly made known. But after these things, Jesus Himself also from east and to west sent out through them the holy and incorruptible preaching of eternal salvation, Amen.]

9. [But having arisen early in the morning on (the) first (day) of (the) week, He appeared first to Mary Magdalene, from whom He had cast out seven demons.

10. This woman having gone, proclaimed to the ones who had been with Him, who were mourning and weeping.

11. And these, having heard that He is living and had been seen (•) by her believed.

12. But after these things, He appeared in another form to two from them who were walking, going into (the) country.

13. And these having departed, proclaimed to the rest, and these did not believe.

14. But later to the eleven themselves (as they were) dining and He reprimanded their unbelief and hard-heartedness because they did not believe the ones that saw Him, having risen again.

15. And He said to them, Going into all the world, preach the gospel to every creature.

16. The ones having believed and having been baptized will be saved, but the ones having disbelieved will be condemned.

17. But these signs will accompany the ones having believed
 – in my name they will cast out demons, they will speak with new tongues

18. [and in their hands] they will take up snakes and if they should drink some sort of
 deadly poison, it should by no means hurt them, on (the) sick they will lay hands and they will recover.

19. So then,
 the Lord Jesus, after having spoken to them, was taken up into heaven and sat at (the) right hand of God.

20. But these (men)
 having gone out, preached everywhere, the Lord working together (with them) and confirming the word through the accompanying signs.]

Appendix C: Summary Outline of Mark

Theme: Faith and unbelief in the identity and suffering of Jesus, the Messiah, the Son of God.

A. Prologue (1:1-8)

1. This is the beginning of the good news of Jesus Christ – the Son of God (1:1).

2. John the Baptist preached and baptized, pointing to Christ (1:2-8)

a. John was prophesied in the OT as a preparation for Christ (1:2-3)

b. John was baptizing in the wilderness for the purpose of forgiveness of sins (1:4-6).

c. John pointed towards the coming Messiah who would be greater (1:7-8)

B. The beginning of Jesus’ ministry and spread of His fame with remarkable success (1:9-45).

1. When Jesus was baptized by John, the Spirit and a voice identified Him as the beloved Son (1:9-11).

2. The Spirit drove Him into the wilderness for 40 days to be temped by Satan (1:12-13). After John’s arrest, Jesus took up His message of repentance (1:14-15).

3. Jesus called the disciples from their nets (1:16-20).

4. Jesus was teaching in the synagogue with great and unusual authority (1:21-22).

5. While in the same synagogue, a man with an unclean spirit called Him “the Holy One of God” and Jesus cast it out, so that all marveled and His fame spread (1:23-28).

6. Jesus healed Simon’s mother-in-law from her fever (1:29-31).

7. The result was that the whole city came and brought their sick into late in the night (1:32-34).

8. Jesus arose early to pray, but the people were searching for Him (1:35-37).

9. Jesus moved His ministry to Galilee for the purpose of preaching (1:38-39).

10. Jesus healed a leper and sent him for a testimony to the high priests but warned him not to spread the news (1:40-44).

11. When the leper proclaimed the news anyway, Christ could only minister in the wilderness and people were coming out to Him (1:45).

C. The beginning of Jesus’ rejection and resistance from the religious leaders (2:1-3:6).

1. Conflict concerning His claim to forgive sins: (2:1-13)

a. Jesus healed the paralytic before the scribes as a proof of His authority to forgive sin (2:1-12)

b. The crowds continued to come to Jesus and He was teaching them (2:13).

2. Conflict concerning His association with tax collectors and sinners: (2:14-17)

a. Jesus called a tax-collector, Levi, to follow Him (2:14).

b. The scribes of the Pharisees criticized Jesus for eating with tax collectors and sinners, but Jesus taught that He came to save sinners (2:15-17).

3. Conflict concerning His refusal to fast: (2:18-22)
-
When the scribes of the Pharisees criticized Jesus because His disciples did not fast, He taught that there is no reason to do so while the bridegroom is present – each thing should be done in its’ proper time (2:18-22).

4. Conflict concerning the Sabbath: (2:23-3:5)

a. When the Pharisees criticized Jesus’ disciples for eating on the Sabbath, He referenced David and taught that the Son of man is even Lord of the Sabbath (2:23-28).

b. Jesus healed the man with the withered hand on the Sabbath because it is lawful to do good (3:1-5)

5. Climax: the Pharisees form a plan to destroy Him (3:6).

D. Jesus continuing ministry to the crowds and conflict with the Pharisees (3:7-6:6)

1. The confusing juxtaposition of overwhelming rejection and overwhelming acceptance (3:7-35).

a. Jesus is followed by immense crowds from everywhere and healing or exorcising many (3:7-12).

b. Jesus specifically and privately chose out twelve to be trained by Him and to preach (3:13-19).

c. The crowd immediately regathered and made it impossible for them to even eat (3:20).

d. Yet His relatives came to get Him because they thought that He had lost His mind (3:21).

e. The religious leaders insisted that His miracles were explicable as works of Beelzebub (3:22), but Jesus asked how Satan could oppose himself (3:23-27) and called their sin unpardonable (3:28-30).

f. In response to His family, Jesus taught that those who do the will of God are His true family (3:31-35).

2. Jesus’ teaching through parables concerning people’s responses to truth and concerning the growth of the kingdom (4:1-34).

a. Jesus gave the parable of the sower to the crowd to teach the various responses of hearers (4:1-9).

b. Christ explains His purpose for parables (4:10-12)

c. Jesus gave the explanation of the parable of the sower to the disciples (4:13-20)

d. Jesus gave the parable of the lamp under a basket, pointing to the immense necessity of accepting the light one receives (4:21-25).

e. Jesus gave to the crowd kingdom parables illustrating its exponential growth (4:26-32).

f. Jesus always spoke to the crowds with parables, but only explained to the disciples (4:33-34).

3. Jesus’ miracles demonstrating the efficacy of faith as well as authenticating His teaching and power (4:35-6:6).

a. The miracle of quieting the storm displayed His power and exposed the unbelief of the disciples (4:35-41).

b. The miracle of the demoniac of Gadara displayed Jesus’ power over the underworld and His identity as Son of God, and it contrasted the intractable unbelief of the people with the simple faith of the exorcised man (5:1-20).

c. The miracle of healing the woman with a hemorrhage displayed Jesus’ power over physical malady, His omniscience, and the efficacy of faith (5:24-34).

d. The miracle of healing Jairus’ daughter displayed His power over death and contrasted faith with unbelief (5:21-23, 35-43).

e. Yet when Jesus went to his own hometown, He could do almost no miracles because of their unbelief (6:1-6). 

E. Jesus’ ministry continued and extended with His gradually increasing focus on the twelve (6:7-9:1).

1. The ministry of the twelve (6:7-34)

a. Jesus commissioned the twelve and sent them to extending His ministry of preaching and healing (6:7-13).

b. Jesus fame spread until the people rumored about theories of His identity: John the Baptist raised from the dead, Elijah or one of the prophets (6:14-16).

Excursus: Herod had imprisoned John for confronting his sin, but enjoyed his preaching. However, he made a foolish promise that ultimated in John’s execution (6:17-29).

c. The disciples returned to report to Jesus about their ministry (6:30).

d. When Jesus tried to get away to be with the disciples, the crowds followed, but He still had compassion on them (6:31-34).

2. Jesus performs more miracles (6:35-56).

a. Jesus fed 5,000 people from five loaves and two fishes and had twelve baskets left (6:35-44).

b. Jesus walked on the water and calmed the winds and the disciples were astounded because of their continuing unbelief (6:45-52).

c. When Jesus entered Gennesaret, the crowds gathered for healing, and those that touched His hem were healed (6:53-56).

3. Conflict with the Pharisees (7:1-23)

a. Conflict with the Pharisees concerning eating with unwashed hands results in Jesus bitter rebuke of them for nullifying the commandments of God by their traditions (7:1-14).

b. In response, Jesus taught the disciples exclusively that corruption does come from without but from within – man’s problem is internal (7:14-23). 

4. Demonstration of Jesus power by His miracles.

a. Jesus’ ministry to Gentiles (7:24-31).

i. Jesus went into Gentile territory to get away from the crowds but people still found Him (7:24).

ii. Jesus first refused the Syrophonecian woman because she was a Gentile but responded to her faith and exorcised her daughter’s demon, demonstrating His power over geographical distance (7:25-30).

iii. Jesus returned to Jewish territory, but by a route that kept Him longer among Gentiles (7:31).

b. Jesus healed a deaf and mute man, causing all to marvel at His power (7:32-37).

c. The feeding of the 4,000 (8:1-21).

i. Jesus fed 4,000 people with only a few loaves and some fishes, demonstrating His creative power and His compassionate care (8:1-9).

ii. Immediately after, the Pharisees demanded a sign and Jesus refused, marveling at their unbelief (8:10-12).

iii. Immediately after, the disciples displayed remarkable unbelief by worrying about food (8:13-21).

d. Jesus healed a blind man in stages and told him not to spread the news (8:22-26).

F. Jesus’ focused ministry to the disciples, with increasing emphasis on His future suffering (8:27-10:52)

1. Jesus assess the disciples understanding of His identity (8:27-33).

a. The disciples laid out the public opinions, but Peter clearly confessed that He was the Messiah (8:27-30).

b. Jesus taught them about His suffering (8:31-32a).

c. Peter began rebuking Jesus for this teaching, and Jesus rebuked him (8:32b-33).

d. Jesus taught the disciples and the crowds the necessity of self-denial and suffering for all that would follow Him (8:34-9:1).
2. The transfiguration and surrounding events (9:2-29).

a. Jesus privileged three disciples by letting them experience the transfiguration, confirming His identity as God’s beloved Son (9:2-8).

b. While returning, Jesus taught the three disciples concerning the resurrection and the identity of the prophet like Elijah (9:9-13).

c. Upon their return, they found the disciples in the middle of an uproar, because they could not exorcise a demon (9:14-18).

d. Christ responded to the man’s faith and cast out the demon (9:19-27).

e. Christ privately explained to the disciples that they could not exorcise it because they did not pray (9:28-29).

3. Jesus’ private teaching to His disciples (9:30-50).

a. Jesus traveled with the disciples through Galilee and He taught them of His resurrection, but they did not understand (9:30-32).

b. After arriving in Capernaum, Jesus confronted the disciples for disputing who was greater and taught them that greatness is humility like a child (9:33-37).

c. Jesus taught them not to reject good men that are not part of them (9:38-41).

d. Jesus taught them concerning offenses (9:42-50).

4. Jesus’ private teaching to the disciples regarding humility and sacrifice in the kingdom of heaven, in response to other events (10:1-27)

-Upon His return to Judea, the crowds gathered again (10:1).

a. The Pharisees tested Him about Moses’ provision for divorce, but Jesus answered that this was not God’s original intention (10:1-9).
•In response, He privately told the disciples that remarriage could result in adultery (10:10-12). 

b. The disciples tried to keep children away from Jesus (10:13).
•In response He taught that all must enter the kingdom by humbling themselves like a child (10:14-17).

c. A young man inquired about attaining eternal life, Jesus told him to obey the commandments, sell his possessions and give to the poor, but the man refused (10:17-22).
•In response, Christ taught the disciples that it is hard for the rich or for anyone to enter the kingdom (10:23-27).

d. Peter spoke self-congratulatedly of their having left all to follow Jesus (10:28).
•In response, Jesus assured him that this sacrifice would be rewarded, though the first would be last and the last first (10:28-31).

e. As they traveled to Jerusalem, some in the larger group were afraid (10:32).
•In response, Jesus clearly taught that he would suffer shame and death followed by death (10:33-34).

f. James and John sought for a place of honor in the kingdom, and the whole company followed suit (10:35, 41).
•In response, Jesus taught about His own subordination (10:36-40) and the truth that kingdom greatness comes through serving (10:42-45).

g. Jesus healed a blind man that cried out for help, in response to the man’s faith (10:46-52).

