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A THEOLOGY OF THE FIRST EPISTLE OF PETER

By the providence of God, the NT was written primarily by three men. Luke wrote more than a quarter of the NT, Paul wrote slightly less than one quarter and John wrote more than one tenth. All told, this means that Luke, Paul and John wrote more than 70% of the NT.
 By comparison, Peter wrote only 7 chapters which amount to one 50th of the NT. 

Initially, this is quite surprising. Why did God use the same authors to write most of the NT? And if so much of it came from their hand, why did He allow Peter to write such a tiny portion? Would it have better maintained the unity of the NTT if Peter had not written at all? Ultimately, the answer lies only in the sovereign determinations of God who knew from before the foundation of the world the exact words that would best represent His intentions for new covenant believers and sovereignly prepared the men that would pen those words. But at least some of these observations are explicable. To be sure, the fact that the majority of the NT came from three men allows students of the Scripture to compare and collate their expressions and to cross-reference their thought in a way that would be impossible if the NT had been produced by a myriad of authors. But on the other hand, the variety in the NT produced by men like Peter in no way diminishes its unity. In fact, the unity between all of the NT authors is remarkable. Therefore, the contribution of these minor authors is, among other things, a testimony to the unity of their ultimate author – the Holy Spirit. Furthermore, Peter and the other minor authors do contribute specific emphasis and even experiential background that is crucial in the overall message of the NT.
 Thus, Peter plays an immensely important role in the NT canon that the Holy Spirit gave to the church.

A proper foundation must be established before pursuing an understanding of Peter’s theology in his first epistle. For that reason, this study will begin with a consideration of the background and contents of 1 Peter, which will allow for the ensuing study of its theology. 

The Background of 1 Peter

Authorship

The authorship of Peter should not be difficult to settle. 1 Peter 1:1 states that the letter is from Peter. Tradition is strong, with Polycarp closely mirroring Peter’s wording in his letter to the Philippians (ca. 112-114). Furthermore, 2 Pet. 3:1 refers to Peter’s first letter.
 

However, Petrine authorship of 1 Peter is very controversial. Scholars argue against it because Peter does not often refer to Jesus as an eye-witness would, because Peter’s theology is so Pauline, because of Peter’s anachronistic reference to widespread persecution (1 Pet. 5:9)
 and because the Greek in 1 Peter is far too cultivated for an uneducated fisherman.
 On this basis, a number of scholars maintain that 1 Peter is pseudonymous.

However, none of these arguments make Petrine authorship impossible. The idea that an eye-witness must always refer to his experiences in tangible terms is transparently specious. 1 Peter is not a lengthy book and the thought is compressed. The simple fact that Peter did not refer to his experiences proves nothing about whether he truly personally witnessed Jesus. Furthermore, Christology is a major theme in 1 Peter, even if that is never expressed in terms of Peter’s experiences.

In reference to Peter’s theology, there is no question that Peter overlaps with a number of Pauline themes. This should not be surprising, since both are discussing the same subject and addressing similar situations. Furthermore, Peter and Paul were part of the same group of people and would have interacted with the same developing theology of the early church. In fact, it would be a stronger argument for pseudonimity if the two authors were polar opposites in their theology.
 Very significantly, Peter makes specific reference to Paul’s letters (2 Pet. 3:16-17), and if he could refer to them as common knowledge by the time of his second epistle, it is quite likely that he had already encountered them at this time as well. Finally, reference must be made again to the relative brevity of the book which makes it dubious at best to build a significant case against authorship based on theological content since the sampling is so small.

The attack on Petrine authorship based on references to persecution is also lacking. Careful research reveals that widespread, government persecution was not the experience of the church during the reigns of Domitian, Trajan, or Titus.
 Though 1 Peter refers to persecution, it never qualifies that as governmentally sanctioned or official. The reference to persecution probably speaks of pressure on a local level or in personal relationships that was broadly spread rather than an orchestrated persecution. The record of the early church’s experience as recorded in Acts accords with this assertion.

The most significant argument against Petrine authorship is Peter’s writing style. Peter was a Jew and uneducated, while the author of 1 Peter is well-versed in Greek and quite skillful in its use. However, even this argument is by no means absolute. Peter was certainly skilled in communication and rhetoric (Acts 2:14-42) and seems to have possessed a sharp and quick-witted mind, even if his impetuosity sometimes resulted in foolhardy responses. Peter was probably tri-lingual, knowing Greek as a trade language.
 Finally, it is not at all uncommon in the history of literature for a common laborer without the benefits of a classical education to possess latent natural skill and even distinguish himself in classical literature.
 To be sure, the fact that a fisherman-turned-apostle and church leader could later write with such skill is surprising and impressive, but on no account impossible.

Provenance and Recipients

In 1 Peter 5:13, Peter brings greetings from Babylon, which is best understood as a reference to Rome.
 Peter addresses his letter to those of the “diaspora
 of Pontus, Galatia, Cappadocia, Asia and Bithynia” (1:1).
 Most commentators maintain that 1Peter was written to a mix of Jews and Gentiles. On the one hand, Peter quotes or alludes to the OT often and refers to OT characters. On the other hand, Peter quotes from the LXX which would be unexpected from a Jewish apostle unless he is writing to Gentiles and using the copy of the Scriptures they were familiar with. Peter also seems to assume that his readers had a background of Gentile sensuality and “ignorance” (1:14,18; 2:9-10; 3:6; 4:3-4).
 Why then does Peter refer to them as the diaspora, exiles and pilgrims? It is important to recognize that the reference is not simply to their political or social state but to spiritual realities. If the recipients were literally Jews of the Diaspora, this significant theological theme is obliterated or at least blurred.
Date

The date that Peter wrote his first epistle is largely dependent on the issues of authorship and provenance already discussed. If Peter wrote from Rome, the book was probably written at the end of his life in the 60’s.
 Therefore, 1 Peter could be dated between 62-68.

The Theology of 1 Peter

As already pointed out, Peter may have been a fisherman, but he became a theologian. Neither the syntax nor the thought of his first epistle is rough-hewn. Peter addressed the pressing need of the believers in his day to respond correctly to the societal pressures they were encountering. But in so doing, Peter addressed a need that extends to all that have faced persecution in the history of the church and even to those that have not. All believers, whether suffering persecution or not, face societal pressure against their faith, and all believers have a concomitant mandate to respond as pilgrims.

Suffering 

The readers of 1 Peter had been part of their sensual society (1:14; 4:3), but by the power of God had been changed so that they lived differently from those around them. This was the cause of their persecution (4:4; 2:12).
 Peter’s concern is not to alleviate that suffering, but to insure its continuation. When believers are persecuted because their actions stand out from the world, this glorifies God (2:12; 4:16). Therefore, Peter consoles the believers with the assurance that they should not be surprised at their persecution (4:12; 5:9) but view it as a blessing (4:14) and a confirmation of the work that has been done in their hearts (1:7; 4:1). Instead of helping them escape suffering, Peter gives the believers instructions for the right way to respond to it.

First, Peter encourages the believers to rejoice in their suffering (4:13).
 This joy is based on the theological assurances that Peter gives them concerning suffering. Believers should rejoice because suffering produces enduring maturity (1:6-7)
 and will bring glory to God (1:7; 2:12). Righteous suffering also procures favor and blessing with God (2:19-20; 3:9,14). Suffering righteously is part of God’s purpose in calling individuals for salvation (2:21). Suffering is also a testimony to the lost (3:16; 4:4). Finally, it is an opportunity to share in the sufferings of Christ (4:13). This joy in suffering is only a down-payment, for it points to a day when believers will finally triumph with even greater joy (4:13).

Second, Peter enjoins the believers to live out their lives circumspectly so that if they suffer, it will only be because of their righteousness. Peter recognizes the conspicuous possibility that believers could suffer because of their own sin. Concerning this, Peter points out that there is no benefit in suffering when that is only the fitting punishment for sin (2:20; 3:17; 4:15). Even more importantly, this vitiates the undeniable testimony that suffering should be to the grace of God (2:12; 3:15-16). When believers suffer because of their faith (2:19; 3:17; 4:14-16,19) and when they even respond to the suffering with patience and meekness (2:23; 3:9,15), it proves to the unbelieving world the reality of their faith (3:15-16).

Third, Peter encourages the believers to simply endure and await their future hope. This is the essence of Peter’s reminder that God will accomplish His work of salvation in their lives “after you have suffered a little” (5:10). Similarly, Peter encourages them that their suffering is necessary, but only “now for a little while” (1:6). Likewise, Peter assures them that they grace of God that they possess is true and because of that, He tells them in 5:12, “stand in it!” Ultimately, suffering will always be hard and there is no substitute for simple faithfulness and endurance. Mark, on whom Peter had much influence, records that even Christ did not desire to pass through His suffering (Mark 14:36), but He nevertheless endured it and emerged victorious. It is only in union with Him that believers can find the grace to endure in this way.

Union with Christ

Like all of the NT books, one of the major themes in 1 Peter is the subject of Christology. Peter’s use of this theme carries a specific coloring, though because Peter specifically places a special emphasis on believers’ union and identification with Christ. Believers can be confident that what Christ achieved is also guaranteed to them, and they can take the example that He left in His life with the confidence that it sets a precedent for them. Peter concludes the book with the blessing, “Peace to you all (who are) in Christ” (5:14). On the opposite side, the book begins with a very significant statement that God has “caused us to be born again to a living hope through (the) resurrection of Jesus Christ from (the) dead” (1:3). The connection is that Christ’s resurrection guarantees the resurrection of believers. This statement becomes even more significant as the flow of thought progresses, because Peter builds the entire argument of 1:13-2:3 on the premise that believers have been born again in this way, again making the connection between Christ’s resurrection and the Christian’s hope of resurrection in 1:21.

Peter points out the believer’s union with Christ illustrative in 2:4-8 by referring to believers as living stones in God’s temple, but speaking of Christ as the corner stone. Christians share some type of essential commonality with Christ, though at the same time differing from Him in that He is the foundation and the paradigm in relationship to which all of His people stand. Christians are to be like Him and following the pattern that He has set. Similarly, church leaders are to shepherd the flock because they view themselves as little shepherds mirroring the Chief Shepherd (5:4).

When Peter addresses the problem of the believer’s suffering, union with Christ is His answer. Those that experience His suffering are miniatures of Him – “Christians” (4:16), and can know that they are blessed because the same glorious Spirit of God that rested on Him rests on them as well (4:14). When Christians incur persecution for no wrong doing of their own, they are to bear up with a righteous response, and they can gain from Christ’s example when He suffered that very way (2:21-23). In fact, the analogy to Christ becomes at this point an injunction that is greater than the sum of its parts. Peter can concisely communicate immense amounts of information about the proper Christian response to persecution by drawing the comparison to Christ’s response in the same circumstances. Peter confirms that this analogy is his intention when he repeats it in 4:1. 
 Christ’s suffering was the beginning of His triumph over sin, and believers must take this confidence as their incentive, arming themselves to willingly suffer as a demonstration that they have set aside the power of sin in their lives. This confidence can bring joy in suffering as believers recognize it as a participation
 in the sufferings of Christ. As He suffered and was victorious, believers will also be victorious after their suffering (4:13). 

This observation becomes a legitimate basis for integrating Peter’s themes. The themes of suffering and unity with Christ are organically connected – believers suffer in their unity with Him. But this points to yet another theme that both of these themes connect to . Believers’ union with Christ also guarantees their future victory, for just as He suffered and overcame, they can be confident that they will also overcome. Hence, through the truth of union with Christ, believers’ suffering in the present is itself a guarantee ad assurance of their ultimate victory. This is why Peter develops yet another theme – eschatological hope.

Eschatological Hope

One of the blessings that come through persecution is that it drives believers to set their focus and hopes beyond the present life. Peter consoles the suffering believers with this very assurance. Because they face struggles now, believers should look forward, anticipating of the blessings they will receive in the future. This theme receives the heaviest emphasis at the beginning, though this continues also throughout the entire book. 

Peter heavily emphasizes the concept of hope (1:3,13,21; 3:5,15). This hope is one of the distinguishing marks of believers (1:21; 3:15). The Christian’s hope has been accomplished through the cross work and resurrection of Jesus Christ (1:3,21) which guarantees believers’ own eternal life and the grace they will receive at that time (1:3,13). In response to this, believers must set their hope on these future assurances (1:13), allowing their confident expectation for the future to strengthen them in their present suffering.