G. The Passion week (11:1-16:20)

1. The triumphal entry (11:1-11)

a. Jesus prophesied clear instructions for getting the colt (11:1-3).

b. The disciples found the colt exactly as He instructed (11:4-6)

c. Jesus entered the city with great praise and cries of Hosanna! (11:7-10).

d. Jesus inspected the temple (11:1).

2. Cleansing the temple (11:12-32)

a. Jesus cursed the fig tree for not having fruit as a metaphor for fruitless Israel (11:12-14).

b. Jesus cleansed the temple with great furor, causing the authorities to hate Him even more (11:15-19).

c. The entire company saw the fig tree, dried up, and Jesus taught concerning the power of faith and prayer (11:20-26).

d. When Jesus reentered the temple, the religious authorities challenged Him about His authority for what He did. Jesus trapped them by asking about John’s identity and refused to answer their question (11:27-33).

3. Jesus’ teaching (12:1-13:37)

a. When facing intellectual challenges and traps, Jesus answered with noticeable wisdom and skill with the result that people stopped challenging Him with questions (12:1-37).

i. Jesus taught the parable of the unfruitful vineyard, directly confronting the unbelief of the nation (12:1-11).

ii. The Pharisees and Herodians attempted to trap Him with the question of tax to Caesar and Jesus gave a wise answer (12:12-17).

iii. The Sadducees pose the question of the woman and seven brothers, and Jesus responded by teaching the resurrection from the OT (12:18-27).

iv. A scribe asked about the greatest commandment, and Jesus answered with loving God and loving others (12:28-34).

v. Jesus Himself then challenged them with the problem of David being the father of the Messiah that he calls Lord (12:35-37).

b. Jesus continued His teaching (12:38-13:37)

i. Jesus warned the people concerning the hypocrisy of the scribes (12:38-40).

ii. With His disciples, Jesus commended the simple faith and generosity of the poor widow who gave her two mites (12:41-44).

iii. Jesus prophesied the destruction of Jerusalem (13:1-2).

iv. Privately, Jesus explained to the inner circle the events of the final days and warned them not to be deceived (13:3-37).

4. The Passover and events leading to Jesus’ arrest (14:1-42)

a. Preceding events (14:1-11)

i. The religious authorities were seeking to kill Him, but not during the feast because they feared a riot (14:1-2).

ii. While eating, a woman anointed Him extravagantly, and Christ commended her (14:3-9).

iii. Judas left to arrange for Jesus’ betrayal (14:10-11).

b. The Passover Supper (14:12-26)

i. Jesus prophesied clear instructions for finding a room for the Passover supper (14:12-16).

ii. At the Passover supper, Jesus prophesied in detail that one eating with them would betray Him, and all were distressed (14:17-21).

iii. Jesus instituted the Lord’s table (14:22-26).

c. The Garden of Gethsemane (14:27-42)

i. At the Mount of Olives, Jesus prophesied that the disciples would deny Him and when Peter protested, He prophesied that Peter would do so three times (14:27-31).

ii. In the garden, Jesus was exceedingly anguished and prayed to escape the suffering, but repeatedly found the three disciples asleep (14:32-42).

5. Jesus’ arrest and trial (14:43-15:20)

a. Jesus’ arrest (14:43-52)

i. Judas performed the signal – a kiss – and they seized Him (14:43-46).

ii. Someone attempted to fight back and cut off a servant’s ear (14:47).

iii. Jesus asked why they came out with weapons against Him (14:48-49).

iv. The disciples fled in disarray (14:50-52).

b. Jesus’ trial (14:53-15:20)

i. Jesus’ Jewish trial (14:53-72)

1) As they led Jesus away to an assembly of all the religious leaders, Peter followed from a distance (14:53-54).

2) The council could not find consistent testimony because their witnesses were dishonest (14:55-59).

3) When the high priest asked Jesus directly about His identity, He answered clearly and the council responded by condemning Him to death and beating Him (14:60-65).

4) When the servants recognized Peter, he denied knowing Christ three times, but when the rooster crowed he remembered and began to cry (14:60-72).

ii. Jesus’ Roman trial (15:1-20).

1) When Pilate questioned Jesus, He refused to answer (15:1-5).

2) When Pilate continued his custom of releasing a prisoner, they requested Barabbas, and he delivered (15:6-15).

3) The soldiers beat and mocked Jesus as king of the Jews (15:16-20).

6. Jesus’ crucifixion (15:21-41)

a. Simon of Cyrene bore His cross for Him to Golgotha (15:21-22).

b. They crucified Him between two criminals with the charge of His being the King of the Jews, offering Him wine which He refused and parting His garments (15:23-28).

c. All around were mocking Him (15:29-32).

d. Crying out loudly, He died and the veil of the temple was split. Misunderstanding, some thought He was referring to Elijah and offered Him vinegar. (15:33-41).

7. Jesus’ burial and resurrection (15:42-16:20)

a. Joseph of Arimathea requested the body and having received it from Pilate, buried Jesus in his own tomb (15:42-46).

b. Mary Magdalene and Mary the mother of Joses came to the tomb and found an angel who told them to tell the disciples that Jesus had risen (15:47-16:8),

c. He appeared again to Mary Magdalene who told the others (16:9-11).

d. He appeared to two travelers (16:12-13).

e. He appeared to the eleven and instructed them to preach the gospel, as well as giving signs of true believers (16:14-18).

f. Jesus ascended and the disciples preached the gospel (16:19-20).

Appendix D: Survey of Theological Themes in Mark

	Thielman
	Marshall

	Theme: The Death of God’s Son as Good News

I. The Identity of Jesus

-Jesus’ Messiahship and Divine Sonship

II. The Mission of Jesus

a. Jesus Proclaims and Establishes the Reign of God

b. Jesus Dies for Sinners

i. Jesus Dies as the Son of Man

ii. Jesus Dies as Isaiah’s Suffering Servant

III. The Response to Jesus

a. Jesus’ Disciples

b. Jesus’ Enemies

c. The Messianic Secret

-Will Jesus Disciples Become His Enemies?

-Will Jesus’ Enemies Become His Disciples?
	Theme: The Identity of Jesus in His Relationship to the Kingdom of God

I. The Kingdom of God

II. Who Jesus Is

III. The Mighty Works

IV. The Future of the Kingdom and the Messiah

V. Response to Jesus

	France
	Arnold

	Theme: Jesus Christ as Suffering Sovereign

I. Christ’s Power in Mark

a. Titles of Authority

b. Miracles

c. Doctrinal Authority

II. Mark’s Theology of Suffering

a. The Teaching of Christ

b. Narratives
	Theme: Faith vs. unbelief in the identity and suffering of Jesus, the suffering sovereign.

I. The Person of Jesus Christ

a. Jesus’ Power

b. Jesus’ Identity

II. The Suffering of Jesus Christ

III. The Kingdom of Jesus Christ

IV. Faith vs. Unbelief
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� Some teachers or NTT authors (such as Ladd) in surveying the books of the NT have skipped Mark on the grounds that everything in the book appears in the other synoptics anyway. But this ignores the fact that the arrangement and specific emphasis of the NT books is a crucial component of their overall message. Mark plays a necessary role in the NT cannon with its own powerful message, and the book should not be ignored simply because its contents are found elsewhere.


� The remainder of this section is concerned with the background of the book. For exegesis, see Appendix B: Translation and Exegesis of Mark. For a survey of the content of Mark, see Appendix C: Summary Outline of Mark


� This is a greater percentage than either of the other synoptics (Matthew – 35%; Luke – 27%) and only slightly less than John (40%).


� At one time (during the influence of the form-ctitical school), scholarship was very opposed to thinking of the gospels within the genre of bi,oj, but recent scholarship is more amenable to this. R.T. France, The Gospel of Mark (Grand Rapids: Wm. B. Eerdmans Publishing Co., 2002), 5-6. As with all questions of genre, one must maintain the recognition that genres are fluid and that Mark or any NT author could adapt normal literary expectations according to his specific interests. This seems to be the case with Mark and the other gospels. 


� There is some disagreement on whether to take this as purely literary (“here is the start of my account”; France adopts this view) or purely theological (Edwards ties this to Gen. 1:1 and sees the dawn of a new age). James R. Edwards, The Gospel According to Mark (Grand Rapids: Wm. B. Eerdmans Publishing Co., 2002), 23. Likewise there is disagreement whether this extends only to the prologue or beyond to the rest of the book (so that the entire gospel is the beginning beyond which Acts extends). See note on kaqw,j (v. 2). The best understanding is probably the recognition of some literary elements (c.f. Hos. 1:2), but the recognition of some theological significance as well. This is the headwaters; the beginning and source from which the good news of Jesus Christ will increase and grow until the word is swept away in it. In this respect, I regard arch, as referring primarily to the prologue and the early events of Christ’s ministry, but extending beyond to the rest of the book insofar as the beginning sets the precedent for the remainder. There is an air of expectation to Mark’s title. One senses the dawn of a new age; the rising of a new light; the breaking of a new day.


� The construction is a simple genitive, and France entertains two possible uses – subjective or objective. So the good news could be that proclaimed by Jesus Christ or the good news concerning Him. France concludes that it could be a double entendre. I feel that it more naturally reads as the latter option– objective, or even with a topical idea – “the good news, of which the content or the topic is Jesus Christ.”


� Unless otherwise noted, all translations are the author’s own and can be found in Appendix B: Translation and Exegesis of Mark. For the textual issue in this verse, see the note on v. 1 in that appendix.


� France observes that recent estimates of literacy in the ancient world state that only 10 percent of Mark’s audience could have read his work. For that reason, France argues that Mark should be understood as oral literature, intended to be read aloud and heard more than to be read silently and studied privately (9).


� The adverb, euvqu,j, or its variant spelling, euvqe,wj, occurs 87 times in the NT. Of these, Mark represents 42x. The closest second is Matthew with 18 instances in a gospel 1 ½ times the length of Mark’s. When the instances of euvqu,j are assessed relative to the length of the gospels, Mark uses the word over 3 times more often than Matthew and almost 6 times more often than the narrative portion of the NT (Matthew, Luke-Acts and John). Some have made a link from this observation to the assertion that Mark is concerned to present Jesus as servant, arguing that it shows Christ’s constant and restless ministry to the needs of those around Him. However, the device seems to simply point the reader to the next exciting event and is part of Mark’s dramatic and vivid flare throughout the gospel (France, 76).


� Mark uses the historic present at least 150 times, most often with le,gw. Matthew uses it only half as many times and Luke hardly uses it at all. Similarly, Mark uses the periphrastic (usually h=n + the present participle) very often (France, 16-17). Likewise, adjusted for the number of total words, Mark is three times more likely to choose the imperfect than one of the other gospel writers. All of these grammatical features markedly increase the vividness of Mark’s account.


� See Vincent Taylor, The Gospel According to St. Mark (London: Macmillan, 1952): 135-139, for a list of about 200 details in chapters 1-6 alone that are unique to Mark. Some examples include “digging out” the roof in 2:4, Jesus looking around before answering in 3:34, the “head-cushion” during the storm in 4:37-38, the 5,000 pictured like garden plots on the green grass in 6:39-40 and the naked young man illustrating the disciples fleeing in disarray in 14:51-52.


� France, 18.


� Eusebius of Caesarea in Ecclesiastical History, 3.39.15. “This is what the Elder used to say: Mark became Peter’s interpreter and wrote accurately, though not in order, all that he remembered of the things said or done by the Lord. For he had not himself heard the Lord or been his follower, but later, as I said, he followed Peter. Peter delivered teachings as occasion required, rather than compiling a sort of orderly presentation of the traditions about the Lord. So Mark was not wrong in recording in this way the individual items as he remembered them. His one concern was to leave out nothing of what he had heard and to make no false statements in reporting them” (quoted in France, 7-8). It is not clear if or at what point Papias switches from quoting “the Elder” to his own testimony, nor is it clear who “the Elder” is. R.H. Gundry argues that he is the apostle John in Mark: A Commentary on His Apology for the Cross (Grand Rapids: Eerdmans, 1993), 1029-34.


� In addition to these observations, Lane constructs a rather complex conjecture based on the reference to him as a uvphre,thj in Acts 13:5. Lane argues that in many contexts the word carries other significant components of meaning. He then points out its use in Luke 1:2 and argues that the word is used of a person that is associated in some way with an eyewitnesses of the Lord. This would fit with Mark’s relationship with Peter. William Lane, The Gospel of Mark (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1974), 22-23. As interesting as this conjecture is and as tempting as it might be to look for significant information about Mark when that information is limited in the NT, Lane’s observation is tenuous at best. It is hard to imagine that u`phre,thj could function as a technical term in this way or that Luke would use the word in both places with the intention of his readers making the correlation. (Note Luke’s other uses of the same word in contexts where a correlation is utterly impossible [Luke 4:20; Acts 5:22,26] or Luke’s use in reference to the apostle Paul who was truly an eyewitness and not merely a secondary testimony (Acts 26:16; 2 Cor. 4:1; c.f. 1 Cor. 15:8).


� These include legion in 5:9, praetorium in 15:16, centurion in 15:39, speculator in 6:27, flagellare in 15:15, denarius in 12:15 and quadrans in 12:42. This line of evidence is not as strong as the others, because these terms were used widely, but it is still some evidence, since Mark consistently shows a preference for Latinisms such as these.


� In 12:42, he explains that two lepta, (small copper coins) are equivalent to a kodra,nthj, and in 15:16 he explains that the auvlh, (courtyard) is called the praitw,rion (palace).


� These include 3:17; 5:41; 7:11, 34; 15:22,34. This evidence, though interesting, is not absolute because none of the synoptics routinely leave Aramaic untranslated. Furthermore, Mark is actually unusual for including the most Aramaic of the gospels and in this way, the same evidence could actually be used in reverse.


� These include ceremonial washing of hands (7:3), the chronology of the Passover (14:12) and the chronology of the preparation day (15:42).


� France points out that much scholarship has dealt with the gospels as though they were directed to a specific place and a specific situation. On the basis of this thinking, information regarding the recipients was very significant. But in 1995, R.J. Bauckham questioned this assumption, and if his assertion stands, the gospels could be intended for a wider audience, meaning that the question of the recipients is not significant.


� This is the preference of R.T. France (11-15). This viewpoint is bolstered by the observation that Christ’s ministry was not so neatly packaged. The other gospels make it clear that Christ traveled between Jerusalem and Galilee several times (John 2:11,13; 4:3; 5:1; 7:1; 10:22,40; 11:55). Therefore, Mark seems to be simplifying the book into this rough outline. The weakness of making this the sole outline for the book is that it is disproportional in its divisions. The second division occupies only 119 verses or slightly more than 1/6  of the book’s length while the first division occupies about 1/2.


� Marshall assumes this dipartite structure in his theology section (77), but structures his survey of the contents of Mark with the tripartite division (62, 69, 71). This equivocation seems to accord with the conclusion of this paper concerning Mark’s structure. 


� For a more detailed presentation of this scheme, see Appendix C: Summary Outline of Mark. To be sure, this scheme is far from perfect with some pericopes that stand more or less independently (6:17-29; 10:1-12; 46-52), but as an attempt to chart the flow of the gospel by the flow of its content and its emphases, this scheme seems to flatten out the fewest hills and fill the fewest valleys. The other schemes, on the other hand, obscure the beginning and growth of Jesus’ clash with the religious leaders, or the beginning and growth of His ministry to the disciples exclusively.


� Lane also divides the gospel into eight portions. His divisions are mostly geographic, though he separates the prologue, subdivides the Galilean ministry into three parts and also subdivides the Jerusalem ministry into three parts (29-32). 


� This is illustrated, for instance by Marshall’s equivocation on the structure of the gospel. When surveying its content, he helpfully relies on the geographical structure (62, 69, 71), but when discussing the book’s theology, he switches to the more theologically significant, dipartite structure (77).


� Both strands of tradition are relatively early and both seem dependable. Evidence stating that Mark was written after Peter’s death is earlier, but this is not necessarily conclusive. Given the systematic theological conclusion that all of the NT books were certified by the hand of an apostle, it seems natural that Peter could have been the one to do so, but this is a purely speculative assertion.


� The reasoning is that Luke-Acts seems to be dated at the beginning of the 7th century, since Acts stops before the death of Paul. If Luke is dependent on Mark, then the latter must be placed in the 50’s to allow time for Luke to obtain the gospel. 


� This position of complex development is roughly the position taken by R.T. France (41-45), where he concludes with the comment, “I do not believe that I have solved the Synoptic problem, nor do I believe that anyone else has provided an explanation which does full justice to all the extraordinarily complex data… [Robinson’s solution] suggests that a full ‘solution’ is neither possible nor necessary and any tidily defined scheme of literary dependence… fails to do justice to the rich variety and cross-fertilization of Jesus traditions…. In the light of that situation, I do not need a solution to the Synoptic problem” (45).


� Here, a fine distinction must be made in the methodology of identifying themes. While it might seem natural to look for the themes Mark selects uniquely in opposition to the other gospels, this would skew the results. This is analogous to the same fallacy that until recently caused many NT interpreters to pass over Mark. Other gospels may duplicate themes or develop the same themes while integrating them differently into the overall theme. This is apparent from the simple fact that all the gospels fundamentally concern the same person and the same basic facts about Him. Some duplication of themes is to be expected. To select and study only the material that is unique to this gospel destroys its independent message. While comparison with the other gospels is helpful for finding and identifying Mark’s emphasis, the final evaluation must be of Mark independently.


� So, for instance, Jesus had to ready a boat so that He could preach to the people without them crowding Him (3:9; 4:1). Even at the beginning of His ministry, the crowds were bringing their sick late into the night (1:32-34). At another time He was unable to move because of the crowds (5:21) and at other times, Jesus and the disciples were unable to even eat (3;20; 6:31).


� Not including the resurrection, this is a complete listing of the miracles of Christ recorded in the gospel of Mark.


� Much attention has been given to the “messianic secret” in Mark. While this is by no means a unique characteristic of this book, Mark does record a number of instances in which Jesus’ sought to squelch the testimony of those that recognized His identity. Does this contradict Jesus’ identity as a major theme of Mark? Why does it seem as though Jesus was concerned to keep His identity from being proclaimed explicitly? The answer relates to several considerations:


First, the demons were more than willing to confess Christ’s identity (1:24) – probably as a means of discrediting Him (c.f. 3:22). Christ was concerned that they not do so (1:25,34). Superficial and disingenuous professions of faith were not unusual in Christ’s ministry (12:14).


Second, Jesus’ “fame” was so great that He was unable to minister. He could not accomplish the purposes He came to perform when so many people were crowding Him. At times, this was simply a logistical problem if nothing else (3:9,20; 4:1,21; 6:31). Yet even when the crowds made themselves odious and followed when they were trying to get away, Jesus still had compassion (6:32-34).


Related to this and for this reason, He especially sought to stifle the proclamation of His miracles (1:43-44), since the people missed His true purpose and were more interested in these than in His preaching (1:38). It is clear that the miracles were the particular problem He faced in this respect.


Finally, Jesus recognized that the people misunderstood the true nature of His role as Messiah and would have focused on the socio-political aspects of the promised Messiah’s work. This is the best explanation for why Jesus did not often identify Himself as the Messiah in His public ministry, since the people would have misunderstood the intention of His coming or the timing of His earthly kingdom.


Christ took numerous measures to deal with this problem. He performed some of His miracles away from the crowds so that they would not spread the word (7:33; 8:23). When a crowd was gathering quickly, He performed the miracle before they could arrive (Mark 9:25). Very commonly, He commanded people not to tell others (5:43; 7:36; 8:26, 30). He regularly tried to get away from the crowds but found it impossible (6:32-34; 7:24). It is abundantly clear that Christ’s concern was more than just hiding His identity, because He sometimes hid from crowds when His identity was not even part of the issue (9:30).


� This is a difficult textual decision (UBS 4 includes it with a C-rating). The evidence in both directions is strong (a*q 28c al omit ui`ou/ qeou/, and B D W al support it; the majority of texts support ui`ou/ tou/ qeou/). If ui`ou/ qeou/ is original it could have been omitted because of homoeoteleuton with the four genitive endings before it (ou) or if it was not original, the addition would not be surprising since the titles of books commonly tended to expand. Metzger says that the combination of witnesses supporting it is “extremely strong,” but that the antiquity of the other witnesses and the tendency of scribal expansion is also formidable (62). France (49) tends towards the longer reading because this title is repeated throughout the gospel (including only 10 verses later and significant events such as the transfiguration [9:7], Jesus’ trial [14:61] and climatically, the centurion’s confession [15:39]; also 3:11,32; 5:7 and possibly 12:6). Lane (41) and Edwards (25-26) also argue for its inclusion.


� ivscuro,j (comparative degree) – “pert. to being strong physically, mentally, or spiritually, strong, of living beings” (BDAG). Why would John refer to Christ as stronger? Edwards maintains that this refers to His overcoming and binding Satan from the connection with 3:27 (33). This also seems to fit with the fact that so soon after He would be temped by Satan in the wilderness. It seems more likely that the reference is to Christ’s sending the Spirit. Remarkably, sending the Spirit is promised as an act of Yahweh (Isa. 32:15; 44:3; Ezek. 36:26-27; 39:29; Joel 3:1-2). The original hearers would have assumed that John was promising the coming of the Lord, and indeed he was – in the person of Jesus Christ.


� This pronouncement is a reference to Psa. 2:7 or Isa. 42:1 (France, 80). Both were recognized even at this time as Messianic references. Psa. 2 speaks of the “Son” as receiving the nations as an inheritance (v. 8), calls the nations to do homage to Him (2:10) and sets Him in parallelism to Yahweh (2:9). Isa. 42 speaks of the “chosen” as establishing justice in the earth. Both passages establish the identity of Jesus as the Messiah and as more than a mere man. Of the two, Psa. 2:7 is the closer parallel, and strongly establishes the deity of the Son.


� The title does not seem to have close parallels in Jewish literature, but denotes Christ’s character as holy and His close relationship with God. If it is not equivalent to the title “Son of God,” it is close to it (France 104).


� The statement is a marvel. Why would an intelligent and theologically uneducated observer speak so paradoxically – a man was the Son of God? But as he watched Jesus die, he had no question of His humanity, but neither could he question that there was something unusual and inexplicable. This One had to be man; this One had to be God.


� The book certainly contains other references to the identity of Jesus Christ. He claims to be Lord even of the Sabbath (2:28) and the transfiguration also displays His glory (9:2-8).


� Though this point is often overstated. It is to be expected that Mark would include less teaching content because the book includes less content overall. Furthermore, there is a great amount of Jesus’ teaching, though it is spread throughout the book instead of concentrated as in the other synoptics (1:14-15; 2:19-22,25-28; 3:31-4:9; 4:11-32; 7:6-23; 8:31-32,34-9:1; 9:9-13,30-32,35-50; 10:5-9,11-12,14-17,23-31,33-34,36-40,42-45; 12:1-11,38-13:37). When this is collated and compared, it amounts to more than 1/4 of the book’s total contents. To be sure, the teachings of Jesus comprise roughly half of Matthew and Luke, but statements that Mark is filled with action and little teaching misrepresent the book.


� dida,skale appears in 4:38; 9:17,38; 10:17,20,35; 12:14,19,32; 13:1. Two other (non-vocative) instances are in reference to Jesus in 5:35; 14:14. Mark uses the term 12 times. Adjusted to the length of the gospel, this is a rate of .92 (per 1,000 words) which is more than Matthew (12x – .56), Luke (17x – .76) or John (8x – .44).