What is the content of this hope? Most often, Peter identifies it as the return of Christ (1:7,13; 4:13; 5:4). But Peter’s eschatological focus is broader than this. Peter refers to the judgment (4:5) and the resurrection (1:3). Peter also speaks in general terms of our eschatological salvation (1:5,9; 5:10), of eternal life (3:7) or of our receiving our inheritance (1:4; 3:9). In other words, believers should have their hope in the return of Christ and all of the glorious blessings concomitant with it.

Peter encourages believers with the thought that “the end of all things is near” (4:7) and that after a little suffering, there is the assurance of greater blessing (5:10). But Peter does not pessimistically point to a future day as though this life is only a waiting room for the next. In fact, the present and particularly believers’ suffering in the present is a necessary step in anticipation of the future. Peter presents this truth in 1:4-7. The salvation believers await has already been prepared (1:6)
 and God guarantees to guard
 them by His own power, enabling them to endure (1:5). But it is nevertheless necessary
 that believers suffer (1:6). Verses 4-6 have behind them the shadow of God’s providential working
 – He has prepared and kept our inheritance for us, and we are looking forward to its full manifestation, but it is also necessary that we suffer. Why has He kept it from us temporarily and allowed us to suffer in the present? Verse 7 answers the question. Present suffering proves the unalloyed nature of believer’s faith, resulting in praise, honor and glory when it is finally done (1:7). Suffering in the present is part of preparing for the glory of the future. Similarly, the present joy of sharing in the sufferings of Christ will result in even greater rejoicing when He is revealed (4:13). Peter assures the believers that God has a purpose for their suffering that is, in part, a preparation for the future hope to come.

Once again, all of the themes are integrally related. As believers suffer for their faith in a Christ-like manner because of their confidence in their eschatological hope, they testify to something irrefutable. Peter anticipates that unbelievers will notice and even inquire about this inexplicable response to life, and Peter enjoins believers to be ready to testify on this basis (3:15). When believers respond so unusually to suffering, they become a conspicuous testimony to the miraculous work of God. This is the essence of pilgrim living.

Pilgrim Living

When all of the truths Peter teaches are considered together, it dictates the way believers should regard themselves. As they suffer, it conditions them to devalue the present world. Conversely, the recognition of their hope and eternal inheritance should cause them to deeply value the things of the next world. Understanding their union with Christ and its deep impact on every part of their lives, they recognize themselves to be different in the very essence of their nature from all that are outside of Him. Believers should regard themselves as different from everyone else in the present world and should regard this life as temporary with far greater things to come. In short, believers should see themselves as pilgrims.

Peter describes his readers in these terms from the beginning of the book. This epistle is addressed to those that are “expatriots” or “pilgrims”
 spread around the world (1:1). Peter repeats the same term in 2:11, also adding “strangers.” 
 and refers to life as a “sojourn.”
 In 4:2-4, one of the most extended passages discussing the subject, Peter refers to the fact that at one time, they had lived doing “the desire of the Gentiles” in six different categories of sin (4:3). But Peter says that the time already passed has been enough
 (4:3) and now believers can live the rest of their time on earth for the will of God instead of for the desires of men (4:2). This sets a foundational dichotomy between unbelievers and believers – the former have nothing to live for beyond their own desires, but the latter can and must live for the will of God. Even unbelievers see this dichotomy, because Peter goes on to say that the Gentiles are “taken aback (that) you are no longer running together into the same pouring out of profligacy (with the result that they are) slandering you” (4:4).

This keynote is also the explanation for Peter’s tendency to parallel his primarily Gentile readers with OT Israel.
 In the first verse, Peter addresses the “diaspora” which does not refer to Jews, but is more than a subtle allusion to the status of Christians as a distinct body of people that has been spread among the nations. Even more explicitly, Peter quotes a string of OT passages and applies them to His readers.

“But you are a chosen race,
 a royal priesthood, a holy nation,
 a people unto (God’s) possession,
 in order that you should proclaim the praises of the one who called you out of darkness into his glorious light.
 The ones who were formerly not a people, but now (are) a people of God; the ones not having been shown mercy, but now shown mercy” (2:9-10). 
God chose Israel as His own and constituted her as a separate nation among all the nations so that she alone was His people. In the new covenant, God has called out His people from every nation, but they are also distinct before Him and must be equally distinct in their conduct. Just as God intended Israel to be different so that they would be a light among the nations, He intends His people to live recognizably different lives so that in the midst of every tongue and every nation they can function as a universal light to the world.

This is the essence of pilgrim living. God’s people are to be conspicuously different. but their uniqueness does not come from external put-ons or contrived appearances. God’s people must be different in all aspects of their life, including those that are the most difficult to counterfeit – ethics. Thus the core of the book relates most directly to this theme. Having set forth the foundational theology of union with Christ and eschatological hope (1:3-2:12), Peter enjoins the believers to apply these truths to all parts of life (2:13-5:14) including their domestic relationships (2:13-3:12), suffering (3:13-4:6) and relationships in the church (4:7-5:6). Each of these exhortations is connected back to the theological realities that make believers different from the rest of the world. For example, believers are to are to submit themselves to governmental authorities because it is God’s will that “doing good (they should) be putting to silence the ignorance of foolish men” (2:15). Wives can be witnesses to the word without speaking a word if their conduct testifies to the gospel (1 Pet. 3:1). In respect to suffering, Peter again speaks of God’s will that believers should suffer with a clear testimony and with meekness, so that it will be a refutation to those that would malign their good conduct (3:16). Finally the relationships in the church should be harmonious so that even the unity evident among God’s people will be a clear testimony to His glory (4:7-11).
 In each of these respects, believers are to be different in ways that unbelievers could never mimic as an indisputable testimony to the theological realities that make them different.

Conclusion

Along with a plethora of sub-themes, Peter presents four major themes in his first epistle: suffering, union with Christ, eschatological hope and pilgrim living. Suffering is the situation that gives rise to the need. The proper response is broadly summarized by pilgrim living and works itself out in all of life. But how can believers come to think and live this way? They must recognize their union with Christ and the eschatological hope that this reality produces. Connecting them all together, Peter’s theme and message to his readers in the first epistle is that based on their union with Christ in the present and the realization of their eschatological hope in the future, they should show their distinctive character as pilgrims through their lives and through their suffering. Of course, the flow of thought is also reciprocal. Living as a pilgrim will always produce more suffering
 and suffering will produce greater longing for the eschatological hope which is in part the desire for full and final union with Christ. 

Peter’s first epistle presents one of the broadest ethical summaries of the Christian life in the New Testament.
 Rightly understood, Peter’s teachings incorporate every aspect of ethical conduct and base it on a deeply rooted theological foundation. Though Peter addresses his epistle to those that are persecuted, the truths are just as pertinent to those that are not. All Christians are united with Christ and have an eschatological hope that exceeds any of the allurements of the world, and on that basis, all Christians must live as pilgrims in a world that is not sympathetic to their lifestyle. All believers must live as pilgrims. All believers must imbibe the theology of Peter’s first epistle.
Appendix A: Introductory information on 1 Peter

	Date
	Author
	Provenance
	Recipients

	60-70
	Peter
	Rome
	Jews and Gentiles in Pontus, Galatia, Cappadocia, Asia and Bithynia

	Occasion
	Theme
	Structure
	Message

	Persecution and pressure in the individual local contexts of the believers.
	Based on your union with Christ in the present and the realization of your eschatological hope in the future, show your distinctive character as pilgrims through your lives and through your suffering.
	(1) Key theological realities (1:3-2:12)

(2) Apply these realities in every aspect of life (3:13-5:14)
	Live distinctly based on right theology so that your conduct and your action is a testimony for God’s glory.


Appendix B: Translation and Exegesis of 1 Peter

I. Chapter 1
1. Peter, an apostle of Jesus Christ to the chosen ones, pilgrims
 of (the) diaspora
 of Pontus, Galatia, Cappadocia, Asia and Bithynia.

2. According to (the) foreknowledge of God (the) Father in the sanctification of the Spirit unto obedience and sprinkling of (the) blood
 of Jesus Christ, grace to you and peace be multiplied.

3. Blessed
 be the God and Father of our Lord Jesus Christ, who according to His great mercy has caused us to be born again
 to a living hope through (the) resurrection of Jesus Christ from (the) dead ones,

4. to
 an inheritance (that is) incorruptible
 and undefiled
 and unfading,
 having been kept
 in (the) heavens for you,

5. who are being guarded
 in (the) power of God through faith unto a salvation ready
 to be revealed in (the) last time.

6. In which
 you are rejoicing greatly, now for a little while, if necessary
 being grieved
 in many kinds of trials, 

7. in order that your faith’s tested proof
 – being more precious than gold which is perishing, even through fire being tested – should be found unto praise and glory and honor in (the) revelation of Jesus Christ.

8. Whom not seeing
 you are loving, on whom now not looking, but believing
, you are greatly rejoicing with joy not able to be communicated and filled with glory

.

9. Obtaining
 the goal
 of your
 faith – salvation of (your) souls
.

10. Concerning which
 salvation (the) prophets who prophesied concerning the grace (to be given) to you looked for and tried to find

11. investigating into what sort of person or what sort of time the Spirit of Christ
 in them was declaring, testifying before hand the sufferings (destined) unto
 Christ and the glory after these things.

12. It was revealed to them that (it was) not themselves but you they were serving
 (in) these things
, which are now proclaimed to you through the ones who preached the gospel (to) you by the Holy Spirit sent from heaven, into which (things) (the) angels are longing to look
.

13. Therefore, girding up the loins of your mind, being sober, completely set your hope on the grace about to be being brought
 to you in (the) revelation of Jesus Christ.

14. As obedient children
, do not be modeled after the former desires in your ignorance,

15. But according to the holy one who called
 you, be also holy yourselves in all lifestyle,

16. Because it has been written [that] you will be holy ones, because I am holy.

17. And if you are calling Father the one who is impartially judging according to each man’s work, in fear live out your time of sojourning

18. Knowing that not with corruptible things – silver of gold – you were redeemed, from your empty
 lifestyle passed down generationally,

19. But with precious blood as from a lamb, blameless and spotless – Christ,

20. having been foreknown one the one hand before (the) foundation of the world, but having been revealed in the last times because of you
,

21. the ones believing through Him into God, the one who raised Him from (the) dead ones and gave Him glory, with the result that your faith and hope are in God.

22. Having purified your souls in the obedience of the truth
 unto unhypocritical brotherly love, from a [pure]
 heart love one another enduringly.

23. having been born again
, not from a corruptible seed, but incorruptible – through (the) living and enduring word of God.

24. for all flesh (is) as grass and all its glory (is) as a flower of grass; the grass withers
 and the flower falls off;

25. but the word of (the) Lord is remaining forever. And this is the word preached unto you. 

II. Chapter 2
1. Therefore, putting away all evil intent
 and all manipulation
 and hypocrisy
 and envy and all evil speaking

2. as newborn infants, strongly desire the pure,
 rational
 milk, in order that you should grow unto salvation by it,

3. if you are experiencing that the Lord is kind
.

4. To whom, coming (as to) a living stone, rejected on the one hand by men, but to God, elect, precious

5. Even you yourselves as living stones
 are being built up (as) a spiritual house
 for a holy priesthood
, to offer up spiritual sacrifices, acceptable to God through Jesus Christ.

6. Therefore it says in Scripture, behold, I am placing in Zion a corner stone, elect, precious, and the one who is believing on Him (will) by no means be ashamed.


7. Therefore, the value is to you – the ones believing, but to the disbelieving, (the) stone which the builders rejected, this became (the) head of (the) corner

8. And a stone of stumbling and a rock of offence. Which they are stumbling at the word, being disobedient, unto which also they were appointed.

9. But you are a chosen
 race,
 a royal priesthood, a holy nation,
 a people unto (God’s) possession,
 in order that you should proclaim the praises of the one who called you out of darkness into his glorious light.

10. The ones, then not a people, but now a people of God; the ones not having been shown mercy, but now were
 shown mercy.

11. Beloved ones, I am exhorting, as strangers
, pilgrims
 to abstain (from) the fleshly lusts which are warring
 against the soul.

12. Having your conduct among the Gentiles healthy
, in order that in which they are speaking against you as evildoers, observing, they should glorify God from (your) good works in (the) day of visitation.

13. Be submitted to every human authority system
 because of the Lord,
 whether to a king as a supreme authority

14. or to governors as ones sent through him for punishment of evil doers but praise of good doers.

15. Because thus is the will of God – doing good to be putting to silence the ignorance of foolish men.

16. (Act) as free men and (do) not (use your) freedom as having a pretext of evil but as servants of God.

17. Honor all men, be loving the brotherhood, be fearing God,
 be honoring the king.

18. Servants, submit yourselves with all reverence to (your) masters – not only to the good and accommodating
 ones but also to the crooked.

19. For this (accrues) favor,
 if for the sake of conscience of God
, someone is bearing up under grief, suffering unjustly.

20. For what (is the) honor, if sinning and being beaten you are standing your ground
? But if doing good and suffering you are standing your ground
, this (finds) favor with God.

21. for (it was) for this purpose you were called – because Christ also suffered in our behalf, leaving behind to us an example in order that you should follow after
 in His footprints;

22. Who did not sin, nor was deceit found in His mouth;

23. Who being insulted was not insulting back; suffering was not threatening, but was committing
 (it) to the one judging righteously;

24. who Himself bore our sins in his body on the tree, in order that being unresponsive
 (•) to [the] sins, we should live in righteousness, by whose wounds we were healed.

25. For you were as sheep, straying,
 but you returned now to the shepherd and overseer of your souls.

III. Chapter 3
1. Similarly, wives, be being submitted to your own husbands, in order that even if someone is being disobedient to the word, through the deportment of the wives, without a word they will be won.

2. Having seen your respectful and pure deportment.

3. of which let the adornment
 not be the external – of elaborate hair braiding and of putting on of gold or of wearing garments.

4. But the hidden person of the heart with the incorruptible (quality)
 of the gentle
 and quiet
 spirit, which before God
 is very costly.

5. For thus then even the holy women who were hoping in God adorned
 themselves, being submitted to their own husbands

6. As Sarah
 obeyed Abraham, calling him Lord, whose children you became, doing good and not fearing with any fear.


7. Husbands, similarly, dwelling together with (your) wife
 according to knowledge,
 as with a weaker vessel,
 Showing honor as to fellow heirs of (the) grace of life
 so that your prayers are not being hindered
.

8. But finally, all being same-minded, understanding,
 with brotherly love, tender-hearted,
 humble-minded.

9. Not returning evil for evil or insult for insult but rather a blessing, because you were called for this purpose – in order that you should inherit a blessing
:

10. For the one desiring life, to love and to see good days, let him stop his tongue from evil and his lips not to speak deceit.

11. And let him turn away from evil and let him do good, let him seek peace and pursue it.

12. Because (the) eyes of (the) Lord (are) on (the) righteous ones, and his ears (are directed) to their prayer, but the face of the Lord (is) against (the) ones doing evil.

13. And who is harming
 you if you should be zealous of good?

14. But even if you are suffering because of righteousness, (you are) blessed. But do not fear a fear of them, and do not be unsettled.

15. But sanctify Christ (as) Lord in your hearts, ready always with a defense to every one asking you a word concerning the hope in you.

16. But with meekness and fear, having a good conscience, in order that in what you are being spoken evil of they should be ashamed – the ones disparaging
 your good conduct in Christ.

17. for it is better, doing good, if the will of God should will it, to be suffering, than doing evil.

18. Because Christ also suffered
 once for all for sins, the righteous for the unrighteous in order that he should bring you
 to God, having been put to death on the one hand in (the) flesh
, but on the other hand, having been made alive in (the) Spirit.

19. in which
 also going, he preached to the spirits in prison

20. (the ones who were) disbelieving then when the patience of God was waiting in (the) days of Noah, during (the) ark being built in which a few, that is eight souls, were brought safely through
 (the) water.

21. Which

 (as an) antitype

 also is now saving
 you – baptism
, 
 not (the) removal of dirt from flesh
 but (the) request of
 a good conscience
 to God

 through
 (the) resurrection of Jesus Christ,

22. Who is on (the) right hand of God, having gone into heaven, having been submitted to Him all angels and authorities and powers.

IV. Chapter 4
1. Therefore,
 because Christ has suffered in (the) flesh, you also arm yourselves
 (with) the same
 way of thinking
: that
 the one who has suffered in the flesh has ceased
 from sin

2. with the result of no longer for (the) lusts of men, but in (the) will of God living the remaining time in the flesh.

3. For the time having passed away (is) sufficient
 to have done the desire of the Gentiles
 in sensualities,
 lusts,
 drunkenesses, carousings, drinking parties
 and disgusting
 idolatries.

4. in which they are taken aback (that) you are no longer running together into the same pouring out of profligacy, slandering (you),

5. who will give back an account to the one prepared (to) have judgment (of the) living and dead ones.

6. Because for this purpose also the gospel was preached to the dead ones, in order that they should be judged on the one hand according to men in the flesh, but should be living according to God in the Spirit.

7. But the end of all things is near. Therefore be wise and be sober unto prayer;

8. Above all things, having enduring
 reciprocal
 love, because love covers
 a multitude
 of sins.

9. (Be) hospitable ones unto one another without grumbling

10. As each received a gift, ministering unto each other (with) it as good stewards of the many-faceted grace of God:

11. If someone is speaking, (let him be ministering) as words of God; if someone is serving, as from (the) strength which God is supplying, in order that in all things God should be glorified through Jesus Christ, to whom is the glory and the power forever and ever,
 amen.

12. Beloved, do not be surprised by the fiery ordeal (which) is happening to
 test you as of a strange thing happening
 to you.

13. But just as you are sharing the sufferings of Christ, be rejoicing, in order that also in the revelation of His glory you should rejoice with great joy.

14. If you are being mocked in (the) name of Christ, (you are) blessed, because the Spirit of glory and of God is resting on you.

15. For let not someone of you be suffering as a murderer or a thief or an evildoer or as a mischief maker.

16. But if as a Christian, let him not be ashamed,
 but let him be glorifying God in this name
.

17. Because (it is) the time to begin judgment
 from the house of God; but if (it is) first from us, what (will be) the end of the ones disobeying the gospel of God?

18. And if the righteous is being saved
 with difficulty,
 where will the impious and sinner appear?

19. Therefore, also the ones suffering according to the will of God let them entrust their souls to a faithful Creator in doing good.

V. Chapter 5
1. Therefore
, I am beseeching (the) elders among you, (as) the fellow elder and witness of the sufferings of Christ, the common partaker of the glory about to be revealed;

2. Shepherd
 the flock of God among you, overseeing
 not by compulsion
 but willingly
 according to God(‘s direction for you)
, and not greedily but freely.

3. And not as dominating over
 ones allotted, but being examples
 for the flock;

4. And when the chief shepherd
 is revealed, you will receive the unfading crown
 of glory
.

5. Similarly, younger ones, be submitted to the older ones; and all put on humility towards one another, because God is resistant to (the) proud ones, but he gives grace to (the) humble ones.

6. Therefore, be humbled under the strong hand of God, in order that he should exalt you in time,

7. All your worry throwing on
 Him, because to Him,
 it is a concern
 for
 you.

8. Be sober, be alert. Your adversary
 the devil, like a roaring lion is walking, seeking someone to swallow up.

9. Whom resist, (being) firm ones in the faith, knowing (that) the same sufferings are being brought about
 to your brethren
 (who are) in the world.

10. But the God of all grace, the one who called you into his eternal glory in Christ Jesus, after you have suffered a little, he will perfect, confirm, strengthen and found you.

11. to him (be) the dominion forever, amen.

12. Through Silvanus, the faithful brother to you, as I am counting (it), I wrote briefly, exhorting and testifying this to be (the) true grace of God – in which stand!

13. She who is in Babylon
 – also chosen together – is greeting you, and Mark, my son.

14. Greet one another with a kiss of love. Peace to you all (who are) in Christ.

Appendix C: Summary outline of 1 Peter

Theme: Based on your union with Christ in the present and the realization of your eschatological hope in the future, show your distinctive character as pilgrims through your lives and through your suffering.

I. From Peter to those in the Diaspora, set aside for salvation by the three persons of the Godhead (1:1-2).

II. Recognize the theological realities of your union with Christ and status as God’s children, and seeing the hope of your inheritance, live as pilgrims (1:3-2:12).

A. We are born again through Christ’s resurrection that guarantees hope for a future inheritance and enables us for the present life (1:3-9)

1. Praise to God for giving us, by Christ’s resurrection, an eternal inheritance guaranteed by His preserving power (1:3-5).

2. Because of this hope, you rejoice in trials to His glory because you believe and love Christ (1:6-9).

3. The prophets and even the angels desired to know these things, but they did it for you (1:10-12).

B. Therefore, as children of God, be prepared, serious minded, and hopeful in the light of your future inheritance (1:13-2:3 – summarized in v. 13 as a topic sentence).

1. As obedience children, be holy like your Father, instead of like the world (1:14-16)

2. Recognizing the inestimable value of your redemption through Christ’s death and resurrection, conduct yourself in fear before your Father (1:17-21)

3. Because you are born of the same seed – God’s word – love your Christian brethren (1:21-2:3)

C. You have become a new temple and priesthood before God (2:4-12)

1. Christ is the rejected corner stone of the spiritual house you are being built up into (2:4-8)

2. You have become God’s blessed covenant people to function as Israel was supposed to function (2:9-10).

Trans: So live like sojourners and exiles – be what you are (2:11-12)

III. Apply these theological realities in every aspect of your lives (2:13-5:14).

A. Live out your domestic relationships in the light of your relationship to God (2:13-3:12).

1. Honor your authorities as a testimony to God (2:13-17)

2. Servants, be subject to your masters no matter what, remembering Christ’s example of suffering for you (2:18-25).

3. Wives, be subject to your husbands as a testimony, and be beautiful inside instead of outside like Sarah, because God values that (3:1-6).

4. Husbands, live with your wives with understanding, since she is your fellow heir (3:7)

5. Have unity and show humble love to others because this is God’s intention for the righteous (3:8-12)

B. Be willing to suffer with joy for being Christians, remembering Christ’s example of suffering (3:13-4:6)

1. Suffer with joy rather than fear as a testimony to Christ (3:13-17)

2. Christ also suffered for no fault of His own; the way He lived was faithful; and now He has been exalted to heaven (3:18-22).

3. You should think the same way – don’t live in the flesh and with fleshly deeds, but in the Spirit. (4:1-6)

C. Let your relationships in the church show God’s miraculous unity (4:7-5:6)

1. Minister to one another by love, hospitality and by your gifts (4:7-11).

2. Do not be surprised, but rejoice at suffering for righteousness as Christ did; but live in a way that your suffering is for righteousness (4:12-19).

3. Elders, kindly and graciously shepherd the flock, in obedience to the chief shepherd (5:1-4), and younger ones, be subject to the elders (5:5a).

4. Humble yourselves in all your relationships, so that God will exalt you (5:5b-6).

IV. Final exhortations and greetings (5:7-14)

A. Cast all your anxiety on God because He cares for you (5:7).

B. Be wary of the devil and resist him (5:9-10).

C. God will strengthen you (5:10-11).

D. Greetings (5:12-14).

Appendix D: Survey of Theological Themes in 1 Peter

	Thielman
	Marshall

	Theme: On Suffering as a Christian

I. Testimonies to God’s Grace

a. The Privileged Status of Christians as the People of God

b. The Value of Christian Redemption

II. Living as Resident Aliens

a. Holiness and Accommodation

b. Holiness and Withdrawal

c. Suffering and Hope

i. Suffering as a Sign of Faith’s Genuineness

ii. Faithfulness in Suffering Leads to Eschatological Blessing

iii. God Will Bring the Persecutors of his people to Justice
	The theme is the nature of the Christian life in a time of testing; believers, called to a living hope, are to live holy lives in the fear of God and mutual love, respecting the society in which they are placed but avoiding its temptations and standing firm in the face of persecution.