� Mark uses r`abbi, or r`abboni, 4x – a rate of .31 (per 1,000 words) compared to Matthew (4x – .19) and Luke (0). Only John uses the title more often (9x – .49).


� This is a helpful insight into the nature of Christian suffering. Contrary to the glib understanding some Christians have of the ideal response to trials, suffering, by definition, really does hurt. Furthermore, even the Son of God desired to avoid suffering. It is part of God’s gracious provision for our weakness that we do not know the extent of our suffering before we enter it, as Jesus did. Only the perfect Son of God could have responded with such submission when He fully knew beforehand everything that that submission would mean.


� When the number of instances of the pisteu,w family are calculated per 1,000 words, Matthew (25x) has a rate of 1.18, Mark (25x) a rate of 1.91 and Luke (27x) a rate of 1.20. John uses the theme very heavily (102x) with a rate of 5.60. 


� Most NTT’s or theologies of the book note the response to Jesus as a major theme. I am presenting the same theme, though I am labeling it more specifically, since the responses to Jesus that Mark records are always in the polarity of faith vs. unbelief.


� suni,hmi – “understand with regard to, gain an insight (into someth.) (revealed by the context)… in connection with the loaves i.e. to understand that in the person and work of Jesus the disciples have all they need to carry out their mission Mk 6:52” (BDAG).


� Marshall comments helpfully that “the story that continues to unfold thus has three strands entwined in it. First, there is the continuing activity of Jesus in speaking to the people and healing the sick in large numbers and their generally positive reception of him. Second, there is the development of opposition by upholders of a particularly legalistic form of Jewish religion. And, third, there is his gathering together of a small group of men to be his companions and to share in the work that he was doing. These three strands are, as in any rope, intertwined with one another, and it is not too easy to separate them from one another” (63).


� One of the most pitiful details of the entire gospel is the account of the woman coming to Jesus, trembling, because she knew what had happened to her. Falling before Him, “she told Him all the truth” (5:33). She was a simple woman, but she also had simple faith in the power of Jesus of Nazareth.


� These are Mark 1:11 (Isa. 42:1); 2:20 (53:8 LXX); 3:23-27 (49:24ff; 53:12); 8:31 (52:13-53:12); 9:12 (49:7; 53:3); 10:45 (53:10-11); 14:24 (53:12); 15:5 (53:7). Conley finds these references unimpressive, observing that (1) “reflections is about the strongest word Lehman can use.” Some allusions share only one word and some share none at all. (2) The clear Markan allusions are all of the Servants suffering in 53. (3) None of the allusions are especially Markan, since the other synoptics make all of the same allusions as clearly or more clearly. In fact, Mark omits a number of the Isaianic servant allusions where one of the other synoptics include them. Later, Conley observes that the other synoptics quote Isaianic servant passages while Mark only alludes to them (215). Conley, J. Drew. “The Christology of the Gospel of Mark: Portrait of the Suffering Sovereign” (Ph.D. diss., Bob Jones University, 1990), 5 (note 12).


� Specifically, this is Mark’s heavy use of the linear action verbs and the adverbial transition word, euvqu,j.


� This objection is further extended when connected with the fact that Mark’s readers were probably Roman. The servant concept as a fulfillment of prophecy was a Jewish prophecy and a Jewish concept. Subtle allusion would not catch the attention of a Roman reader. In fact, some explanation would be required for the theme of Isaianic servanthood at all. (Conley, 211). 


� Mark 1:13,31; 12:2,4; 13:34; 14:47; 15:41


� Matthew uses one of these forms 46x which out of 1,000 words is a rate of 2.16; Luke uses them 39x with a rate of 1.74, and John 18x with a rate of .99. Mark includes 12 instances with a rate of .92.


� It should be noted (as already demonstrated above) that Mark develops the subject of Jesus’ person in two respects – His power and His identity. Also, the latter is in close relationship to the former – Jesus identity as Son of God is always closely tied to the demonstration of His power through miracles. Hence, this entire theme is primarily supported by Jesus’ actions in His miracles.


� The clearest examples of this are Mark 8:11-12 when the Pharisees asked for a sign immediately after the feeding of the 5,000, and Mark 6:1-6 in which, following a litany of miracles in other places, Jesus could do almost no miracles in His own hometown because of their unbelief.


� At the least, we can say that the supposition is difficult to support or prove and far from incontrovertible.


� The denial of servanthood as the central theme of Mark is not avant-garde or novel. Conley observes that this position was not common until the 20th century, and impossible to find in literature before 1850 (4). His primary discussion of this issue is on pgs. 3-7, 209-211, 215-216.


� Denying that servanthood is the central theme of Mark is not avante garde or novel. Conley observes that this position was not common until the 20th century, and impossible to find in literature before 1850 (4). His primary discussion of this issue is on pgs. 3-7, 209-211, 215-216.It is interesting that the major New Testament Theologies do not focus on servanthood as a theme in this gospel. (See “Appendix D: Survey of Theological Themes in Mark.”) One wonders if this might not be because it is so difficult to support the theme with BT data. If the author of an NTT were to include this as a major heading, what would he fill the subsequent section with? And if it is difficult even to cull enough data to exposit a theme, does this not cast some doubt about its being a major theme at all, no less the central theme of the book?


� This is the theme of Mark’s gospel, stated in a single sentence.


� There is some disagreement on whether to take this as purely literary (“here is the start of my account”; France adopts this view) or purely theological (Edwards ties this to Gen. 1:1 and sees the dawn of a new age). Likewise there is disagreement whether this extends only to the prologue or beyond to the rest of the book (so that the entire gospel is the beginning beyond which Acts extends). See note on kaqw,j (v. 2). The best understanding is probably the recognition of some literary elements (c.f. Hos. 1:2), but the recognition of some theological significance as well. This is the headwaters; the beginning and source from which the good news of Jesus Christ will increase and grow until the world is swept away in it. In this respect, I regard arch, as referring primarily to the prologue and the early events of Christ’s ministry, but extending beyond to the rest of the book insofar as the beginning sets the precedent for the remainder. There is an air of expectation to Mark’s title. One senses the dawn of a new age; the rising of a new light; the breaking of a new day. It is interesting as well, that Mark begins by connecting the good news of Jesus Christ with the OT prophecies that foreshadowed it.


� France entertains two possible genitive uses – subjective or objective  So the good news could be that proclaimed by Jesus Christ or the good news concerning Him. France concludes that it could be a double entendre. I feel that it more naturally reads as the latter option – objective, or even with a topical idea – “the good news, of which the content or the topic is Jesus Christ..


� This is a difficult textual decision (UBS 4 includes it with a C-rating). The evidence in both directions is strong (a*q 28c al omit ui`ou/ qeou/, and B D W al support it; the majority of texts support ui`ou/ tou/ qeou/). If ui`ou/ qeou/ is original it could have been omitted because of homoeoteleuton with the four genitive endings before it (ou) or if it was not original, the addition would not be surprising since the titles of books commonly tended to expand. Metzger says that the combination of witnesses supporting it is “extremely strong,” but that the antiquity of the other witnesses and the tendency of scribal expansion is also formidable (62). France (49) tends towards the longer reading because this title is repeated throughout the gospel (including only 10 verses later and significant events such as the transfiguration [9:7], Jesus’ trial [14:61] and climatically, the centurion’s confession [15:39]; also 3:11,32; 5:7 and possibly 12:6). Lane (41) and Edwards (25-26) also argue for its inclusion.


� Kaqw,j always introduces a connection between what has come before and what follows (except when occasionally used with ou[twj). Thus verse 1 does not stand entirely alone as an independent title. However, it does stand above the rest of the narrative and set an expectation for all that is to come. Kaqw,j can be regarded as a transition and Mark could simply be moving smoothly from his initial expectation-setting title into the material that is to follow.


� The quotation is from Mal. 3:1. The ensuing context, however, is very significant, because when used in Mark it identifies Jesus Christ as the Jehovah of the OT. “3:1 ¶ “Behold, I am going to send My messenger, and he will clear the way before Me. And the Lord, whom you seek, will suddenly come to His temple; and the messenger of the covenant, in whom you delight, behold, He is coming,” says the LORD of hosts. 2 “But who can endure the day of His coming? And who can stand when He appears? For He is like a refiner’s fire and like fullers’ soap. 3 “He will sit as a smelter and purifier of silver, and He will purify the sons of Levi and refine them like gold and silver, so that they may present to the LORD offerings in righteousness. 4 “Then the offering of Judah and Jerusalem will be pleasing to the LORD as in the days of old and as in former years.”


� This is a quotation from Isa. 40:3. The ensuing context identifies Christ as “the glory of the LORD [that] will be revealed” and “the Lord GOD [that] will come with might” as well as the “shepherd [that] will tend His flock.”


� eivj – “(4.) marker of goals involving affective/abstract/suitability aspects, into, to (f.) to denote purpose in order to, to… for forgiveness of sins, so that sins might be forgiven Mk. 1:4” (BDAG).


� From the very beginning of the book, Mark draws the attention to the issue of sin and forgiveness. This is the beginning of the good news about Jesus Christ.


� This sense is in the middle, and the middle force is not a strong influence.


� ivscuro,j (comparative degree) – “pert. to being strong physically, mentally, or spiritually, strong, of living beings” (BDAG). Why would John refer to Christ as stronger? Edwards maintains that this refers to His overcoming and binding Satan from the connection with 3:27 (33). This also seems to fit with the fact that so soon after He would be temped by Satan in the wilderness. It seems more likely that the reference is to Christ’s sending the Spirit. Remarkably, sending the Spirit is promised as an act of Yahweh (Isa. 32:15; 44:3; Ezek. 36:26-27; 39:29; Joel 3:1-2). The original hearers would have assumed that John was promising the coming of the Lord, and indeed he was – in the person of Jesus Christ.


� ovpi,sw – Both Lane and France comment that this was something of a technical term for discipleship. The original hearers would have thought that John was simply referring to this one coming after chronologically. But John may have been pointing out Jesus’ humanity (in paradox with His deity – see note on iscuro,j), since in the immediately following context, Christ takes up John’s exact same message in His preaching.


� This is an interesting construction – the participle is a predicate adjective, but in the accusative case. Grammatically, it shares a closer tie with the previous direct object than English allows – “He saw the, in the boat mending their nets, men” or almost an indirect discourse construction – “that they were in the boat…”


� The NAS right translates this as a an ingressive – “He began teaching.”


� The NAS takes this as a substantive.


� This is an idiom, translated, “what business do we have to do with each other?” (NAS)


� a[paj – an intensive form of pa/j. “all, everybody, everything” (BDAG #2).


� e;geiren – Aorist – interesting form. There are no imperfects of evgei,rw in the NT.


� The detail of her serving appears to show her immediate strength. This was not merely recovery from fever; it was a healing.


� This detail is included to point out His great fame – they were bringing Him people after the sun had set! It also shows the speed at which his fame had spread – they were bringing people on the same day. Finally, it shows His dedication to prayer and fellowship with the father, that after having had the entire city at His door after sunset and having healed many, He still arose early in the morning before the sun had arisen (1:35).


� i.e. – they knew His identity. Mark is working from the beginning to demonstrate the true identity of Christ (c.f. 1:24).


� This is an unusual sense for e;cw, but as a participle here, it means “spatial, to be next to someth…neighboring.”


� This detail is very significant – Christ’s purpose in coming was to preach, but the people were interested in His healings. He had to go into other towns, because when the news of His healings spread, He was unable to preach anymore. This is part of the explanation for the “Messianic secret.”


� The form is du,nasai. It is interesting that Mark uses the uncontracted form. Of 11 NT occurrences, four are contracted (du,nh|) and Mark accounts for three of them. This is his only uncontracted usage.


� The man’s words are unusual and unexpected. Mark records that the leper was begging (parakale,w) Him, but the words the man said are simply a statement of fact – “You can do it if you want to.” And it is this faith in His identity that Jesus responds to. The God of the universe responds to faith.


� evmbrima,omai – “insist on someth. sternly, warn sternly” (BDAG).


� o`ra,w – “to be alert or on guard, pay attention, see to it that” (BDAG).


� cwre,w – this is actually an infinitive – “to have room for, hold, contain” (BDAG).


� The aspect is linear, but the time is what has drawn the verb to this tense, and the aspect is not significant here.


� The NAS translates “go home.”


� The syntax here is challenging (simply o[ti). There is an unusual use in the LXX that may even be a contraction of of ti, and o[ti – “in ellipses… what (is it) that? why?” (BDAG #2b).


� This is an illustration of the fact that tense is controlled by numerous factors. All of the other parallel verbs, but this is future. Likely, the fact that this is a single event has driven ti from being a gnomic.


� The word is kai,, but clearly the second noun shares a verb with the first, and this is the best English way to represent that.


� Some more liberal scholars (Jesus seminar and others) have argued that this is merely a reference to humanity – “a son of man” based on the preceding verse. But this reduces the statement to a mere tautological repetition of the previous verse. The reference is clearly to Christ’s deity.


� Discussing the parallel in Luke, Bock points out two ways of viewing this statement – the reference could be purely Messianic – the Son of Man is Lord because He is God, or it could be a reference to humanity – people are Lord over Sabbath (27). Bock feels that there is no reason to separate these. Christ is representative of mankind because He is human; He is in the line of David as well (v. 26); and as the true Messiah, He is supreme. This fits with Biblical thought (Psalm 8 with Heb. 2).


� This is a doubly nested construction: “le,gei tw|/ th.n xhra.n vei/ra e;conti)”


� Besides demonstrating their unbelief, the passage also makes a powerful assertion about Christ’s nature. How did He know that they were watching Him and why? How could He be grieved when they didn’t even say anything? He simply knows. It is this power and omniscience they are rejecting.


� This is an interesting verb – as a liquid verb, the form is the same whether imperfect (Acts 20:7), or aorist (here; also Matt 12:13; Mark 3:5; Luke 13:4; Rom 7:11).


� sumbou,lion evdi,doun – (BDAG: sumbou,lion #3) “the result reached by a deliberating group, plan, purpose… [with lamba,nw or di,dwmi], form a plan, decide, consult, plot” or “conspire” (BDAG: di,dwmi #17a).


� The idea also includes proximity – bring it near and make it ready.


� The contrast here is remarkable. Mark switches between presenting the immense popularity and success of Jesus and presenting His rejection at the hands of the religious leaders. The problem on one side is the refusal to accept Him, and the problem on the other side is His inability to minister because of their enthusiasm for Him.


� polla. – “subst. polla, in the acc. used as adv. greatly, earnestly, strictly, loudly, often etc.” (BDAG #3b).


� evpitima,w – “to express strong disapproval of someone, rebuke, reprove, censure also speak seriously, warn in order to prevent an action or bring one to an end” (BDAG #1).


� i.e. – they should not reveal His true identity; i.e. “not to tell who He was” (NAS).


� avpe,rcomai – BDAG allows for a simple use meaning go/come and specifically of coming to someone.


� This phrase is bracketed in NA 27.


� kai. e;rtcetai eivj oi=kon


� This is an idiom for His relatives.


� This is very periphrastic. The word is pros,ale,w (the mid. is not significant) – “to call to or notify in order to secure someone’s presence… of a call issued for presence with the speaker summon, call on, call to oneself, invite” (BDAG). Elsewhere in Mark I have translated it (“calling to Him) – Mark 3:13,23; 6:7; 7:14; 8:1,34; 10:42; 12:43; 15:44.


� The verb switches here to a future, while in v. 24, the same construction was with a present. This illustrates linguistic flexibility and the fact that not every structural component is semantically significant.


� lit. te,loj e;cei


� This expression includes two negative particles – “avll v ouv du,natai ouvdei.j” – but is not the force of emphatic negation (which always includes a subjective). It is parallel to our English “not anyone” and whether particular emphasis is placed on the negation is debatable.


� The strong man is surely Satan, and the one binding Him is Christ. R.T. France suggests that this echoes the language of Is 49:24-26, and that the “property” of the strong man (Satan) is the people that He holds to Himself. This binding refers to some degree to Christ’s present work of exorcism (contra France), but finds it’s ultimate fulfillment in the eschatological binding of Rev. 20:2. Since this is part of Jesus’ kingdom work, there is an already-not yet component to this reality.


� This phrase is bracketed in NA 27.


� The participle is aorist, and the main verb is present, but both refer to the same action. This underlies the fact that aspect is not significant in some contexts.


� Mark heavily underlines the fact that He looked around – the verb says it, the preposition repeats it, and the adverb says it again. Also, it seems that He looked around first and then spoke. This pints to Christ’s teaching that His true family incorporates a wider group even than the twelve – it is whoever does His Father’s will.


� This is the only time Mark uses the expression. It simply speaks of obedience to God’s kingdom purposes (Mark 1:14-15).


� The imagery should not be pressed too far (France). The idea is simply that those who do God’s will are Christ’s familial relationships. It is invalid to ask what position Christ has in relation to them beyond His sharing a familial relationship.


� Though BDAG does not support it, I wonder if there is not a component designating orientation here – they were facing towards the sea to listen to Him.


� This is an example of anacoloutha, as expressed by me,n – “marker of… continuation without express correlation and frequently in anacolutha…” (BDAG #2).


� katesqi,w – in a linguistic irony, 


� There is some disagreement about what a normal ancient harvest was. Edwards discusses the two sides and concludes that an average crop would be four-fold and thirty-fold would be quite remarkable. Beyond doubt, a hundred-fold would be miraculous. So Christ makes a point here about the fruitfulness of those that are truly His. This has applicability to the two-tier salvation perspective. A true disciple will bring forth real, noticeable, and to varying degrees but still always remarkable fruit. It is also worthy of note that true disciples do bring forth varying amounts of fruit.


� kai. o[te eve,neto kata. mo,naj…


� o`ra,w – “to perceive by sight of the eye, see, perceive.” The contrast between ble,pw and o`ra,w is interesting. The latter apparently has a greater emphasis on true understanding of the thing seen.


� This is a quotation from Isa. 6:9-10. It almost seems that Christ is viewing them together with the unbelevievers – “I have spoken in parables so that some people won’t understand (and isn’t it interesting that you don’t either….).”


� Literally: “all the parables?”


� Christ is challenging them – based on the fact that they did not understand this one, how will they understand the rest?


� parade,comai – “to acknowledge someth. to be correct, accept” (BDAG).


� e;rcomai


� mh,ti – “a marker that invites a negative response to the question that it introduces. This marker is somewhat more emphatic than the simple mh,” (BDAG).


� ble,pete ti, avkou,ete)


� ou[twj – “pert. to what follows in discourse material, in this way, as follows… Correlatively… ou[twj))) w`j… (‘it’s like when’)” (BDAG #2).


� The underlining represents the presence of the redundant personal pronoun as the subject.


� auvto,matoj – another option here is “automatically.”


� Or the NAS reads “when the (condition of the) crop permits” (BDAG #4).


� avposte,llei to. dre,panon – lit. “sending the sickle.”


� It seems that Mark is careful to note that there were other people present than just the disciples – there were multiple witnesses of this event. However, contextually it seems that verses 40-41 are focused on the twelve.


� The word order is noticeable here – it draws the cushion out into the fore and emphasizes Christ’s placidity in the middle of this crisis. (kai. auvto.j h=n evn th|/ pru,mnh| evpi. to. proskefa,laion kaqeu,dwn))


� The entire discourse forcefully underlines the fact that He was really, genuinely asleep.


� siwpa,w – “to disrupt the process of speaking or making a sound,  stop speaking, be/become quiet” (BDAG #2).


� fimo,w – perfect passive imperative.


� Based on their response in the next verse, it is apparent that they did not. They are surprised and trying to understand His identity.


� This is an interesting construction – the verb has a dual subject, but is singular. The subjects are not neuter (neuter plural subjects often take singular verbs). This seems to say that in Greek grammar, two entities could be thought of as one if they share a sufficiently close relationship.


� katako,ptw – “to cut in a rough manner, lacereate, cut…. Some prefer the sense beat.”


� proskune,w – “to express in attitude or gesture one’s complete dependence on or submission to a high authority figure, (fall down and) worship, do obeisance to, prostrate oneself before, do reverence to, welcome respectfully” (BDAG).


� Aorist participle


� The idiom could be translated “what do we have to do with each other…”


� ovrki,zw – “cause someone to swear… to give a command to someone under oath, adjure, implore” (BDAG).


� The demons words are irrational and self-contradictory. Commentators (Edwards, Lane, France) note that the verb is very strong and parallel to an exorcism formula (Acts 19:13). It almost seems that he is trying to preempt Jesus. He also pleads the highest authority – by God. But Jesus is the Son of God! And at the same time that he speaks in heady terms, the demon acknowledges his subservience by bowing and by pleading for mercy. The commentators disagree and none offer a full satisfactory solution. It seems that the demon is simply irrational and visceral and claiming to himself more power than is really his.


� A legion was four to six thousand men – the point is a huge mob of demons. Note the grammatical fluctuation from singular to plural – the demons speak as a group but represent multipleintelligences.


� o-ti polloi, evsmen – the force of the plural is clearer in Greek, which the substantive translation brings out more effectively.


� Is the imperfect indicating anything about the kind of action? Doubtful. This is another illustration of 


� This detail is unexpected and seems to emphasize the amount of people’s demands on Him – that He couldn’t even leave the shore.


� It is interesting and notable that parakale,w appears five times in this chapter, within 13 verses. Mark only uses the verb four other times. In two cases (5:10, 23), he also intensifies it with polla. – much. The first three requests are from the demons or unbelievers in spite of their rejection of Him. The other two cases are of believers, asking Him to use His power on their behalf. What is notable is that in every instance, Christ answers their requests. For those that reject and ask to be set free from His work in their lives, He answers. For those that ask for freedom, He also answers. This word underlines His sovereignty – His right to make determinations – but also underlines His willingness to bend that sovereignty to people’s requests.


� The same expression (parakalei/ auvto.n polla.) occurs in 5:10.


� Literally, evsca,twj e;cei – “is having it finally.” It is an idiom, meaning “about to die.”


� sunqli,bw – “to crowd around so as to leave little room for movement, press together, press upon” (BDAG).


� This is a desperate woman. She has reached the end of her efforts and the end of her ability and is at a loss. But she has remarkable faith.


� Indirect discourse participle – “that it had gone out.”


� parakou,w – “to listen to something when one is not personally addressed, hear what is not intended for one’s ears, overhear” (BDAG).


� This is an idiom, referring to Christ’s own companions – His disciples.


� diaste,llw – “to define or express in no uncertain terms what one must do, order, give orders”


� gnoi/ - aor. act. subj. of ginw,skw.


� a;timoj – “pert. to being without honor or respect, dishonored, despised… honored everywhere, except… Mk. 6:4” (BDAG).


� or “calling to (Him)”


� We would say “wallet.”


� “Stay there until you leave town” (NAS).


� The implied subject is people in general, just as English can sometimes speak of a general “they” in reference to the academic, technological or political community.


� or “that is why these miraculous powers are at work in Him” (NAS).


� The sense is of active powers almost personified. France does not feel, however, that this is a reference to demonic powers but simply the diversity of powers that the people saw as God’s work in Him. This seems to be well-supported by the context.


� “But he used to enjoy listening to him” (NAS).


� This is an interesting example where the NAS (and most modern English versions) differs from NA 27 (auvtou/). The evidence for auvthj is internal – the parallel in Matthew where Salome is clearly Herodias’ daughter. Metzger (lexical aids) explains that in spite of the internal evidence, the committee had to acknowledge the strength of the external attestation (UBS – C rating; auvthj – A C q ƒ13 33.2427 majority txt. syh; auvtou/ – a B D L D 565 pc).  vAutou/ is also the harder reading. France (254, 258) feels that the internal evidence is too strong to ignore and explains the unexpected emphatic pronoun as pointing back to v. 19 – “the daughter of this same Herodias…”


� ovrce,omai – “dance (the verb does not of itself indicate a specific type or style of dance) of actual dancing… Of children at play… Mt. 11:17; Lk. 7:32” (BDAG).