I. Encouragement to live steadfastly despite suffering [my summary]

II. The Influence of the Old Testament [i.e. the weight of OT revelation]

III. The Significance of Jesus Christ

IV. The Holy Spirit

V. The Church as the People of God

VI. The Characteristics of Believers

VII. Life in the World

	Ladd
	Arnold

	I. Temporal Dualism [between the death of Christ and the eschatological hope]

II. The Resurrection of Christ

III. Eschatology

IV. The Contrast between the Evil World and Heaven

V. God

VI. Human Suffering

VII. Christology

VIII. Atonement

IX. The Church

X. The Descent into Hades

XI. The Christian Life
	Theme: Based on your union with Christ in the present and the realization of your eschatological hope in the future, show your distinctive character as pilgrims through your lives and through your suffering.

I. Union with Christ

II. Eschatological Hope

III. Suffering

IV. Pilgrim Living
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� If the percentages are taken from Greek text (NA 27), Luke wrote 27.6%, Paul wrote 23.7% and John wrote 13.2%. Together, the total percentage is 71.2%. Peter, by comparison wrote 2.1%.


� One wonders, for instance, if Peter’s strong emphasis in his second epistle on not straying from his having denied the Lord. Similarly, some have detected numerous allusions to specific teachings of Christ’s earthy ministry in 1 Peter – experiences which Paul, though an eye-witness, would not have had.


� Even if 2 Peter was pseudonymous as many scholars argue, this reference would still point to a letter that was well known and widely recognized as Petrine at a very early date.


� The argument is that persecution was not wide-spread until Domitian’s reign (A.D. 81-96). Some scholars argue that the book was written at this time or during the reigns of Trajan (A.D. 98-117) or Titus A.D. 69-81). This would exclude Peter, since he had died before this time.


� I have listed these arguments in ascending order according to my evaluation of their credibility.


� It could also be pointed out that Peter had a decided aversion to reliance on experiences as authoritative (2 Pet. 1:16-19) and when speaking authoritatively to his readers, it is only natural that he would write in theological and not narrative terms. Finally, the same attacks could easily be leveled against other NT books of which the authorship is undisputed. Does John emphasize his experiences with Christ in his last two epistles? Does Paul speak of his Damascus road vision of the Lord in all of His epistles? Even James, the Lord’s half-brother, does not refer to Jesus in tangible, eye-witness terms.


� Ironically, the Tübingen school intently argued this very tenet – that the theology of the two apostles was diametrically opposed. This is not to agree with them in denying that 1 Peter has noticeable commonality with Pauline emphasis, but it is to observe that the two theologies are not so similar as to be indistinguishable, nor is there overlap incontrovertible. Davids, for instance, argues that the Paulinism of 1 Peter is unsupportable. Peter H. Davids, The First Epistle of Peter (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1990), 5-6. 


� Proof for this assertion is broader than the scope of this paper, but see Schreiner, 28-29. See also Davids, 10. 


� Thomas R. Schreiner, 1, 2 Peter, Jude (Nashville: Broadman and Holman Publishers, 2003), 33-34.


� Schreiner refers to the examples of John Bunyan and Joseph Conrad (34).


� A number of commentators (Davids, D.B. Wallace) argue that 1 Peter was written by an amanuensis – probably Silvanus (1 Pet. 5:12). However, the expression in 5:13 more naturally fits a messenger sent with the letter rather than the secretary through whom the letter was written. On the other hand, an amanuensis may very well have been used and it could have been Silvanus or another, unnamed person.


� “Babylon” is a reference to Rome in Revelation (14:8; 17:5,18;18:2) and in early Jewish and Christian sources. (Davids, 202). Babylon was probably in ruins by this time, but it is used here as a metonymy for rebellion against God (Isa. 13; 43:14; Jer. 50-51).


� Why does Peter refer to the “diaspora?” The reference here is metaphorical, casting the believers as God’s new Israel (c.f. 2:9-10).


� Unless otherwise noted, all translations are the author’s own and can be found in Appendix B: Translation and Exegesis of 1 Peter. 


� See Schreiner, 38-39; Davids 8-9; D. Edmond Hiebert, 1 Peter (Winona Lake: BMH books, 1992), 24-25; D.A. Carson, Douglas J. Moo, Leon Morris, An Introduction to the New Testament (Grand Rapids: Zondervan, 1992), 424-425.


� Tradition is that Peter died in A.D. 64-66 (Davids, 10).


� Peter also explains their suffering in other terms and on another level. In 5:8-9, he explains that part of the explanation is diabolical. The devil prowls about, looking for someone to devour and must be resisted. As we will see, an even higher level of explanation for suffering is that God has prepared it for the sake of maturing and strengthening His people (1:4-7). However, these explanations need not be at odds. In the case of Job, God allowed Satan to send human enemies and natural disasters to destroy his assets. Any of the three could be taken as a legitimate explanation for Job’s suffering, and a similar relationship may exist here.


� It is clear that to some degree, the believers were already rejoicing (1:6-7; the NAS translates 4:13 “keep on rejoicing”). Peter sensed the need to confirm this response (4:12) and warned the believers to vigilantly continue rejoicing (5:7-9).


� In 1:6, Peter elucidates two sides to the reality of suffering. Suffering really is suffering – it will hurt. Peter speaks of them being “grieved” (lupe,w – – “to experience sadness or distress… become sad, sorrowful, distressed” [BDAG]”). On the other hand, Peter speaks of joy. Any understanding of Christian joy that vitiates the fact of real suffering is idealistic. Any understanding of Christian suffering that vitiates the fact of real joy is pessimistic. A biblical understanding of the Christian life maintains both.


� Peter enjoins believers to rejoice (cai,rw) in suffering so that at His return they can rejoice in an even greater way (avgallia,w).


� There are three conservative interpretational options for the final clause of v. 1 (“the one who has suffered in the flesh has ceased from sin”): (1) the “he” referred to is Christ with the believer not in view. However, (A) this seems syntactically unlikely – the pronoun reference must arch over another more likely grammatical actor. (B) This leaves the interpreter with no way to make sense of v. 2, unless the meaning is to swerve back again to believers. (C) Peter has already drawn an analogy between Christ’s suffering and the believer’s, so it is in keeping with the flow of thought that the final clause of v. 1 should include both. (2) Another option is to take this as a parallel with Rom. 6:7 – pa,scw is to be understood as dying to (dative of reference) the flesh (ethical sense of sa,rx). This is weak for five reasons: (A) Sa,rx may be understood ethically, but Peter repeatedly uses it in this context for the physical, earthly life. Understanding sa,rx ethically results in an intolerable equivocation on sa,rx within the context (3:18,21; 4:2). (B) It is dubious, at best, to argue that pa,scw can be used as an equivalent to avpoqnh|,skw in Rom. 6:7. (C) Did Christ really die to the flesh in the sense of Paul’s ethical use of sa,rx? Christ became sin for us judicially, but ethical sa,rx, at least in Pauline theology, is a part of the nature of fallen mankind, which Christ did not die to. (D) This seems to be an imposition of Pauline theology into 1 Peter (Jobes). (E) Schreiner points out that Peter always uses a`marti,a of individual acts of sin. This passage does not refer to the principle of sinful domination but that a person’s life is no longer characterized by acts of sin. (3) In a third interpretation, Schreiner maintains that believers who willingly and voluntarily suffer for their faith demonstrate by their inexplicable actions that they have broken with sin and no longer live under its domination. This is indisputably evidenced when in a pagan world, people choose to suffer for their faith. Verse 2 fits well with this interpretation. It seems to me that this interpretation is the core, but not the complete explanation. The parallel is drawn to Christ and His suffering. His passion displayed that He had broken from sin because of His response to the things He suffered (2:19-23; 3:14, 16-17). But though His suffering showed the marks of His victory over sin and proved the inevitability of His full and final victory, His victory was not complete or completely manifested until His suffering was finished at death. This connects with the already-not yet aspect of Christian sanctification. Our responses in our present milieu show that a victory over sin is inevitable, but our victory will not be finished or completely manifested until our suffering has been brought to its end.


� The word used in 4:13 is koinwne,w – sharing or having in common.


� “ unto a salvation ready to be revealed…” “Ready” (e[toimoj) has a definite component of being actively prepared (a possible alternative gloss) that “ready” does not capture; “of things designed to serve a purpose” (BDAG).


� froure,w – lit., the meaning is “to maintain a watch, guard” (BDAG #1) but here the metaphor is weakened to mean “gener. to provide security, guard, protect, keep” (BDAG #3). 2 Cor. 11:32 is the only mundane NT instance, of the ethnarch in Damascus waiting to apprehend Paul. An effective English equivalent is “guard” (Phil. 4:7).


� ei de,on could read “since it is necessary.” The NIV translates “while you may have had to suffer.” The idea is that their suffering is not accidental or the result of chance fate, but necessary for some end – v. 7.


� Note also the passives in these verses (“kept” in v. 4; “guarded” in v. 5; “being grieved” in v. 6; “be found” in v. 7) that imply an additional actor but do not specify who it is. In the context of the passage, the actor is God.


� parepi,dhmoj – “pert. to staying for a while in a strange or foreign place, sojourning, residing temporarily.” BDAG also notes a parallel (which I find dubious) that the words are used “in connection w. civil servants who distinguish themselves for exemplary conduct while on international duty. Sim. the author of 1 Pt makes an intimate connection between the status of the addressees (as virtual visitors in the world because of their special relation to God through Jesus Christ) and their moral responsibility.” Louw lists this word together with pa,roikoj because the two are so similar. If a difference is discernable, it would seem to be that parepi,dhmoj emphasizes that the stay in a foreign land is temporary. Hence, Spicq argues that among the foreigners in an Egyptian or Greek city, there were two types – (1) the katoikountej/paroikoi who were strangers but had the right to reside in domicile, and (2) the parepi,dhmoj that could only stay long enough for short business – “to unload cargo or to settle a business matter.” Ceslas Spicq, Theological Lexicon of the New Testament vol. 3 (Peabody: Hendrickson, 1994), 41. Besides here, the word occurs in Heb 11:13 and 1Pet 1:1. In reference to v. 1, it should be noted that Peter’s readers would have known first hand what it was to be a “pilgrim” – they were the “pilgrims of the Diaspora.”


In summary, pa,roikoj would emphasize that one is different than the whole of citizens and not a participant or contributor in their customs, expectations, rights or privileges. Parepi,dhmoj would overlap significantly but emphasize the temporary nature of one’s place in a foreign locale. 


� pa,roikoj – “pert. to being a resident foreigner, strange, in our lit. almost always subst… stranger, alien, one who lives in a place that is not one’s home” (BDAG); “a person who for a period of time lives in a place which is not his normal residence — ‘alien, stranger, temporary resident’” (Louw, 11.77). The cognate verb is paroike,w – “to inhabit a place as a foreigner, be a stranger. In LXX mostly of strangers who live in a place without holding citizenship” (BDAG); “to live or dwell temporarily in a place as a stranger — ‘to dwell temporarily, to be a foreigner’” (Louw 85.71); “to dwell more or less permanently in a place which is not one’s own country — ‘to sojourn, to live as a foreigner’” (85.78). [Note that in the latter two definitions, the word can denote either a temporary or a more permanent stay in a foreign locale – in other words, the duration of the stay is a flexible component.] Paroiki,a is defined as “the state of being in a strange locality without citizenship, sojourn, stay.”


In the LXX, the verb is used several times of Abraham’s “sojourning” (Gen 20:1; 21:34; 26:3). Thus, the components seem to be: (1) dwelling (2) in a place that is not one’s normal residence (3) with a resulting implication that one does not possess the rights and privileges of a citizen there. In the NT, the family is used 8x (Luke 24:18; Acts 7:6,29; 13:17; Eph 2:19; Heb 11:9; 1Pet 1:17; 2:11). Eph. 2:19 is especially helpful: “so then you are no longer strangers and aliens, but you are fellow citizens with the saints, and are of God’s household” (in the context of Jew/Gentile separation now being healed in the NT). To be a pa,roikoj in the present world is thus to be sojourning in a place that is not one’s normal dwelling and by implication to not be a part of the world scheme or establishment.


� The word (paroiki,a) is a cognate equivalent of pa,roikoj in 2:11. The NAS translates 1:17 as “during the time of your stay on earth.”


� Jobes comments that this is a sarcastic way of saying that there has already been plenty enough time spent living out the destructive lifestyle of the Gentiles. Karen H. Jobes, 1 Peter (Grand Rapids: Baker, 2005), 266.