� polla. – France feels that this could even point to his drunken stupor (258).


� It could be that she included this because she wanted the matter taken care of quickly, before 


� This is an interesting example of linguistic change without significance. Previously, Mark has used the participle of bapti,zw; now he switches to the title – baptisth,j.


� This is one of the Markan Latinisms.


� This detail underlines the total indignity with which the act was carried out. It was not even a real execution, but merely a beheading in prison.


� Further underlining the indignity of the murder, it seems that the body remained in prison until his disciples disposed of it.


� Christ’s heart is clearly apparent. Furthermore, it is notable to see the solution He has to the people’s needs – He wanted to teach them.


� Aorist participle


� “prasiai. prasiai.” – Of course this translation is periphrastic, but the word (prasia,) does refer to garden plots and Mark seems to be speaking imagistically of the picture of groups of people set out on the backdrop of the green grass.


� qe,lw – this translation is taken from BDAG #2.


� “evk perissou/” – NA 27 brackets this expression as a variant.


� This translation is taken from BDAG #2b of evxi,sthmi.


� suni,hmi – “understand with regard to, gain an insight (into someth.) (revealed by the context)… in connection with the loaves i.e. to understand that in the person and work of Jesus the disciples have all they need to carry out their mission Mk 6:52” (BDAG).


� sw|,zw – “save/free from disease… from possession by hostile spirits… Pass. be restored to health, get well” (BDAG #1c).


� The noun is plural and the article is pronominal – lit. “the breads” or “loaves.”


� krate,w – this word occurs several times in the passage (7:3-4,8) and seems to stem from the metaphor of grasping.


� evperwta,w – “to put a question to, ask” (BDAG).


� koino,j – “pert. to being of little value because of being common, common, ordinary, profane… specifically, of that which is ceremonially impure” (BDAG). 


� This could also be translated “doctrines.”


� avqete,w – “to reject someth. as invalid, declare invalid, nullify, ignore” (BDAG).


� i[sthmi – “to validate someth. that is in force or in practice, reinforce validity of, uphold, maintain, validate” (BDAG).


� qana,tw| teleuta,tw – “let the pers. die the death = surely die (= twOm tm'Wy Ex. 21:17) (BDAG).


� i.e. “donated to God.”


� ei tij ecei wta akouein akouetw – All of the translations skip this verse on textual grounds. UBS rates it A. It is lacking aBLD* and a few others. It appears in the TM, TR and AV. It is likely a scribal gloss from 4:9 or 4:23 and seen as necessary because of 7:14.


� Infinitive of result.


� ovfqalmo.j ponhro,j – this is an idiom for an eye of envy.


� A major part of the significance here is that Jesus was entering a Gentile sector. Josephus refers to the people of this region as “notoriously our bitterest enemies” (France, 297).


� 2 A pass. inf.


� By using the diminutive here, Jesus may be drawing a connection to the fact that it is her little girl (also a diminutive) that is possessed. In other words, He may be referring to her child as the parallel to the dogs.


� The last two particles in this sentence (beblhme,non and evxelhluqo,j) are perfect.


� The geographical delimiters are confusing here, but it is clear at least that Jesus traveled back into the Decapolis region but did so by a longer route that kept Him in Gentile regions.


� avpolamba,nw – “to lead or take away from a particular point, take away” (BDAG).


� euvqe,wj – This is a variant spelling from Mark’s normal form and therefore NA 27 suggests its omission.


� “avkoiai,” – “the organ w. which one hears, ear” (BDAG). However, I felt the need to distinguish the term from ou=j and this term seems to have a greater focus on hearing.


� The switch to plural is somewhat unexpected. But Mark is recording a detail that refers to Christ’s ministry at large and not only the man that He had just healed.


� avpolu,w – “to permit or cause someone to leave a particular location let go, send away, dismiss” (BDAG).


� Indirect discourse infinitive.


� avpolu,w – the same word used in v. 3 of his concern about sending them away hungry.


� avmh.n le,gw u`mi/n( eiv doqh,setai th/| genea?| tau,th| shmei/on) The construct is a Hebraic asseveration (?) in a kind of anacolouthon whereby the elliptical idea  is “may something terrible happen if such a condition comes about.” The implication is a very strong negation that it will ever happen.


� plural (a;rtouj)


� diaste,llw – “to define or express in no uncertain terms what one must do, order, give orders” (BDAG).


� The words used here are exactly the same as in 7:18 which was also spoken of the disciples.


� “Hardened” is perfect. A smoother translation would be “has your heart been hardened” or “Do you have a hardened heart?” (NAS)


� This is a quotation from Jer. 5:21 in the context of God’s bitter rebuke of His people.


� It is interesting that the very next incident Mark records is Christ’s healing a blind man.


� evkfe,rw – “to conduct out of a structure or area, with implication of assistance, bring/lead out” (BDAG). 


� eiv is present here, but left untranslated. It could mean simply “marker of direct and indirect questions” (BDAG).


� evpitima,w – “to express strong disapproval of someone, rebuke, reprove, censure also speak seriously, warn in order to prevent an action or bring one to an end” (BDAG).


� This event was the beginning of His teaching about His crucifixion and resurrection. Mark does not record His teaching on this prior to this, but subsequently, the subject becomes a major motif that continues throughout the rest of the book.


� proslamba,nw – “to take or lead off to oneself, take aside” (BDAG).


� This detail seems to be included to point out Christ’s concern for the confusion in the mind of the others. It seems to imply that He was willing to work patiently with Peter and 


� The same word (evpitima,w) is used both of Peter’s attempt to rebuke Christ and Christ’s rebuke of him.


� This idiom could also be translated as an idiomatic reference meaning “God’s interests” (NAS).


� avpolu,w – BDAG places this reference under “to lose someth. that one already has or be separated from a normal connection, lose, be lost,” (#3) but it could also be understood as “to cause or experience destruction… ruin, destroy” (BDAG #1) or “to fail to obtain what one expects or anticipates, lose out on, lose” (BDAG #2).


� avnta,llagma – “someth. given in exchange” (BDAG). The point is that there is nothing worthy of exchanging for a soul.


� gi,nomai – NAS reads “formed.”


� dihge,omai – “to provide detailed information when telling someth., tell (in detail)” (BDAG).


� krate,w – “keep to oneself a saying, in order to occupy oneself w. it later” (BDAG).


� evkqambe,w – “to be moved to a relatively intense emotional state because of someth. causing great surprise or perplexity, be very excited” (BDAG). The verb is passive with an active sense.


� xhrai,nw – “to become dry to the point of being immobilized, be paralyzed, pass. in act. sense” (BDAG).


� The diction of the man’s plea points out his helplessness.


� The contruction is “to. eiv du,nh|.” Christ is picking out the man’s phrase and repeating it back to him in reply. The construction is difficult to represent in English. The rendering in the text is parallel to the NAS. It could also be read “in reference to your statement ‘if you can….’”


� kra,zw – aorist participle


� bohqe,w – “to render assistance to someone in need, furnish aid” (BDAG). This is the same word used in v. 22.


� evpita,ssw – “to command with authority, order, command” (BDAG).


� Aorist passive (deponent) subjunctive, prohibitory.


� o[ti – “what (is it) that? why?” (BDAG #2b).


� goi/ – Aorist active subjunctive, third singular.


� It is interesting that r`h/ma is used here.


� The pronoun is neuter because it refers to paidi,on.


� It is interesting and ironic that John uses the plural personal pronoun. The issue is following Jesus!


� 1 Cor. 12:3 contains a similar statement. There is a difficulty here, since Christ elsewhere teaches that some will have performed miracles in His name and done many works, but they will be unknown to Him. It seems best to understand this as a chronological difference. During Christ’s ministry, no one would claim to be acting in His name illegitimately because He was relatively unknown. The lines were more clearly drawn at this time. The same could not be said in future times.


� The NAS translates this as “a heavy millstone.”


� The reference here is to the heavenly or eternal life.


� sumporeu,omai – “to gather with others in the same place, come together, flock” (BDAG).


� Aorist participle, contemporaneous with a second aorist main verb.


� NAS translates with the non-metaphorical, “send her away.”


� proskolla,w – “in our lit. only pass., used intr. with the lit. sense ‘stick to’ (Jos., Ant. 7, 12, 4 of a sword sticking to the hand of a valiant warrior with the blood of his slain enemies) shifting metaph. to human relationships to adhere to closely, be faithfully devoted to, join” (BDAG).


� corta,zw – “be separated of divorce” (BDAG). Two details of note are obscured by English translation. (1) The contrastive parallelism of God and man emphasizes that no man, by limitation of his humanity, has the prerogative to undo what has been wrought by God. Of course, this should be understood foremost in the context of the discussion. The reference is not to a specific couple and their marriage, but to man and woman in marriage principially, and by extension to the ordinance of marriage at large. Since God formed it this way at the beginning, no mere man has the right to undo it. (2) There is a change in the aspect of the verbs. God joined them together in a single event; man tries to undo it in an ongoing way.


� eivse,rcomai – 2 Aorist subjunctive, emphatic negation. It is a strong negation of even the possibility that he would enter.


� evnagkali,zomai – the verb is very warm and affectionate, approaching an embrace.


� NAS translates the idiom, “As He was setting out on a journey…”


� All constructions are prohibitory aorist subjunctives.


� avpostere,w – There is some textual question on this reading, but it is easily explicable, since copyists would have been prone to attempt to harmonize it with the Decalogue and with Matthew and Luke’s omission of it. However, UBS 4 gives it an A rating. It is probably parallel to the forbiddance of coveting, since defrauding would always stem from such an attitude. The order followed here is the Hebrew instead of the LXX (except for Jesus’ delaying the positive commandment for last), and the rendering is also different from the LXX (which has mh, + the indicative).


� evmble,pw – “to look at someth. directly and therefore intently, look at, gaze on” (BDAG).


� u`stere,w – “lit. ‘one thing puts you later’, ‘laterizes you’, i.e. jeopardizes your securing the inheritance) in your case just one thing is missing” (BDAG).


� Jesus knew the man’s life and already knew about his problems. When the man claimed to have obeyed all the commandments, Jesus focused on one that he had not obeyed. The questions Jesus asked were clearly rhetorical.


� The definite article appears here instead.


� kai, – “to introduce an abrupt question, which may often express wonder, ill-will, incredulity, etc” (BDAG).


� Clearly, the people following Christ knew that He was hated by the religious establishment and feared for His life. It is apparent that there was a larger group than just the twelve, since Mark later refers to some women (Mark 115:40-41).


� This account is undoubtedly included immediately following the last pericope to make a point about the disciples’ unbelief.


� NA 27 has this bracketed.


� Aorist active infinitive, used here in reference to their request – “but in reference to the ‘to be sitting….’”


� Present active infinitive of a[rcw.


� The reader should not simply pass over this title or miss its significance. Mark records that the man knew Jesus as a Nazarene (v. 47), but it was part of his faith that He believed that Christ was the son of David.


� qarse,w – “to be firm or resolute in the face of danger or adverse circumstances, be enheartened, be courageous… have courage! don’t be afraid!” (BDAG).


� Aorist participle


� This pericope is somewhat challenging to fit into the larger scheme. This is the final event before the third major section of the book – Jesus’ entry into Jerusalem. This is also the last healing miracle of Jesus recorded in the book. Marshall maintains that the miracle is intended “as a visible paradigm of discipleship” (71).


� ouvdei.j ou;pw form something of a double negative, but the construction is not emphatic negation. 


� The sense is future – “He will send.” The expression approaches the English “He will bring it right back.”