� This is so much the case, that early interpreters presumed that the book was addressed to Jews. As already discussed under the heading, “recipients,” a number of verses preclude that possibility. Peter’s comparison to national Israel is also the reason that many of the verses seem to argue for full covenant or “replacement” theology. It is notable, however, that Peter simply draws comparisons between elements that are in common between the two peoples of God, but nowhere addresses the issue of Israel’s standing before God.


� The closest parallel to this phrase is Isa. 43:20 – a new exodus passage: “Because I have given waters in the wilderness, And rivers in the desert, To give drink to My chosen people.”


� These two phrases are drawn from Exod. 19:6, originally spoken of Israel.


� Mal. 3:17 is a close parallel to this phrase: “They will be Mine,” says the LORD of hosts, “on the day that I prepare My own possession, and I will spare them as a man spares his own son who serves him.” The closest parallel is probably Isa. 43:21, since the first phrase parallels Isa. 43:20. In the LXX, the verb form used is a cognate to the noun used here.


� This last phrase is probably also taken from the last part of Isa. 43:21: “The people whom I formed for Myself Will declare My praise.” Of course, this fits with the phrase preceding in 1 Pet. 2:9.


� To be sure, this is the least explicit of the connections Peter makes back to the concept of pilgrim living. However, given the heading over the entire section (2:11-12), the parallelism of the argument throughout, and the fact that unity is a benchmark of genuine Christianity throughout the NT, this is a necessary premise of Peter’s enthymematic argument.


� This is why though Peter’s epistle is filled with injunctions, it should not be taken as a rebuke. The believers were already being faithful in their response (which was why they were suffering) and Peter simply encourages them to continue.


� It is not insignificant that Peter uses the word for “lifestyle” (avnastrofh,) six times (1 Pet. 1:15,18; 2:12; 3:1-2,16) and its verbal cognate (avnastre,fw) once more (1Pet 1:17). This represents about a third of the total instances of these words in the NT (22x). The noun could be defined as “the pattern of one’s conduct in life based on certain directives and principles, lifestyle, comportment, way of life. It is always ethical in focus (1 Pet. 2:12; 3:1) and can incorporate everything a man does (c.f. Gal 1:13; Eph. 2:3). In 1 Peter, it occurs in collocation with “holy” (1:15), “in fear” of God (1:18), “excellent” (2:12), “chaste and respectful” (3:2), “good” (3:16), and negatively, “futile (1:18). VAnastrofh, implies an underlying philosophy. A man’s avnastrofh, is dictated by a set of norms that can be stated in psychological, intellectual or theological terms (1 Pet. 1:17; c.f. Eph. 2:3; 4:22; 2 Pet. 3:11). This component is strongly in view when Peter uses the word.


� parepi,dhmoj – see note on “pilgrims” in 2:11.


� Most commentators maintain that 1Peter is written to a mix of Jews and Gentiles. According to Thielman, 1:18, 4:3 show that he is thinking of Gentiles and the reference here is metaphorical, casting the believers as God’s new Israel.


� The last phrase is lifted from the description of the covenant ceremony in Exod. 24 and sets the stage for Peter’s assertion that the church is the counterpart for Israel at Sinia. (Marshall, 650).


� As in Eph. 1:3, this could also be translated “praise to God!”


� Significantly, this is the same word used in verse 23. See note on “children” in v. 14.


� Here, Peter implies the more Pauline emphasis of union with Christ. Christ was resurrected to new life, so believers have the guarantee of new life because of Him. There seems to be in that an implication of union with Him in His resurrection and ensuing glorification (this becomes explicit in verse 21). This becomes the keynote throughout the rest of the chapter – Christ endured suffering for a time and received an inheritance, and believers that endure their present, temporary suffering will receive their inheritance which is Christ Himself.


� This construction is ambiguous between Christ or us entering to the incorruptible inheritance. Syntactically, it seems more natural that this refers to Christ’s  inheritance (Isa. 53:12; Mark 12:7; Eph 1:18). Christ is taken from (evk) the dead ones and into (eivj) an incorruptible inheritance. Also, Peter consistently uses Christ as the theological paradigm for our own spiritual victory. This same inheritance is also ours, as the end of the verse explicitly states. The ambiguity may even be intentional.


� a;fqartoj – “pert. to imperviousness to corruption and death, imperishable, incorruptible, immortal” (BDAG). This comes from fqei,rw which speaks of destroying something or making it worthless. The reference is to an action that so changes the nature of something that it has lost its value or distinctive usefulness. A gloss might be “ruined.” Sometimes it is stronger of destruction or even ceasing to exist.


� avmi,antoj – “pure” from miai,nw – “to cause someth. to be ritually impure, stain, defile.” The verb is etymologically related to words meaning “to stain” or “to dye.”


� avmarantoj – “pert. to not losing pristine quality or character, unfading” from the verb marai,nw – “o disappear gradually, die out, fade, disappear, wither” often used of plants or used of a person’s name, or of a rich person withering away like the flower of the field (Jam. 1:11).


� thre,w (tethrhme,nhn) – the passive points to a separate grammatical actor – God is keeping this inheritance for us.


� This is clearly an eschatological hope. Trench points out that these three words are all negations. With something this transcendent of normal reality, one can only describe it with what it is not. (Achtemeir, 95). // It should also be noted that this points to God’s view of the other realities of life. We have here a reminder that all other things are corruptible, defilable, and fading away.


� froure,w – lit., the meaning is “to maintain a watch, guard” (BDAG #1) but here the metaphor is weakened to mean “gener. to provide security, guard, protect, keep” (BDAG #3). 2 Cor. 11:32 is the only mundane NT instance, of the ethnarch in Damascus waiting to apprehend Paul. An effective English equivalent is “guard” (Phil. 4:7).


� e[toimoj has a definite component of being actively prepared (a possible alternative gloss) that “ready” does not capture; “of things designed to serve a purpose” (BDAG). Verses 4-5 have behind them the shadow of God’s providential working (note passives) – He has prepared and kept our inheritance for us, and we are looking forward to its full manifestation. Why has He kept it from us temporarily and allowed us to suffer in the present? Verse 7 answers the question.


� The relative pronoun (w-|) could be neuter or masculine. But every preceding noun that would be a possible antecedent is feminine (evlpi,j( avna,stasij( klhronomi,a( du,namij( pi,stij( swthri,a). 


� ei de,on could read “since it is necessary.” The NIV translates “while you may have had to suffer.” The idea is that their suffering is not accidental or the result of chance fate, but necessary for some end – v. 7.


� lupe,w – “to experience sadness or distress… become sad, sorrowful, distressed” (BDAG).


� In 1:6, Peter elucidates two sides to the reality of suffering. Suffering really is suffering – it will hurt. Peter speaks of them being “grieved” (lupe,w – – “to experience sadness or distress… become sad, sorrowful, distressed” [BDAG]”). On the other hand, Peter speaks of joy. Any understanding of Christian joy that vitiates the fact of real suffering is idealistic. Any understanding of Christian suffering that vitiates the fact of real joy is pessimistic. A biblical understanding of the Christian life maintains both.


� doki,mion  – “genuineness as result of a test, genuine, without alloy” (BDAG #2). It is the neuter form of the adjective, and has a qualitative force here. The verb is dokima,zw – “to draw a conclusion about worth on the basis of testing, prove, approve, here the focus is on the result of a procedure or examination…. prove by testing, of gold” (BDAG #2a).


� John 20:24-29; 2Cor 5:7; Heb 11:1,27


� How does this inexplicable and indescribable joy come about? Through loving and believing in Him that is unseen. How does this faith come about? Faith comes by hearing and hearing by the Word of God. When I have seen Him in the Word and the Spirit has applied and vitalized these realities within me, my heart will rejoice in fullness of love for Him.


� dedoxasme,nh – “to cause to have splendid greatness, clothe in splendor, glorify, of the glory that comes in the next life… joy filled w. glory 1 Pt 1:8.” This also seems to allude to the previous verse.


� Believers can only rejoice in the midst of suffering when their gaze is clearly fixed and their focus is set on Christ. When they are looking to Him, they can rejoice; when they are looking at their circumstances, they will be discouraged.


� komi,zw mid. – “to come into possession of someth. or experience someth., carry off, get (for oneself), receive freq. as recompense, mid… obtain as an outcome of faith the salvation of souls” (BDAG).


� te,loj – Achtemeir (Hermeneia) says that this refers more to the result than the purpose, and BDAG says “1he goal toward which a movement is being directed, end, goal, outcome… Esp. also of the final goal toward which pers. and things are striving, of the outcome or destiny which awaits them in accordance w. their nature.” BDAG seems to say that the result is the focus but there is a derivative purpose component. See the contrast in 4:17.


� Some manuscripts change this to h`mw/n and others omit it entirely. Achtemeir includes it as u`mw/n, noting that neither change has substantial manuscript support.


� Achtemeir says that this is a Hebraism and refers to the whole person – not just the release of the soul from the body and salvation of it.


� This expression, though somewhat confusing for English readers, is simply a resumptive reference to swthri,a in the previous verse.


� This reference seems to support an underlying Christological focus and basis. Why would the author refer to the Holy Spirit as the “Spirit of Christ” unless He was intentionally making a Christological focus?


� eivj – the idea is simply the sufferings destined for Christ as in the same expression in v. 10 “eivj u`ma/j.”


� diakone,w – “to function as an intermediary, act as go-between/agent, be at one’s service…w. dat. of pers. and acc. of thing” (BDAG).


� This seems to be the heading for the injunctions of 1:13-25.


� paraku,ptw – “(1) to bend over for the purpose of looking, w. focus on satisfying one’s curiosity, take a look… (2) to try to find out someth. intellectually, look (in, into) fig. ext. of 1” (BDAG).


� ferome,nhn –This seems to be an ingressive present.


� What is the inheritance? What is the grace? It is Christ!


� This becomes the heading for 1:13-2:3 and the basis for each of the major applications in v. 14, 17, 22. In each case, the undergirding theology is the fact that believers are now God’s children. But where did this theme come from? From the significant inclusio in v. 3 and 23 with avnagenna,w – “born again.”


� Peter’s injunction is built on the fact of their inheritance – they should live as pilgrims and in contrast to the world, because they have a future inheritance.


� See theological theme – “calling.


� Note the word order here – avlla. kata. to.n kale,santa u`ma/j a[gion kai. auvtoi. a[gioi evn pa,sh| avnastrofh|/ genh,qhte.


� See note on pa,roikoj in 2:11.


� This word was used in the LXX of worshipping idols ()Lev. 17:7; Jer. 8:19; 10:15; Acts 14:15 – Thielman, Achtemeir).


� This is a return to the idea in verse 12 – the prophets were given revelation for our sakes, and even Christ was revealed for our sakes


.


� Note the men…de construction. It emphasizes two basic stages in God’s sovereign outworking of Christ’s life. First, He was foreordained; then that eternal purpose was accomplished in Christ (Zuck, 439).


� This section of the book is about out standing as God’s children, but that standing was accomplished by our union with Christ in His resurrection. It is in this union that we were born again and became God’s children. Peter makes it clear here that He still has this underlying theological reality in mind, by referring again to the resurrection. 


� Achtemeir entertains the possibility of a descriptive genitive here – true obedience, but seems to prefer an objective – obeying the truth. A similar construction appears in 2 Thess. 2:10, 12, 13.


� Check the textual basis for the inclusion of kaqara/j. 


� evketnh,j – See note on the same word in 4:8.


� Significantly, this is the same word used in verse 3. See note on “children” in v. 14.


� This is an aorist.


� Of course, this is a clear connection to 1:10-12 and extends the common motif of the power of the word of God. This has a close organic connection with the Christological focus throughout the chapter. We have been given the special privilege of OT revelation that foretold the coming of Christ, and now we have received Christ Himself as the supreme revelation.


� kaki,a – the term can simply mean evil, but appearing here in a relational context, it means “a mean-spirited or vicious attitude or disposition, malice, ill-will, malignity” (BDAG #2).


� do,loj – taking advantage through craft and underhanded methods, deceit, cunning, treachery” (BDAG).


� u`po,krisij – “to create a public impression that is at odds with one’s real purposes or motivations, play-acting, pretense, outward show, dissembling” (BDAG).


� katalali,a – “the act of speaking ill of another, evil speech, slander, defamation, detraction” (BDAG).