� Or NAS “bystanders”


� Aorist genitive absolute: contemporaneous time


� Ingressive aorist


� avpokri,nomai (“kai/ avpokriqei/j ei;pen”) – “Of the continuation of discourse… continue… Used formulaically w. eivpei/n or le,gein, and oft. left untransl.” (BDAG). The pleonasm is not always used. Out of 204 instances of le,gw in Mark, 14 use this formula. Though often it is clearly a context of answering a question or responding to a statement (as in v. 22), other instances come after a major event after which some type of response is made in reference to it (c.f. 9:5; 10:24; 12:35; 14:48). The formula draws the reader’s attention back to the preceding event and firmly connects the ensuing words to it. Therefore, though “respond” is not a common gloss, it seems to point to the idea here.


� Aorist voluntative (or wish/prayer) optative; This is the common formula for a prayer (Luke 1:38; Acts 8:20; Rom 15:5,13; 1Th 5:23; 2Th 2:17; 3:5,16; 2Tim 1:18; Philem 1:20; Heb 13:21; 1Pet 1:2; Jude 1:2,9; Acts 8:20 and Jude 9 are the only other NT imprecatory prayers), but it should not be understood as necessarily expressing contingency (though this is often the semantic value of the optative). Because of the certainty that the NT places on prayer, the optative can take on a sense of certainty and expectation that the request will be fulfilled. The English equivalent might be “may ‘thus and so’ come about for you.” In the mouth of Christ, this certainty is raised, almost to the point of being a speech-act. Nevertheless, it seems to communicate the flavor of a prayer and may imply His dependence on the Father to accomplish this pronouncement rather than this being the free exercise of His independent will. Note, incidentally, that the subject of prayer is not at all distant in this context (vv. 24-25). The fact that Christ is about to teach on the subject of prayer is undoubtedly a major factor in the use of the optative here. (Wallace [481-3] seems to imply, unfortunately, that the opt. always an air of increased contingency. One must remember that the opt. is being replaced by the subjunctive and imperative, and therefore the grammarian must resist the temptation to see a clear and consistent semantic distinction between the moods. In some contexts, the opt. may be semantically equivalent (at least in some of its semantic components) to the subjunctive or imperative. Moulton points out the use of the opt. in the papyri for oaths, prayers, and wishes (prol. 195f.) and compares it to the English “so be it.” Robertson says that the use in Mark 11:14 is equivalent to the imperative [pg. 939].)


� Verses 12-14 obviously connect with verses 19-25, with 15-18 interrupting the flow of the narrative. Mark often combines his narrative accounts, splitting one to form a kind of inclusio around the other (Mark 3:10-4:20; 5:21-43; 6:7-29; 11:12-25; 14:1-11,53-72 – NAC, 73). This is used to “indicate a lapse of time, heighten tension, draw attention to, contrast, and most importantly to use two accounts to interpret each other. In other words, the purpose of intercalation is primarily theological” (Brooks [NAC], 73). Mark’s use of the figure here is certainly not accidental or unimportant. The question then, is what is the relationship between the fig tree and the cleansing of the temple? The fig tree is figurative of Israel and her fruitless rejection of Yahweh, most exemplified by her rejection of the Messiah He has sent. This rejection is then immediately substantiated by the obvious corruption in the temple, Christ’s work to cleanse that corruption, and the religious leaders’ immediate response – seeking to kill Him. There is clear OT precedent for the figure of Israel’s fruitlessness (Isa. 5:1-7), and even clearer references to a fruitless fig tree (Jer 8:13; Hos 9:10,16-17; Mic 7:1).


� Historical present


� katastre,fw – “to cause to be overturned, upset, overturn” (BDAG #1). There is an additional nuance here – “to cause someth. to be in total disarray, destroy, ruin” (BDAG #2).


� diafe,rw – “to carry someth. through a place or structure, carry through (cp. 1 Esdr 5:53) skeu/oj dia. tou/ i`erou/ a vessel (through) the temple Mk 11:16 (perh. in ref. to taking a shortcut; cp. Mishnah, Berakoth 9, 5)” (BDAG #1). 


� How could He have such authority, to walk into the temple and disturb the entire commercial system? Mark indicates some of His power in verse 18 – the crowds were amazed at His teaching, so how could the religious leaders resist Him? But more importantly, this confirms a major theme of the book –Christ’s authority. Ultimately, he had the right to walk into the temple and cast out the dishonest merchants because the right had been given to Him!


� Ingressive aorist? “He began to teach…”


� This is a quotation from the LXX of Isa. 56:7. In a remarkable confluence, Yahweh encourages the foreign proselyte who has joined himself to the Lord’s people (the eunuch) to consider himself to be a “dry tree” (producing no seed, because he is a eunuch – Young, vol. 3, pg. 391). So Israel was to fulfill a missionary role to the nations that would allow the nations to be fruitful trees, but failed. As a result, Israel herself became a dried up tree! (v. 20).


� lhsth,j – “robber, highwayman, bandit” (BDAG #1) or in American history, the stage-coach robber. Spicq explains that lhsth,j is distinguished from kle,pthj in that the former is surreptitious while the latter is brazen and robs by use of force rather than deception. While the kle,pthj is sneaking into the house, the lhsth,j is waiting beside the road to force a robbery. Such criminals commonly lived together in the plentiful caves of Judea. Thus, this emphasizes the brazen and unashamed dishonesty that the temple merchants forcibly extorted from the people at their mercy. If someone came to worship God, he was at the mercy of those that sold to him and they could charge unreasonable prices and rapaciously force people to pay it. This wording is taken from the LXX wording of Jer 7:11.


� Mark did not simply record this detail coincidentally. The unbelief of the religious leaders confirms the picture communicated in the fig tree. Christ’s teaching has no effect on them and they are only concerned with the power they have with the people.


� Perf. pass. participle


� Aorist participle – technically “After he had remembered.”


� Aorist participle


� Check the possibility of “if here (textual issue)…


� Semantically, this could be read “believe in God.”


� ginomai – more of an ingressive idea – “becomes” or “happens” or “comes about.” Also, there is the flavor of a futuristic present here – “what he says is about to happen/come into being” but it is so certain that it is as good as done.


� Lit. “because of this” (dia. tou/to)


� aite,w – the verb is middle, but “without any real distinction betw. act. and mid.… [in] our lit…. they seem to be used interchangeably” (BDAG).


� para,ptwma – “in imagery of one making a false step so as to lose footing: a violation of moral standards, offense, wrongdoing, sin” (BDAG).


� evn toi,j ouvranoi,j – “in the heavens.”


� 11:26 is also possible here, as it appears in the KJV and many medieval manuscripts (also TR and TM). It probably appeared under influence from Matt. 6:15 and is not original. Lane seems to entertain the possibility that verse 25 is also not original, and brought here together from Matt. 6:14, but concludes finally that this is not likely. He acknowledges, however, that there is no textual support for that supposition (410).


� lo,goj – also “statement” or “matter”


� e;cw – “to have an opinion about someth., consider, look upon, view” (BDAG). I have translated it with a different English verb to allow for an indirect discourse clause following it, which allows the translation to maintain closer formal structure to the original.


� eivj is included here, specifying the result. 


� ouv ga.r ble,peij eivj pro,swpon avnqrw,pwn – “an idiom, literally ‘to see into the face’) to judge on the basis of external appearances — ‘to judge on the basis of appearance, to render a superficial judgment, to pay no attention to a person’s status, to judge on the basis of reputation’” (Louw, 30.120).


� This is a very interesting pleonastic. The first is the second aorist of le,gw, and the second is the same verb, though in the present participle form!


� This detail fits well with the rest of Mark’s gospel. Mark demonstrates unbelief from every corner that one would expect faith, but with occasional faith from unexpected quarters. To this point, the religious aristocracy has been negative towards Jesus, but one from even among them shows a response of some faith (v. 34). France suggests that this might even represent what could have been if the scribes and religious leaders had believed.


� Most commentators reference “the famous request to Shammai and Hillel to ‘teach me the whole Torah while I am standing on one leg’, and Hillel’s reply, ‘Do not do to your neighbour what is hateful to you; this is the whole Torah: the rest is commentary’” (France). 


� This could be a reference to the “first table” of the law – the commandments governing relationship to God, while the “second table” – the commandments governing relationship to men will soon follow.


� Of course, this is a reference to the Shema’ that was quoted by Jews every morning and evening as a confession of faith and a prayer (beginning as early as 2nd century B.C.). This is the foundational and constitutional confession of Judaism.


� The power of this command is in its ultimacy. It strikes at the root and in fact, the root of the root of everything a man does. The interlopers asked for the greatest commandment, and in their context, they had turned the law of God into a set of carefully circumscribed external legislations that could be rigidly obeyed. Christ demands a heart attitude that though intangible in comparison to these rules, incorporates all of them and goes beyond even that. A man must truly love God in addition to striving to keep His requirements, and a man that truly does love God will naturally keep His commands. 


� “Mind” (dianoi,a) is an addition from the original Deut. 6:5 and LXX reading. Luke (10:27) omits dianoi,a. Interestingly, Matthew (22:38) includes this word and omits “strength,” replacing the original reading with a different idea. All of these words are represented in variant readings of the LXX, though never with all four conflated in one text as here. France suggests that this may point to a ceremonial usage of these words. In this sense, Christ could have used all the words to underline the original intent of the OT passage – love God with everything that is in you. Why then do the synoptics differ? Possibly to underline the fact that this text is a summary and not a laundry list. We are not to enumerate and try to love God in each category separately; we are to love God with everything we are, and the point is not the specifics – the point is the universal scope.


� “Strength” (ivscu,j) is a change from the LXX which reads du,namij. France says, however, that the difference is not significant.


� The significance is not so much the specific words or aspects of a man that Christ points to, but the fact that the whole man is to be immersed in love for God. Every component of a man’s being should be given to this all-enveloping response of love.


� If anyone would have a question how far “your neighbor” extends, Luke discusses Jesus view of this question (10:29).


� These verses summarize perfectly and completely the appropriate relationship of all men towards God and the appropriate relationship towards other men. In both cases, the requirement is anti-self; anti-egocentric. Obedience must begin with God-love and continue towards others-love with is no allowance of self-love in anything.


� The material in verses 32-34 is unique to Mark and is the only time that Jesus commends a scribe or that a scribe responds positively to Him.


� pw/j – “W. the special mng. with what right? with what evidence? in what sense?” (BDAG #1aa).


� po,qen – “interrogative expression of cause or reason, how, why, in what way?” (BDAG).


� kordra,nthj – this was the smallest Roman coin.


� NAS translates “surplus”


� Christ uses emphatic negation twice in this verse


� It would seem odd that the disciples would be deceived by someone claiming to be Christ when they already know who Christ is and what He is like. This seems to imply that Christ is speaking to them representatively and that there will be a long period of time with many generations of people before His coming.


� kata, – “of extension in space, along, over, through, in, upon… in place after place Mk. 13:8” (BDAG).


� ble,pw – also “guard”


� dei/ – “to be someth. that should happen because of being fitting” (BDAG).


� Lit. “all flesh should not be saved”


� This is plural. 


� Again, (just as in v. 6), Christ extends His words beyond the disciples alone and seems to point to others that will follow.


� Alternatively, “she was anointing His head.”


� This translation is periphrastic. Another option is “some were responding angrily (in their comments) with one another.”


� du,namai (imperf. pass.)


� A denarius is roughly a day’s wage (Matt. 20:1-15) and three-hundred would be roughly a year’s wage (on the Jewish calendar). In 6:37, two-hudred denarii were required to feed 5,000 people.


� The expression evmbrima,omai is quite strong (see Edwards, 415, though his support from etymology is weak).


� evn – “marker denoting the object to which someth. happens or in which someth. shows itself, or by which someth. is recognized, to, by, in connection with” (BDAG).


� e;cw is probably here in the sense of “to be able” (France, 554).


� The main verb is actually “ahead of time” (prolamba,nw) followed by the infinitive, “anoint” (muri,zw).


� BDAG offers “conveniently,” but this carries other components in modern usage.


� France points out that the verb is unspecified and could be Christ and His disciples (from the following clause), or more likely it is impersonal and refers to the habitual practice and expectation of the nation.


� strw,nnumi (perf. pass. participle) – “to equip someth. with appropriate furnishing(s) … w. carpets or couches for the guests to recline on as they ate” (BDAG).


� “mh,ti evgw,” – mh,ti is “a marker that invites a negative response to the question that it introduces. This marker is somewhat more emphatic than the simple mh,” (BDAG).


� The verb is middle and carries some middle significance. Wallace refers to the “intensive middle” (420), and Robertson decribes the broad category that includes the intensive as that in which “the middle calls special attention to the subject… the subject is acting in relation to himself somehow” (804). Examples include Matt. 27:24 and Jas. 1:21. 


� This must be one of the most provocative and fascinating verses on the relationship of sovereignty and free-will.


� meta. to. evgerqh,nai me


� avlla, – “when whole clauses are compared, avlla, can indicate a transition to someth. different or contrasted: the other side of a matter or issue, but, yet… Taking back or limiting a preceding statement” (BDAG).


� pri.n h; go together as a single expression in Koine (originally an Ionism).


� Aor. act. infinitive.


� This is emphatic negation, though appearing here with a future indicative verb.


� avdhmone,w – “to be distressed and troubled, with the probable implication of anguish — ‘to be troubled, to be upset, to be distressed’” (BDAG).


� The NAS translates “the hour might pass Him by.”


� Why did Christ choose out Peter? The focus is very conspicuous and seems to point ironically to Peter’s strong assurances earlier (v. 31).


� ivscu,w – “to have requisite personal resources to accomplish someth., have power, be competent, be able” (BDAG).


� Aorist infinitive


� or “were heavy.” This expression may be slightly sarcastic.


� loipo,j – Mark 14:41 “is variously interpreted, conveys a mild rebuke: you are still sleeping! or: do you intend to sleep on and on?; the expression is prob. colloquial and is succinctly rendered by numerous versions: Still asleep?” (BDAG).


� paragi,nomai – “to be in movement so as to be present at a particular place, draw near, come, arrive, be present” (BDAG).


� NA 27 includes [tij] though bracketed as textually dubious.


� avpokriqei.j


� lh|sth,j – see note on 11:17.


� or “daily” (BDAG)


� The brevity of the clause is dramatic.


� The inclusion of tij almost seems to support some people’s supposition that this was John Mark. On the other hand, this detail could very likely be included here simply to underline the desperation with with Jesus’ followers fled the scene.


� sunaklolouqe,w – “to accompany someone, freq. in the interest of maintaining an association, follow” (BDAG). France says that the verb could mean nothing more than someone that was following behind out of curiosity. The idea seems to be that this young man was part of the company with Jesus (though not included in the disciples – v. 50) and tried to flee, but he was apprehended before he could escape.


� For the sake of clarification against those that overplay the a;lloj/e[teroj distinction, this adjective is a;lloj but clearly refers to a temple of a different kind.


� This question is very significant. It implies two things: (1) The Jews recognized (at least after Christ’s ministry if not before) that the Messianic hope included one being the son of God, and (2) the Jews recognized that Christ was claiming to be it.


� The quotation is from Dan. 7:13.


� fai,nw – “to make an impression on the mind, have the appearance, seem, freq. w. focus on aspect of decision evoked by circumstance” (BDAG).


� This is the same word as in vv. 30-31 with Peter’s strong insistence that he would not deny.


� NAS translates “what you are talking about.”


� UBS 4 gives the inclusion of the bracketed words a C-rating and expresses hesitation about either option. There are valid explanations for either option, and they offer this reading as “the least unsatisfactory solution.”


� Aorist active infinitive (following pri,n).


� Jesus answer is not a denial as such, but certainly an equivocation towards Pilate’s question. The difficulty is that Pilate, being a Roman governor, means the question in a completely different way than Jesus would accept – hence the equivocation.


� This is an unusual use of kata, as a temporal marker referring to “x period by x period” (BDAG).


� o[stij – this introduces a certain component of indefinency or qualitativeness to the men Mark refers to.


� The reference is to their coming again to make a request according to the tradition and precedent Pilate had set.


� This is the most explicit clue Mark gives for the practical and human reasons behind their rejection of Christ. Otherwise, the main explanation of the book is that they rejected Christ because of their raw unbelief.


� There is an anacoluthon here – the NAS supples “stirred up the crowd to ask him to release Barabbas for them instead.”


� ga,r – “oft. in questions, where the English idiom leaves the word untransl., adds then, pray, or prefixes what! or why! to the question” (BDAG).


� i`kano,j – this is very periphrastic, but expresses the idiom.


� avspa,zomai – “Of homage to a king hail, acclaim” (BDAG).


� ti,qhmi – “show deference to” (BDAG).


� proskune,w – “to express in attitude or gesture one’s complete dependence on or submission to a high authority figure, (fall down and) worship, do obeisance to, prostrate oneself before, do reverence to, welcome respectfully” (BDAG). This homage was given to human kings, but in so doing they were recognized as belonging to the spiritual realm, and so to offer Jesus this homage was clearly mockery.


� logi,zomai – NAS translates “numbered” but the word includes also the component of meaning that He was considered to be part of them.


� This verse is omitted from NA 27 with an A–rating (UBS 4). Metzger explains that it is absent in the best witnesses of the Alexandrian and Western, and that though it is easy to explain its addition as a transfer from Luke 22:37, there is no reason to explain its deletion if it were original.


� Is there not a jarring incongruity? Is this not the root of their irony? And yet can they not themselves wonder without dissimulation how it could be that He who calmed the seas, fed the multitudes and raised the dead is now hanging helpless on a tree. What explanation in heaven or on earth is sufficient to explain the contradiction? How could He that possessed the power of God become so helpless? Someone should have thought long and hard enough to see that one with the power of God might possess also the humility and inhuman selflessness to voluntarily lay aside His power and suffer these horrors. Someone should have considered that the power of God might be equally accompanied by the wisdom of God with purposes more cosmic and eternal than any of the greatest minds present could have understood and that that very wisdom might require the death of the God-man as a payment for sin. Mark does not record that anyone standing there perceived these realities. But men ever since have beheld the incongruity of that great miracle worker hanging on a tree, and rather than mocking, they have believed. These believers, the humble children of the world, are the ones that are truly spiritually great.


� France explains that Christ’s words would have sounded similar in Aramaic and could have been misunderstood in an agonized shout (654).


� This is an unusual construction: “a;fete i'dwmen” with avfi,hmi being used in an colloquial expression.


� This is another unusual use of avfi,hmi (see BDAG #1b).


� dwre,omai – “to present someth. as a gift or confer a benefit, prob. with some suggestion of formality” (BDAG).


� latome,w – “to form a cavity or chamber by cutting away rock, hew out of a rock” (BDAG).


� pe,tra – this is the same word that is some debate in Matt. 16:18, and refers to a large boulder or bedrock. This detail is significant in reference to Christ’s body being stolen. The cavity was sealed – it was solid rock! It is very important that this detail was recorded.


� Aorist active participle


� ga,r – “marker of clarification, for, you see… Brief, explanatory parenthetical clauses” (BDAG). This is represented by the dash.


� periba,llw – technically, this is perfect, but the idiom is simply the idea that the person has been clothed and now they are wearing the garment.


� evkqambe,w – “to be moved to a relatively intense emotional state because of someth. causing great surprise or perplexity, be very excited… be overwhelmed, be alarmed” (BDAG).


� evgei,rw – Aorist passive – “to enter into or to be in a state of life as a result of being raised, be raised, rise, pass. intr., of one who has died” (BDAG).


� e;kstasij – “a state of consternation or profound emotional experience to the point of being beside oneself (‘distraction, confusion, perplexity, astonishment’…) amazement/astonishment… [In] Mk. 5:42 [it can be understood as] they were quite beside themselves w. amazement” (BDAG).


� e;cw – “of states of being hold, hold in its grip, seize” (BDAG #3d). 


� This section is noticeably different (and more difficult) grammatical structure than the rest of the book.


� Note the underlying text (shmei/a de. toi/j pisteu,sasn tau/ta parakolouqh,sei). The word order in this section of ch. 16 is very inverted and differs markedly from the syntax of the rest of the book. Mark does not normally place his verbs this late in his clauses, but this type of syntax is very much characteristic of 16:8b-20.


� This is an attempt to translate ti – an indefinite pronoun agreeing with qana,simo,n (deadly poison).


� This is an unusual expression (me,n ou=n) that occurs several times in Hebrews and once in Paul (1 Cor. 6:4) but very often in Acts. Mark never uses it elsewhere and it seems out of place for Mark’s normal expression. This is legitimate evidence to be brought to bear on the textual issue in Mark 16.


� The substantive use of the demonstrative pronoun as a device for continuing the narrative (functioning as the subject of the next sentence but pointing backwards to a preceeding referent) is characteristic of this section of Mark 16 (vv. 10-11,13,20), but not of the book as a whole. The only instances with any remote parallel are 2:7; 12:40,44; 13:13; 14:9 which are not functioning in the same way stylistically (note that all of them are in the mouths of speakers in the narrative and none function as continuations of the narrative from the mouth of the narrator). (Other instances of substantive demonstrative pronouns that are even less parallel are Mark 4:15-16,18,20; 12:11; 14:69.)


� Marshall comments helpfully that “the story that continues to unfold thus has three strands entwined in it. First, there is the continuing activity of Jesus in speaking to the people and healing the sick in large numbers and their generally positive reception of him. Second, there is the development of opposition by upholders of a particularly legalistic form of Jewish religion. And, third, there is his gathering together of a small group of men to be his companions and to share in the work that he was doing. These three strands are, as in any rope, intertwined with one another, and it is not too easy to separate them from one another” (63).


� This point is significant because it marks the beginning of a developing theme in Mark – Christ’s focus on the disciples. This reappears in 4:10-12, 34, 40; 6:7-13 and continues until the end of the book. At the same time, Mark occasionally records Jesus’ special focus on a select group of the disciples – Peter, James and John (5:37; 9:2; 13:3; 14:33). Both of these motifs, however develop underneath as underlying strata throughout the book and are therefore difficult to incorporate into the outline. 


� This division has omitted one clause in 6:6b – “And He was going around the villages in a circle, teaching.”


� This section continues the motifs that have already been presented in the earlier sections – the power of faith, Jesus’ identity, His overwhelming acceptance by the crowds but His deepening rejection by the religious leaders and His special focus on the disciples.


� It should be noted that Mark specifically records that Christ gave his initial teaching regarding hypocrisy and ceremonial impurity (7:14-16) to the entire crowd but gave an extended explanation to the disciples (7:17-23).


� To be sure, this should be carefully nuanced. Never in His ministry did Jesus focus on ministering to Gentiles, but there are nevertheless significant foreshadowings in the gospels of the future Gentile church.


� This event was the beginning of His teaching about His suffering. Mark does not record His teaching on this prior to this, but subsequent to this event, the subject becomes a major motif that continues throughout the rest of the book. Because this pericope (8:27-33) is a major transition, it straddles the two larger sections and is difficult to incorporate precisely. Once again, this is an underlying and ongoing strata that is difficult to incorporate into the outline at large. It is most likely the single most significant break in the structure of the book. 


� 10:1-12 is something of an exception in this section since it does not specifically discuss the issue of humility or kingdom citizenship. This pericope could be viewed as separate, underlining again the conflict between Christ and the religious establishment, but is probably included here to point out Christ’s private focus on the disciples and separate teaching to them.


� This pericope is somewhat challenging to fit into the larger scheme. This is the final event before the third major section of the book – Jesus’ entry into Jerusalem. This is also the last healing miracle of Jesus recorded in the book. Marshall maintains that the miracle is intended “as a visible paradigm of discipleship” (71).