� a;dolon – This is the negative form of deceit in v. 1, forming a clear contrastive parallelism. In ancient times, do,loj could be used with milk to refer to someone stretching his milk by adding water. This milk, however, is pure, unadulterated, and undiluted.


� logiko,j – the term was normally used of rational or pertaining to the mental facilities. The etymological tie to lo,goj is also helpful, to point out the broadness of the idea. Interpreters are divided here. Some prefer an understanding of “spiritual” as ““pure spiritual milk; it is to be borne in mind that l) means spiritual not only in the sense of pneumatiko,j( but also in contrast to ‘literal’, w. the mng. ‘metaphorical’” (BDAG) or “Since in 1Pe 2:2 the context is figurative, some translators have preferred to render logiko/ß as ‘spiritual,’ so as to make the reference not literal but figurative” (Louw). Davids (NICNT) also takes this position. Another option is as “pertaining to being genuine, in the sense of being true to the real and essential nature of something — ‘rational, genuine, true’” (Louw). However, Schreiner (NAC) and Achtemeir (Heremeneia), supported by TDNT (?), understand this to be in the sense of rational. They feel that Peter inserted the term to point out the “wordness” of the milk and to clarify the metaphor.


� crhsto,j is often used of sweetness as in sweet wine. See Spicq on this word. There seems to be a kind of pun here with the goodness of the Lord pictured in the sense of His sweetness and blessing shown through the sweet milk of the word.


� This is a quotation from Psalm 34:8 – “O taste and see that the Lord is good. How blessed is the man who takes refuge in Him!” This psalm fits perfectly with the context of 1 Peter. As David was persecuted and had to feign madness before Abimelech and the Lord delivered him, so these peopled were faced with real persecution from which the Lord would surely deliver them.


� Note the implication of a parallel to the believers –also rejected by men, but choice and precious to God (Schreiner).


� We share a confluence of nature with Christ though He is supreme. He is the cornerstone, but we are living stones that form together with Him this spiritual building.


� The picture here is of the temple. The church has replaced the OT temple as the habitation of God (so Schreiner, Davids, Achtemeir).


� This is something of a mixed metaphor – believers constitute the spiritual temple and the priesthood that constitutes the temple (c.f. 2:9). But the realities Peter is describing transcend normal communication and one would only expect some difficulty in their expression (Schreiner).


� kataiscu,nw – “disappoint, of the shame and disappointment that come to one whose faith or hope is shown to be vain” (BDAG #3).


� The quotation is from Isa. 28:16. In context, Yahweh responds to their injustice and equivocation by establishing true righteousness and justice. Oswalt (Isaiah) points out that this is a double pronouncement – Yahweh will bring unmoving justice and unaccommodating righteousness to bear against the deceit of the unjust leaders, and for those that trust in Him, this will be a great cause of rejoicing and rest. Those that resist righteousness will be judged; those that accept and trust in Him will rejoice. This fits perfectly with Peter’s point in the ensuing context – this stone is a source of both judgment and mercy.


� evklekto,j – This word draws a clear parallel to the choice of the cornerstone (v. 4,6). As He was chosen by God to fulfill His role in the spiritual temple, we are also chosen to fulfill ours. Peter’s only other use of this word is 1 Pet. 1:1.


� The closest parallel to this phrase is Isa. 43:20 – a new exodus passage: “Because I have given waters in the wilderness, And rivers in the desert, To give drink to My chosen people.”


� The phrases “a royal priesthood, a holy nation” are drawn from Exod. 19:6, originally spoken of Israel.


� Mal. 3:17 is a close parallel to this phrase: “They will be Mine,” says the LORD of hosts, “on the day that I prepare My own possession, and I will spare them as a man spares his own son who serves him.” The closest parallel is probably Isa. 43:21, since the first phrase parallels Isa. 43:20. In the LXX, the verb form used is a cognate to the noun used here. This also fits well with the rest of the verse.


� This last phrase is probably also taken from the last part of Isa. 43:21: “The people whom I formed for Myself Will declare My praise.” Of course, this fits with the phrase preceding in 1 Pet. 2:9.


� Though thits translation is rough, it is an attempt to show that the first verbal (pass. part. of evlee,w) is perfect, while the second is aorist. These tenses seem to show that there are two events – both past, of which the first was prior to the other.


� pa,roikoj – “pert. to being a resident foreigner, strange, in our lit. almost always subst… stranger, alien, one who lives in a place that is not one’s home” (BDAG); “a person who for a period of time lives in a place which is not his normal residence — ‘alien, stranger, temporary resident’” (Louw, 11.77). The cognate verb is paroike,w – “to inhabit a place as a foreigner, be a stranger. In LXX mostly of strangers who live in a place without holding citizenship” (BDAG); “to live or dwell temporarily in a place as a stranger — ‘to dwell temporarily, to be a foreigner’” (Louw 85.71); “to dwell more or less permanently in a place which is not one’s own country — ‘to sojourn, to live as a foreigner’” (85.78). [Note that in the latter two definitions, the word can denote either a temporary or a more permanent stay in a foreign locale – in other words, the duration of the stay is a flexible component.] Paroiki,a is defined as “the state of being in a strange locality without citizenship, sojourn, stay.”


	In the LXX, the verb is used several times of Abraham’s “sojourning” (Gen 20:1; 21:34; 26:3). Thus, the components seem to be: (1) dwelling (2) in a place that is not one’s normal residence (3) with a resulting implication that one does not possess the rights and privileges of a citizen there. In the NT, the family is used 8x (Luke 24:18; Acts 7:6,29; 13:17; Eph 2:19; Heb 11:9; 1Pet 1:17; 2:11). Eph. 2:19 is especially helpful: “so then you are no longer strangers and aliens, but you are fellow citizens with the saints, and are of God’s household” (in the context of Jew/Gentile separation now being healed in the NT). To be a pa,roikoj in the present world is thus to be sojourning in a place that is not one’s normal dwelling and by implication to not be a part of the world scheme or establishment.


� parepi,dhmoj – “pert. to staying for a while in a strange or foreign place, sojourning, residing temporarily.” BDAG also notes a parallel (which I find dubious) that the words are used “in connection w. civil servants who distinguish themselves for exemplary conduct while on international duty. Sim. the author of 1 Pt makes an intimate connection between the status of the addressees (as virtual visitors in the world because of their special relation to God through Jesus Christ) and their moral responsibility.” Louw lists this word together with pa,roikoj because the two are so similar. If a difference is discernable, it would seem to be that parepi,dhmoj emphasizes that the stay in a foreign land is temporary. Hence, Spicq argues that among the foreigners in an Egyptian or Greek city, there were two types – (1) the katoikountej/paroikoi who were strangers but had the right to reside in domicile, and (2) the parepi,dhmoj that could only stay long enough for short business – “to unload cargo or to settle a business matter” (Spicq III, 41). Besides here, the word occurs in Heb 11:13 and 1Pet 1:1. In reference to v. 1, it should be noted that Peter’s readers would have known first hand what it was to be a “pilgrim” – they were the “pilgrims of the Diaspora.”


	In summary, pa,roikoj would emphasize that one is different than the whole of citizens and not a participant or contributor in their customs, expectations, rights or privileges. Parepi,dhmoj would overlap significantly but emphasize the temporary nature of one’s place in a foreign locale. 


� strateu,w – “(1) do military service, serve in the army…to engage in a conflict, wage battle, fight fig. ext. of 1” (BDAG). Peter has chosen a strongly militaristic word that underlies the understanding of Christians as pilgrims.


� The subsequent verses explicate what it means to be a stranger/pilgrim – negatively, it is not total separation from all earthly structures or identifications (v. 13), but positively, Christian pilgrims are to stand out by their character (v. 12).


� Louw lists kalw/j e;cw as an idiom meaning “to be healthy.”


� These verses are the logical conclusion of ch. 1:3-2:12 but significantly, they are the topic sentence of the applicational section in the book following.


� kti,sij – “system of established authority that is the result of some founding action, governance system, authority system”


� Christians have a different basis and a different motivation for the things they do in life. Because the criteria differs, the conclusions will also differ. Sometimes this will lead them to do entirely different things than unbelievers. At other times, it will lead to the same conclusions as unbelievers, but for entirely different reasons. This is the case here.


� u`pere,cw – “fig. to be in a controlling position, have power over, be in authority (over), be highly placed”


� This is a significant statement, summarizing much of Peter’s theology in this section.


� It is interesting that Peter places this command in the middle of a list of human relationships. Though he could have put the list in climactic order, placing fear of God in the middle emphasizes that one’s relationship with men is indicative and organically connected with one’s relationship with God.


� evpieikh,j – “not insisting on every right of letter of law or custom, yielding, gentle, kind, courteous, tolerant” (BDAG).


� skolio,j – “pert. to being bent, curved, or crooked as opposed to straight, crooked” (BDAG #1) or figuratively (as here) “pert. to being morally bent or twisted, crooked, unscrupulous, dishonest” (BDAG #2).


� At the end of v. 20, Peter further specifies that this favor is with (para,) God. Is it possible that here he has left it ambiguous here, implying even that the master may look on a slave that suffers without wrongdoing with some favor? Regardless, Peter’s point contextually is the testimony Christians should have of standing out in the world so that they draw people to wonder what makes them different (2:12, 3:1). It is unlikely that this idea is absent from these commands.


� This genitive is difficult. Kelly and Schreiner argue that suneidh,sij is used here as “awareness of information about someth., consciousness” (BDAG #1) which is etymologically prior, but not a common usage in the NT. However, this sense is not unattested (“consciousness of sin” – Heb. 10:2) and seems to relieve the difficult genitive. Hence, the point is slaves’ awareness of God and their relationship with Him. Interestingly, this caused scribes to make changes to qeou/.


� Verse 19 used u`pofe,rw, but v. 20 uses u`pome,nw. The former refers to bearing up under difficultly, but the latter adds a component “to maintain a belief or course of action in the face of opposition, stand one’s ground, hold out, endure” (BDAG #2). If this difference is significant, it would seem to underline the irony of Peter’s question – “who’s going to be impressed with ‘standing up for right’ when you did something wrong and deserve the punishment in the first place?” If not, the force is still at least that of voluntarily remaining under as opposed to fleeing the suffering. Plato says it is manly to remain under (u`pome,nw) but not manly to flee (fugw) [Pla., Tht. 177b].


� u`pome,nw – this could also be translated “standing your ground” or “submitting under suffering.” See prior note on u`pome,nw.


� evpakolouqe,w – “to use someone as a model for doing someth., follow” (BDAG #1).


� paradi,dwmi – “to entrust for care or preservation, give over, commend, commit… he committed his cause to the one who judges 1 Pt 2:23” (BDAG #2). The difficulty is the lack of a specified object here. Some insert “himself,” “His cause,” “judgment,” or “His enemies.” Since it is unspecified, Schreiner says that “Jesus kept ‘handing over’ to God every dimension of his life, including the fate of his enemies” (144). 


� The verb is aorist. apogi,nomai – “(a figurative extension of meaning… ‘to die,’ not occurring in the NT) to cease, with a complete and abrupt change — ‘to cease, to stop” (Louw 68.40) or “to be unable to respond or react to any impulse or desire — ‘to be dead to, to not respond to, to have no part in’” (Louw 74.27).


� The change in aspect here is important. “Straying” is present and in a periphrastic which seems to bring out the linear emphasis even more (hence NAS: “continually straying”). “Returned” is aorist. The impact is of an ongoing and continuing problem that is now solved and ended in one event – they returned.


� The language of this section (21b-25) echoes Isa. 53.


� This is an extremely unusual construction. The subject of the is introduced here by the article, but the actual noun does not come until the end of the verse. Therefore, all of the other descriptors are placed between the article and the noun, emphasizing that these are the characteristics that describe the adornment women should not be characterized by.


� a;fqartoj – “pert. to imperviousness to corruption and death, imperishable, incorruptible, immortal “ (BDAG). The word is often used of physical possessions that cannot endure (1 Cor. 9:25; related word: Luke 12:33). The idea is that external beauty will eventually corrupt, but internal beauty cannot.


� prau<j – pert. to not being overly impressed by a sense of one’s self-importance, gentle, humble, considerate, meek. The ruler of Syracuse is this to his citizens, apparently the rank and file. The Didache requires it of church officials – they must be gentle in the face of their wrath. From all NT instances: (1) It has a close relationship with humility (Matt. 11:28; 21:5; Eph. 4:2; Col. 3:12; Jam. 1:21) and love (1 Cor. 4:21; Eph. 4:2; Col. 3:12). (2) It comes from wisdom (Jam. 3:13). (3) Christ’s coming in this attitude is in fulfillment of OT prophecy (Matt. 21:5). (4) It seems to be the opposite of acrimony (1 Cor. 4:21; 2 Cor. 10:1; Gal. 6:1; 2 Tim. 2:25; Titus 3:2; 1 Pet. 3:15). (5) This is a fruit of the Spirit (Gal. 5:23) (6) It is one of the qualities for a man of God to pursue (1 Tim. 6:11; Titus 3:2). (7)the result of it is peace with the people of God (Eph. 4:2; Titus 3:2). prau<j is a mild selflessness that willingly defers to others rather than zealously seeking its own. “the term indicates a person who does not attack back, for he or she waits on God to judge in the end; knowing God is just, the person can suffer evil without bitterness and vengeance” (NICNT). See Spicq.


� h`su,cioj – “pertaining to a quiet, peaceful existence or attitude — ‘quiet, peaceful’” (Louw, 88.104). Note the only other adjectival instance in 1 Tim. 2:2. The idea seems to be primarily that of peace and this fits with the context. The woman is to try to be a testimony to her husband without “agitation, impatience, annoyance,” or “compulsive discussion” (Spicq, 182). Rather, she is to win him without speaking a word (1 Pet. 3:1).


� Every woman wants to be beautiful and appealing to a man’s sight. This is not wrong. But a woman should be concerned to know what God thinks when He sees her. Does He look on her and say “her spirit is beautiful?”


� The adornments that Peter mentions (v. 3) are very costly, but God has a different economy – He sees the inside as very precious..


� kosme,w – this verb is the cognate of the 


� What is fascinating about this reference is the fact that Sarah is constantly referred to in the OT as being very beautiful. Hers was a natural beauty – everyone knows that natural beauty is much more attractive than anything externals can do. But Peter reveals that her internal beauty was far greater than anything that could be seen on the outside. In other words, even a naturally beautiful woman is valued for what is in her heart. How much greater, than, the comparison of internal beauty to the contrived beauty of outside adornment?


� Why would a woman fear? Achtemeir points out that Plutarch approved a law that the man could determine the family gods and the woman should only worship those he approved, and reject all “outlandish superstitions” (Hermeneia: 207-8). She obviously could not submit on this point, so she should strive to be the best wife possible on every other point.


� There is also legitimate conclusion to be drawn from this passage for the common response of Christians in an unbelieving world. We cannot compromise on some points, but where we are able, we should be ideal citizens that show our desire to love and honor in every way possible without sacrificing our ultimate commitment to God.


� Achtemeir (Hermeneia) makes much out of the change of words here from verse 1, but the points are mostly driven by his less conservative conclusions and relatively unpersuasive. Essentially, he argues that verses 1-6 are addressed to women with lost husbands and are an essentially separate category from the believing family pictured in v. 6.


� Achtemeir (Heremeneia, 218) argues that this means according to the knowledge of the truth that you have, parallel to “fear (of God)” in v. 2 or “because of your consciousness of God” in v. 9. I find this unsatisfactory, but he refers to Reicke, “Gnosis,” passim.


� skeu,oj – the comparative here points to the fact that the men are still vessels in some sense. This seems to underscore human frailty (Rom. 9:21-23; Jer. 18:1-11).


� The genitive here is probably epexegetic – “the grace that consists of life” and has reference to the theme or our eschatological inheritance.


� evgko,ptw – “to make progress slow or difficult, hinder, thwart… “Just., D. 45, 1 toi/j lo,goij ‘interrupt’ and thus hinder the progress of a discussion… detain.”  (BDAG). The noun, egkoph, is “that which holds back the progress of someth., hindrance” (BDAG) or obstacle. Both come from evn!ko,ptw – to cut off. It would be legitimate to say “that your prayers are not hindered or cut off from access to God.”


� This verse is counter-cultural today. References to the woman as a weaker vessel seem paternalistic. But in the culture in which it was originally written, this would have been even more counter-cultural for the equality and the significance it gave women. This verse is a sharp contrast to faiths like Islam. A woman is every bit as much an heir of our eternal inheritance as her husband. She is equal with him before God. Furthermore, it would be a remarkable statement to say that a man that fails to love his wife will have his prayers hindered. Hellenistic authors (such as Plutarch) told people to treat their wives kindly, but always because it was the most effective rule over her (Achtemeir in Hermeneia, 218, note 182); but the NT enjoins it because of how God views it. This is in keeping with Peter’s theme of being concerned with heavenly realities.


� sumpaqh,j – Most translations use “sympathetic” because of the cognate, but it is something of a dead cognate in English (though the etymology could have been dead in Greek as well). It would seem to imply understanding and empathy – a common heart and common desires.


� eu;splagcnoj – lit. “with healthy intestines” (BDAG). Of course, the heart is the English equivalent, and the picture is the same. There is something deeply internal and even emotionally/feelings oriented.


� euvlogi,a – “act or benefit of blessing, blessing… of God’s activity in blessing... as benefit bestowed by God or Christ” (BDAG #3ba). Peter almost seems to be punning here – God called us for a blessing of long life and good days, so speak blessings to other people so that you will receive this blessing.


� This final statement is so general, that it makes the point strongly. God can refer to disunity among His people as evil and unity as good and the two receive either blessing or cursing in response.


� Future participle.


� evphrea,zw – “to treat someone in a despicable manner, threaten, mistreat, abuse… disparage/malign (your) good conduct 1 Pt 3:16” (BDAG).


� This translation best maintains the original syntax, the original balance of the phrase, and the juxtaposition of God’s will and suffering, but it is hard to decipher in English. For the sake of better understanding it could be cast, “For it is better, if God should will it, to be suffering doing good than (suffering) doing evil.”


� One would expect avpoqnh,|skw here instead of pa,scw but Peter is setting up for the parallel he will draw in 4:1.


� Manuscript evidence is divided fairly evenly between u`ma/j and h`ma/j. UBS and Schreiner choose the former, because they speculate that scribes would be more likely to choose a more inclusive reading. Theologically and exegetically, the difference is irrelevant. Nevertheless, it is interesting to see one instance in which the NAS chose against NA 27/UBS 4.


� The reference is to the physical sense of sa,rx – Note 4:1 where our earthly suffering is paralleled with Christ’s.


� Some commentators take this as referring not to the resurrection but to the enlivening of Christ’s Spirit after His death but before His resurrection.


� Some translate “through whom” but this seems to distort the Greek construction. Better, the idea seems to be “into which – a spiritual realm/mode of existence” (Marshall, 122).


� diasw|,zw – another possible gloss is “rescue.” The difficulty here is whether dia, can have a an instrumental sense – that Noah was saved by the water. Some consider this to be a major difficulty, but Compton feels that Peter could have had both an instrumental and locative (“carried through”) idea in mind and that sufficient ambiguity is possible here. This is necessary to maintain a parallelism of ideas with 4:1. 


� R. T. France said that “to try to understand 1 Pet. 3:19-20 without a copy of the Book of Enoch at your elbow is to condemn yourself to failure” (Exegesis in Practice, 265). Luther said “A wonderful text is this, and amore obscure passage perhaps than any other in the New Testament, so that I do not know for a certainty just what Peter means” (Peter and Jude, 166).


� Some (Westcott, Beare) suggest the variant dative form here (w|[ for o[), but Metzger retains the neuter as the harder reading.


� Possible antecedents for o[ are (1) u[datoj; (2) “saving through water”; (3) the u`ma/j of v. 21 which is parallel to the ovktw. yucai, of v. 20; (4) ba,ptisma which is apposative to v. 20 and anti,tupon is an adjectival attribute to it – “which ‘antitypical’ baptism now saves you”; (5) the death and resurrection of Christ (v. 18) since 19-20 are parenthetical. Compton argues cogently for the first, making avnti,tupon adjectival and ba,ptisma an appositive. This makes the correspondence between v. 20 and 21 the common element of baptism. It also has the fewest grammatical difficulties and fits well with u[datoj being neuter singular (Compton).


� This can be taken as a substantive appositive or a predicate adjective to o[. The difference in meaning is not significant. It is probably best to avoid a double appositive to o[ and better to take it as predicate (“which [as an] antitype” – Compton, 27).


� avnti,tupoj – the copy of an original. Though the only other instance is Heb. 9:24, in which the antitype is the inferior of the type, the word itself is neutral (Compton, 30) and the type-antitype relationship can be used of an OT prefiguring of which the NT copy is the fulfillment/completion (Rom. 5:14; 1 Cor. 10:6).


� sw,zw is used here in its non-soteriological sense of deliverance, in keeping with the only other Petrine instance in 4:18 and diasw|,zw in v. 20. It is salvation from the negative effects of chastening from God (for disobedience to His command – Matt. 28:19-20), and the effects of suffering as an evildoer.


� This refers to water baptism – not Spirit baptism, since the antecedent of o[ is “water” in v. 20. Baptism is an act of obedience to God’s command (Matt. 28:19), and a commitment to subsequently live in obedience. Thus, the rite saves from chastening by being an obedience to God’s command and insofar as the believer continues and abides in this commitment to live obediently.


� Compton gives a more helpful translation: “which [water] as an antitype now also saves you, [namely] baptism.”


� This seems to modify the entire preceding phrase – the baptism does not save by giving a bath; it saves by cleansing the conscience. Some would argue that this is too obvious – no one would actually think that baptism is to cleanse literal dirt, and therefore, the baptism must be Spirit baptism. But Peter may be combating Jewish rites that were meant to cleanse from dirt.


� The genitive here is objective – the request is made to God for a good conscience.


� The force of the expression is “a confirmation of fulfilled obligation” (obligation to God’s commandments – Compton, 84), which fits well with the other references in the book. As God’s people live out what they should do, they can have confidence before lost people because they are suffering for their obedience and not as evildoers (2:19; 3:16).


� eivj qeo,n – The sense here is in conjunction with evperw,thma – the request is made to God.


� The complete idea, then is that in water baptism, the believer expresses his intention and commitment to be obligated to the requirements of God. In so doing, he appeals to God for a good conscience – for the assurance of confidence of his having fulfilled his obligations. This act is itself a deliverance from the harmful results that come from sin and disobedience, whether through chastening from God, or more in keeping with 1 Peter, through suffering as an evildoer.


� dia, – this connects the resurrection of Christ with the clause – “baptism is now saving you.” Christ’s resurrection gives the basis for baptism and for its saving efficacy – no man can commit himself to live in obedience to the requirements of God independent of the cross work and resurrection of Christ.


� My exegesis of this verse has been significantly influenced by Bruce Compton’s Th. M. thesis, Baptism and Salvation: An Exegetical Study of 1 Pet. 3:21. May, 1979. Denver Baptist Theological Seminary.


� This points back to the preceding verses describing Christ’s suffering and victory over wickedness to enjoy His glorification. See the note on pa,scw in 3:18.


� This is military terminology. We must discipline and strengthen ourselves for battle, by taking up the attitude that suffering is natural and normal but that it is endurable in light of our eschatological hope (in parallel with Christ’s suffering). C.f. 2:11.


� The same as the way Christ thought.


� e[nnoia – “the content of mental processing, thought, knowledge, insight” (BDAG); “a particular manner or way of thinking — ‘way of thinking, disposition, manner of thought, attitude’” (Louw, 30.5).


� o[ti – the use here is probably epexegetical, specifying the content of Christ’s mindset (so Davids, Achtemeir, Calvin, Jobes). Jobes says that taking o[ti as epexegetical leads to taking this present participle as gnomic and interprets this as a kind of proverb. Though her translation and a full gnomic idea seems dubious, there is some sense of a transcending principle here in which both Christ and believers participate. The principle is that the man that voluntary, obediently submits himself to suffering demonstrates that he has turned from sin. It is very significant that the sins focused in the ensuing verses are sins of dissolution, self-indulgence and lack of self-control. A man that not only turns from his natural impulses but even turns to suffering is inexplicable. Self-discipline is not godliness, but godliness must result in self-discipline.


� pe,pautai from pau,w – “to cease doing someth., stop (oneself), cease, mid” (BDAG #2). The middle voice changes the lexical value of the verb from “to stop” (transitive) to “to cease” (intransitive).


� There are three conservative interpretational options for the final clause of v. 1: (1) the “he” referred to is Christ with the believer not in view. However, (A) this seems syntactically unlikely – the pronoun reference must arch over another more likely grammatical actor. (B) This leaves the interpreter with no way to make sense of v. 2, unless the meaning is to swerve back again to believers. (C) Peter has already drawn an analogy between Christ’s suffering and the believer’s, so it is in keeping with the flow of thought that the final clause of v. 1 should include both. (2) Another option is to take this as a parallel with Rom. 6:7 – pa,scw is to be understood as dying to (dative of reference) the flesh (ethical sense of sa,rx). This is weak for five reasons: (A) Sa,rx may be understood ethically, but Peter repeatedly uses it in this context for the physical, earthly life. Understanding sa,rx ethically results in an intolerable equivocation on sa,rx within the context (3:18,21; 4:2). (B) It is dubious, at best, to argue that pa,scw can be used as an equivalent to avpoqnh|,skw in Rom. 6:7. (C) Did Christ really die to the flesh in the sense of Paul’s ethical use of sa,rx? Christ became sin for us judicially, but ethical sa,rx, at least in Pauline theology, is a part of the nature of fallen mankind, which Christ did not die to. (D) This seems to be an imposition of Pauline theology into 1 Peter (Jobes). (E) Schreiner points out that Peter always uses a`marti,a of individual acts of sin. This passage does not refer to the principle of sinful domination but that a person’s life is no longer characterized by acts of sin. (3) In a third interpretation, Schreiner maintains that believers who willingly and voluntarily suffer for their faith demonstrate by their inexplicable actions that they have broken with sin and no longer live under its domination. This is indisputably evidenced when in a pagan world, people choose to suffer for their faith. Verse 2 fits well with this interpretation. It seems to me that this interpretation is the core, but not the complete explanation. The parallel is drawn to Christ and His suffering. His passion displayed that He had broken from sin because of His response to the things He suffered (2:19-23; 3:14, 16-17). But though His suffering showed the marks of His victory over sin and proved the inevitability of His full and final victory, His victory was not complete or completely manifested until His suffering was finished at death. This connects with the already-not yet aspect of Christian sanctification. Our responses in our present milieu show that a victory over sin is inevitable, but our victory will not be finished or completely manifested until our suffering has been brought to its end.


� This is a rather sarcastic way of saying that the time already spent living out the destructive lifestyle of the Gentiles has been enough in plenty (Jobes).


� The fact that they had once engaged in this behavior is some support (albeit, inconclusive) for the fact that the readers were Gentiles, but Paul speaks to them and condemns Gentile behavior. This supports Peter’s pilgrim theology – you are not a part of what you are…


� avse,lgeia – “Any behavior lacking moral constraint, particularly sexual acts but also acts of violence (Jobes, 267).


� evpiqumi,a – “In 4:2 refers to all human impulses that tend toward immorality, but in this list probably refers more specifically to excessive indulgence in sex or other acts of self-gratification” (Jobes, 267).


� These three terms all refer to excessive indulgence in eating and drinking “such as would be practiced at the Bacchus (Dionysus) and Saturnalia festivals” (Jobes, 267).


� Clement uses this word of orgies.


� This participle specifies the result – they are slandering as a result of being taken aback at believers’ lifestyle.


� Many translations take this in a concessive sense – “that though they are judged in the flesh as men, they may live in the spirit according to the will of God” (NAS) – though this is not necessary (Schreiner, 198). Concessive force is present regardless.


� evktenh,j – “pert. to being persevering, with implication that one does not waver in one’s display of interest or devotion, eager, earnest” (BDAG). Spicq points out two components – the enduring/persistent quality, and the fervor/”lavishness of feeling.” The adjective is commonly used in relational contexts (often of friendship) to describe intense, close, fervent relationships. Therefore, the two are connected – fervent love is enduring love and enduring in its fervency. “Ekteneia in the NT is intensity without negligence or failing” (Spicq, 460). He argues that the NT emphasis falls on the intensity more than the durative force.


� The expression is “th.n eivj e`autou.j avga,phn evktenh/ e;contej.” It could also read “love unto yourselves” but because the prepositional phrase and reflexive pronoun are placed between the noun and its article, it takes on a more attributive force, which “reciprocal love” communicates nicely. Interestingly, 1:22 is parallel semantically, but substitutes avllh,louj. Davids sees an etymylogical connection here from “stretched out” or “in tension” to “not slacking off,” but this seems highly dubious.


� kalu,ptw – “to cause to be covered in some physical way, cover someone (up) (BDAG #1); “to cause someth. not to be known, hide, conceal, keep secret” (BDAG #2). “to cause something not to be known — ‘to hide, to keep secret, to conceal” (Louw). Louw also notes that the emphasis is on preventing intellectual knowledge.


� plh/qoj – “a large amount, large number, multitude, in concrete sense” (BDAG #2). The idea is numerical – of a group of multiplied sins.


� Spicq (on kalu,ptw) points out the identical parallelism with Jas. 5:20 and explains it as a quotation from Prov. 10:12, but concludes, strangely, that there is an expiatory significance (though together with other modern commentators). Davids notes that reference to Prov. is closer to the MT than the LXX and that the use in two NT passages may point to its use as an aphorism in the early church. It should be understood as a broad relational principle – that where love is, sins and offenses against oneself are passed over and forgotten (Davids, Schreiner, Achtemeir). This fits perfectly with the context of Prov. 10:12 – “Hatred stirs up strife, But love covers all transgressions” (also of Jas. 5:20). (Interestingly, every verse in Prov. 10 is a contrast of the righteous and wicked, which fits Peter’s emphasis on the contrast believers should be to the world.) See Waltke on Prov. 10:12 for an excellent summary of the meaning (461): The proverb teaches that the wise man draws the veil over another’s offenses no matter how many or how bad. This must be kept in tension with the biblical principle of correcting sin.


� “eivj tou.j aivw/naj tw/n aivw,nwn”


� pro.j peirasmo.n; pro,j – “(c) of goal (aiming) at or (striving) toward; (b) gener. of design, destiny” (BDAG).


� Genitive absolute 


� avllotrepi,skopoj – the meaning has not been determined by certainty but could include “one who meddles in things that do not concern the pers., a busybody… [or] mischief maker… But it is questionable whether such behavior would merit the kind of reprisal suggested by the context. Therefore a more serious type of crime has been suggested, and the proximity of kle,pthj has led to the conjecture concealer of stolen goods… [also possible is] spy, informer… [or] revolutionist” (BDAG).


� This is present (linear aspect).


� That is, the name of “Christian.” The use is dative of sphere. The idea is that bearing the name of Christian, the person should glorify God.


� In keeping with Peter’s use of this idea throughout the book, this is a reference to the final judgment.


� There is some parallelism here to Mal. 3:1-5. The Lord will come and purify His temple, but the unrepentant will be destroyed. The argument is that the end is near and God is already beginning to bring the righteous to judgment. He is doing this by testing them and trying their faith in the present. So is the condition of unbelievers not better since they do not face this suffering? Quite on the contrary, Peter argues from the lesser to the greater. If this is what the righteous must suffer, how much more the wicked? 


� This use of sw,zw is clearly not soteriological, but in the sense of deliverance. The only other Petrine use of sw,zw is 3:21.


� mo,lij – “pert. to being hard to accomplish, with difficulty” (Luke 9:39 [var.]; Acts 14:18; 23:29 [var.; 27:7,16). The other possibility here is “barely” or “scarcely.”


� The logical connection is notable here. On both sides of this section, Peter is discussing persecution. Davids feels that this is because leaders are so necessary  


� poimai,nw – “to serve as tender of sheep, herd, tend, (lead to) pasture” (BDAG #1); “to watch out for other people, to shepherd, of activity that protects, rules, governs, fosters, fig. ext. of 1” (BDAG #2). BDAG further clarifies that this can either be with the imagery clearly included or with the imagery more in the background.


� Peter describes the oversight with three pairs of contrasts – negatively and positively.


� avnagkastw/j – “by compulsion” derived from avnagka,zw – “to compel someone to act in a particular manner, compel, force” (BDAG) which seems to imply that the action being forced is against the person’s will (Acts 26:11; 28:19; Gal 2:14; 6:12). Davids translates “not because you must.” It is helpful to be reminded of the context – in such a situation, the leaders would be the first to suffer persecution.


� The semantics are confusing here – the point is that the elders should lead in a way that engenders willingness to follow.


� The expression is kata. qeo,n and commentators differ over the significance (Davids: “in a godly manner”; Schreiner/NIV: “as God wants you to be”; NAS: “according to the will of God”).


� proqu,mwj – “pert. to being eager to be of service, willingly, eagerly, freely… 1 Pt 5:2, the contrast indicating that officials are to be eager to meet the needs of others rather than seek gain for themselves” (BDAG).


� katakurieu,w – “to have mastery, be master, lord it (over), rule” (BDAG). The word is used in Gen. 1:28; Matt 20:25; Mark 10:42; Luke 22:25.


� tu,poj – “an archetype serving as a model, type, pattern, model [#6]… in the moral life example, pattern [b.]” (BDAG). Phil 3:17; 1Th 1:7; 2Th 3:9; 1Tim 4:12; Titus 2:7. Also, see Mark 10:42-45; Acts 20:35; 1Cor 11:1; 1Th 1:6 (without tu,poj).


� The fact of a chief shepherd reminds the undershepherds that the flock is not their own – it belongs to God.


� ste,fanoj – these were the leafy garlands that were given to athletes or soldiers for their victories. These would fade away, but the crown God gives would never fade away. 1Cor 9:25; 2Tim 4:8; James 1:12; Rev 2:10; 3:11; 4:4.


� appositional genitive – the crown is glory. It is hard to know if the reward mentioned here is life or some other reward, but there is no question that God will give graciously and freely to those that are faithful in His service.


� evpiri,ptw – “to transfer one’s concerns, cast upon” (BDAG). Mundanely, it is of throwing clothes on a colt (Lk. 19:35).


� Dative of viewpoint?


� me,lei – “it is a care/concern, is of interest to someone” (BDAG). This is related to the noun used earlier (me,rimna); The difference is that the noun has the implication of being unduly concerned while the verb simply expresses concern.


� peri, with me,lei expresses the person that the concern is for.


� avnti,dikoj – “one who brings a charge in a lawsuit, accuser, plaintiff… Of the devil, since he appears in court as an accuser 1 Pt 5:8 (cp. Rv 12:10; Job 1:6ff; Zech 3:1); but here and in Lk 18:3 it could mean [sense] 2. one who is continuously antagonistic to another, enemy, opponent in gener…. This would corresp. to the designation of the devil as evcqro,j” (BDAG).


� katapi,nw – “to drink down, swallow, swallow up” (BDAG #1) or “to destroy completely, in the figure of one devouring or swallowing someth…. [a.] devour… Of animals that devour… 1 Pet. 5:8” (BDAG #2).


� evpitele,w – “to cause someth. to happen as fulfillment of an objective or purpose, fulfill” (BDAG #3) or “to cause to happen, with the purpose of some end result — ‘to accomplish, to bring about’… 1 Pet. 5:9” (Louw 13.108).


� avdelfo,thj – “a group of fellow-believers, a fellowship… of the Christian community, whose members are avdelfoi, and avdelfai, 1 Pt 5:9


� “Babylon” is a reference to Rome in Revelation (14:8; 17:5,18;18:2) and in early Jewish and Christian sources. (Davids, 202). Babylon was probably in ruins by this time, but it is used here as a metonymy for rebellion against God (Isa. 13; 43:14; Jer. 50-51).


� These verses are the logical conclusion of ch. 1:3-2:12 but significantly, they are the topic sentence of the applicational section in the book following.


� Verse 13 certainly begins a new section of specific applications. But this is built on the theological conclusions of the previous section. In fact, verse 12 almost works as a topic sentence for 2:13-3:12.


� The division is difficult here because it is unclear. These verses smoothly transition from discussing one’s interaction with believers to ones interaction with unbelievers.


� This section is difficult to fit into the flow of thought because it would seem to fit better into the previous section than its placement between two pericopes on church relationships.


� This is difficult to correctly delineate, because Peter does not make a clear section break. Rather he transitions from exhortations about relationships to his final exhortations. 






